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PREFACE

WHEN I origifally conceived the idea of the work, of which
the first part is now laid before the public in a third and
enlarged edition, my intention merely was to explain the
strange rule of the priesthood or sacred kingship of Nemi
and with it the legend of the Golden Bough, immortalised
by Virgil, which the voice of antiquity associated with
the priesthood. The explanation was suggested to me by
some similar rules formerly imposed on kings in Southern
India, and at first I thought that it might be adequately set
forth within the compass of a small volume. But I soon
found that in attempting to settle one question I had raised
many more : wider and wider prospects opened out before
me ; and thus step by step I was lured on into far-spreading
fields of primitive thought which had been but little explored
by my predecessors. Thus the book grew on my hands, and
soon the projected essay became in fact a ponderous
treatise, or rather a series of separate dissertations loosely
linked together by a slender thread of connexion with my
original subject. With each successive edition these disserta-
tions have grown in number and swollen in bulk by the
accretion of fresh materials, till the thread on which they
are strung at last threatened to snap under their weight,
Accordingly, following the hint of a friendly critic, I
decided to resolve my overgrown book into its elements,

and to publish separately the various disquisitions of which
- vii .
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it is composed. The present volumes, forming the first
part of the whole, contain a -preliminary enquiry into the
principles of Magic and the evolution of the Sacred
Kingship in general.  They will be followed shortly
by a volume which discusses the principles of Taboo in
their special application to sacred or priestly kings. The
remainder of the work will be mainly devoted to the myth
and ritual of the Dying God, and as the subject is large and
fruitful, my discussion of it will, for the sake of convenience,
be divided into several parts, of which one, dealing with
some dying gods of antiquity in Egypt and Western Asia, has
already been published under the title of Adonis, Aitis, Osiris.

But while I have thus sought to dispose my book in its
proper form as a collection of essays on a variety of distinct,
though related, topics, I have at the same time preserved its
unity, as far as possible, by retaining the original title for
the whole series of volumes, and by pointing out from time
to time the bearing of my general conclusions on the particular
problem which furnished the starting-point of the enquiry.
It seemed to me that this mode of presenting the subject
offered some advantages which outweighed certain obvious
drawbacks. By discarding the austere form, without, I hope,
sacrificing the solid substance, of a scientific treatise, I thought
to cast my materials into a more artistic mould and so
perhaps to attract readers, who might have been repelled by
a more strictly logical and systematic arrangement of the
facts. Thus I put the mysterious priest of Nemi, so to
say, in the forefront of the picture, grouping the other
sombre figures of the same sort behind him in the back-
ground, not certainly because I deemed them of less moment
but because the picturesque natural surroundings of the
priest of Nemi among the wooded hills of Italy, the very
mystery which enshrouds him, and not least the haunting
magic of Virgil's verse, all combine to shed a glamour on
the tragic figure with the Golden Bough, which fits him to
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stand as the centre of a gloomy canvas. But I trusi that
the high relief into which he has thus been thrown in my
pages will not lead~my readers either to overrate his historical
importance by comparison with that of some other figures
which stand behind him in the shadow, or to attribute to my
theory of the part he played a greater degree of probability
than it deserves. Even if it should appear that this ancient
Italian priest must after all be struck out from the long roll of
men who have masqueraded as gods, the single omission would
not sensibly invalidate the demonstration, which I believe I
have given, that human pretenders to divinity have been
far commoner and their credulous worshippers far more
numerous than had been hitherto suspected. Similarly,
should my whole theory of this particular priesthood collapse
—and I fully acknowledge the slenderness of the foundations
on which it rests—its fall would hardly shake my general
conclusions as to the evolution of primitive religion and
society, which are founded on large collections of entirely
independent and well-authenticated facts.

Friends versed in German philosophy have pointed out
to me that my views of magic and religion and their relations
" to each other in history agree to some extent with those of
Hegel. The agreement is quite independent and to me
unexpected, for I have never studied the philosopher’s
writings nor attended to his speculations. As, however, we
have arrived at similar results by very different roads, the
partial coincidence of our conclusions may perhaps be
taken to furnish a certain presumption in favour of their
truth. To enable my readers to judge of the extent of the
coincidence, I have given in an appendix some extracts from
Hegel’s lectures on the philosophy of religion. The curious
may compare them with my chapter on Magic and Religion,
which was written in ignorance of the views of my illustrious
predecessor.

With regard to the history of the sacred kingship which
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I have outlined in these volumes, I desire to repeat .
warning which I have given in the text. While I have

shewn reason to think that in many communities sacred
kings have been developed out of magicians, I am far

from supposing that this has been universally true.

The causes which have determined the establishment of

monarchy have no doubt varied greatly in different countries

and at different times: I make no pretence to discuss

or even enumerate them all: I have merely selected one

particular cause because it bore directly on my special

enquiry ; and I have laid emphasis on it because it seems to

have been overlooked by writers on the origin of political

institutions, who, themselves sober and rational according to

modern standards, have not reckoned sufficiently with

the enormous influence which superstition has exerted in

shaping the human past. But I have no wish to exaggerate

the importance of this particular cause at the expense of

others which may have been equally or even more influential.

No one can be more sensible than I am of the risk of

stretching an hypothesis too far, of crowding a multitude of

incongruous particulars under one narrow formula, of reducing

the vast, nay inconceivable complexity of nature and history

to a delusive appearance of theoretical simplicity. It

may well be that I have erred in this direction again and

again ; but at least I have been well aware of the danger of

error and have striven to guard myself and my readers.
against it. How far I have succeeded in that and the other

objects I have set before me in writing this work, I must

leave to the candour of the public to determine.

J. G. FRAZER.

CAMBRIDGE,
§th December 1910,



PREFACE TO THE FIRST EDITION
OF THE GOLDEN BOUGH

For some time I have been preparing a general work on
primitive superstition and religion. Among the problems
which had attracted my attention was the hitherto unex-
plained rule of the Arician priesthood; and last spring it
happened that in the course of my reading | came across
some facts which, combined with others I had noted before,
suggested an explanation of the rule in question. As the
explanation, if correct, promised to throw light on some
obscure features of primitive religion, I resolved to develop
it fully, and, detaching it from my general work, to issue it
as a separate study. This book is the result.

Now that the theory, which necessarily presented itself
to me at first in outline, has been worked out in detail, I
cannot but feel that in some places 1 may have pushed it
too far. If this should prove to have been the cuse, I will
readily acknowledge and retract my error as soon as it is
brought home to me. Meantime my essay may serve its
purpose as a first attempt to solve a difficult problem, and
to bring a variety of scattered facts into some sort of order
and system.

A justification is perhaps needed of the length at which I
have dwelt upon the popular festivals observed by lKuropean
peasants in spring, at midsummer, and at harvest. It can
hardly be too often repeated, since it is not yet generally

recognised, that in spite of their fragmentary character the
xi
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popular superstitions and customs of the peasantry are by far
the fullest and most trustworthy evidence we possess as to
the primitive religion "of the Aryans. Indeed the primitive
Aryan, in all that regards his mental fibre and texture, is
not extinct. He is amongst us to this day. The great
" intellectual and moral forces which have revolutionised the
educated world have scarcely affected the peasant. In his
inmost beliefs he is what his forefathers were in the days
when forest trees still grew and squirrels played on the
ground where Rome and London now stand.

Hence every enquiry into the primitive religion of the
Aryans should either start from the superstitious beliefs and
observances of the peasantry, or should at least be constantly
checked and controlled by reference to them. Compared
with the evidence afforded by living tradition, the testimony
of ancient books on the subject of early religion is worth
very little. For literature accelerates the advance of thought
at a rate which leaves the slow progress of opinion by word
of mouth at an immeasurable distance behind. Two or
three generations of literature may do more to change
thought than two or three thousand years of traditional life.
But the mass of the people who do not read books remain
unaffected by the mental revolution wrought by literature ;
and so it has come about that in Europe at the present
day the superstitious beliefs and practices which have been
handed down by word of mouth are generally of a far more
archaic type than the religion depicted in the most ancient
literature of the Aryan race.

It is on these grounds that, in discussing the meaning
and origin of an ancient Italian priesthood, I have devoted
so much attention to the popular customs and superstitions
of modern Europe. In this part of my subject I have made
great use of the works of the late W. Mannhardt, without
which, indeed, my book could scarcely have been written,
Fully recognising the truth of the principles which I have
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'imperfectly stated, Mannhardt set himself systematically
to collect, compare, and explain the living superstitions of
the peasantry. Of this wide field the special department
which he marked out for himself was the religion of the
woodman and the farmer, in other words, the superstitious
beliefs and rites connected with trees and cultivated plants
By oral enquiry, and by printed questions scattered broad--
cast over Europe, as well as by ransacking the literature of
folk-lore, he collected a mass of evidence, part of which he
published in a series of admirable works. But his health,
always feeble, broke down before he could complete the
comprehensive and really vast scheme which he had planned,
and at his too early death much of his precious materials
remained unpublished. His manuscripts are now deposited
in the University Library at Berlin, and in the interest of
the study to which he devoted his life it is greatly to be
desired that they should be examined, and that such por-
tions of them as he has not utilised in his books should
be given to the world. i

Of his published works the most important are, first, two
tracts, Roggenwolf und Roggenhund, Danzig, 1865 (second
edition, Danzig, 1866), and Die Korndimonen, Berlin, 1868.
These little works were put forward by him tentatively, in
the hope of exciting interest in his enquiries and thereby
securing the help of others in pursuing them. But, except
from a few learned societies, they met with very little atten-
tion. Undeterred by the cold reception accorded to his
efforts he worked steadily on, and in 1875 published his
chief work, Der Baumkultus der Germanen und ihier Nach-
barstamme. This was followed in 1877 by Antile Wald-
und Feldkuite. His Mythologische Forschungen,a posthumous
work, appeared in 1884.

Much as I owe to Mannhardt, I owe still more to my
friend Professor W. Robertson Smith. My intercst in the
éarly history of society was first excited by the works of
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Dr. E. B. Tylor, which opened up a mental vista undreamed
of by me before. But it isra long step from a lively interest
in a subject to a systematic study of it; and that I took
this step is due to the influence of my friend W. Robertson
Smith. The debt which I owe to the vast stores of his
" knowledge, the abundance and fertility of his ideas, and his
unwearied kindness, can scarcely be overestimated. Those
who know his writings may form some, though a very in-
adequate, conception of the extent to which I have been
influenced by him. The views of sacrifice sct forth in his
article “Sacrifice” in the Encyclopedia Britannica, and
further developed in his recent work, The Religion of the
Seinites, mark a new departure in the historical study of
religion, and ample traces of them will be found in this
book. Indeed the central idea of my essay—the conception
of the slain god—is derived directly, I belicve, from my
friend. But it is due to him to add that he is in no way
responsible for the general explanation which I have offered
of the custom of slaying the god. He has read the greater
part of the proofs in circumstances which enhanced the
kindness, and has made many valuable suggestions which
I have usually adopted ; but except where he is cited by
name, or where the views expressed coincide with those of
his published works, he is not to be regarded as necessarily
assenting to any of the theories propounded in this book.
The works of Professor G. A. Wilken of Leyden have
been of great service in directing me to the best original
authorities on the Dutch East Indies, a very important field
to the ethnologist. To the courtesy of the Rev. Walter
Gregor, M. A,, of Pitsligo, I am indebted for some interesting
communications which will be found acknowledged in their
proper places. Mr. Francis Darwin has kindly allowed me
to consult him on some botanical questions. The manuscript
authorities to which I occasionally refer are answers to a
list of ethnological questions which I am circulating. Most
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of them will, I hope, be published in the Jouwrnal of the
Anthropological Institute. -

The drawing of the Gelden Bough which adorns the
cover is from the pencil of my friend Professor J. H.
Middleton. The constant interest and sympathy which he
has shewn in the progress of the book have been a great
help and encouragement to me in writing it.

The Index has been compiled by Mr. A. Rogers, of the
University Library, Cambridge. .
J. G. FRAZER.

TriNITY COLLEGE, CAMBRIDGE,
8th March 1860,






PREFACE TO THE SECOND EDITION
OF 7THE GOLDEN BOUGH

THE kind reception accorded by critics and the public to
the first edition of 7ke Golden Bough has encouraged me to
spare no pains to render the new one more worthy of their
approbation. Wohile the original book remains almost entire,
it has been greatly expanded by the insertion of much fresh
illustrative matter, drawn chiefly from further reading, but
in part also from previous collections which I had made,
and still hope to use, for anothet work. Friends and corre-
spondents, some of them personally unknown to me, have
kindly aided me in various ways, especially by indicating
facts or sources which I had overlooked and by correcting
mistakes into which I had fallen. I thank them all for
their help, of which I have often availed myself. Their
contributions will be found acknowledged in their proper
places. But I owe a special acknowledgment to my friends
the Rev. Lorimer Fison and the Rev. John Roscoe, who
have sent me valuable notes on the Fijian and Waganda
customs respectively. Most of Mr. Fison’s notes, I believe,
are incorporated in my book. Of Mr. Roscoc’s only a small
selection has been given; the whole series, embracing a
general account of the customs and beliefs of the Waganda,
will be published, I hope, in the Journal of the Anthropo-
logical Institute. Further, I ought to add that Miss Mary

E. B. Howitt has kindly allowed me to make some extracts
VOL. 1 xvii 0

*
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from a work by her on Australian folklore and legends
which I was privileged to read in manuscript.

I have seen no reason to withdraw the explanation of
the priesthood of Aricia which forms the central theme of
my book. On the contrary, the probability of that explana-
tion appears to me to be greatly strengthened by some
important evidence which has come to light since my theory
was put forward. Readers of the first edition may remember
thet I explained the priest of Aricia—the King of the
Wood—as an embodiment of a tree-spirit, and inferred
from a variety of considerations that at an earlier period
one of these priests had probably been slain cvery year in
his character of an incarnate deity. But for an undoubted
parallel to such a custom of killing a human god annually
I had to go as far as ancient Mexico. Now from the
Martyrdom of St. Dasius, unearthed and published a few
years ago by Professor Franz Cumont of Ghent (Analecta
Botlandiana, xvi. 1897), it is practically certain that in
ancient Italy itself a human representative of Saturn—the

-old god of the seed—was put to death every year at his
festival of the Saturnalia, and that though in Rome itself
the custom had probably fallen into disuse before the
classical era, it still lingered on in remote places down at
least to the fourth century after Christ. I cannot but
regard this discovery as a confirmation, as welcome as it
was unlooked for, of the theory of the Arician priesthood
which I had been led independently to propound.

Further, the general interpretation which, following
W. Mannhardt, I had given of the ceremonies observed by
our European peasantry in spring, at midsummer, and at
harvest, has also been corroborated by fresh and striking
analogies. If we arc right, these ceremonies were originally
magical rites designed to cause plants to grow, cattle to thrive,
rain to fall, and the sun to shine. Now thc remarkable
researches of Professor Baldwin Spencer and Mr. F. J. Gillen
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- among the native tribes of Central Australia have proved that
these savages regularly petform magical ceremonies for the
express purpose of bringing down rain and multiplying the
plants and animals on which they subsist, and further that
these ceremonies are most commonly observed at the approach
of the rainy season, which in Central Australia answers to
our spring. Here then, at the other side of the world, we find
an exact counterpart of those spring and midsummer rites
which our rude forefathers in Europe probably performed
with a full consciousness of their meaning, and which many
of their descendants still keep up, though the original in-
tention of the rites has been to a great extent, but by no
means altogether, forgotten. The harvest customs of our
European peasantry have naturally no’close analogy among
the practices of the Australian aborigines, since these savages
do not till the ground. But what we should look for in
vain among the Australians we find to hand among the
Malays. For recent enquiries, notably those of Mr. J. L.
van der Toorn in Sumatra and of Mr. W. W. Skeat in the
Malay Peninsula, have supplied us with close parallels to the
harvest customs of Europe, as these latter were interpreted
by the genius of Mannhardt. Occupying a lower plane of
culture than ourselves, the Malays have retained a keen
sense of the significance of rites which in Furope have sunk
to the level of more or less meaningless survivals.

Thus on the whole I cannot but think that the course of
subsequent investigation has tended to confirm thc general
principles followed and the particular conclusions rcached in
this book. At the same time I am as sensible as ever of the
hypothetical nature of much that is advanced in it. It has
been my wish and intention to draw as sharply as possible
the line of demarcation between my facts and the hypotheses
by which I have attempted to colligate them. Hypotheses
are necessary but often temporary bridges built to connect
isolated facts. If my light bridges should sooner or later
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break down or be superseded by more solid structures, I
hope that my book may still have its utility and its interest
as a repertory of facts. _

But while my views, tentative and provisional as they
_ probably are, thus remain much what they were, there is one
subject on which they have undergone a certain amount of
change, unless indeed it might be more exact to say that I
seem to see clearly now what before was hazy. I mean the
relation of magic to religion. When I first wrote this book
I failed, perhaps inexcusably, to define even to myself my
notion of religion, and hence was disposed to class magic
loosely under it as one of its lower forms. I have now
sought to remedy this defect by framing as clear a defini-
tion of religion as the difficult nature of the subject and
my apprehension of it allowed. Hence I have come to
agree with Sir A. C. Lyall and Mr. F. B. Jevons in recog-
nising a fundamental distinction and even opposition of
principle between magic and religion. More than that, I
believe that in the evolution of thought, magic, as répre—
senting a lower intellectual stratum, has probably everywhere
preceded religion. 1 do not claim any originality for this
latter view. It has been already plainly suggested, if not
definitely formulated, by Professor H. Oldenberg in his able
book Die Religion des Veda, and for aught I know it may
have been explicitly stated by many others before and since
him. I have not collected the opinions of the learned on
the subject, but have striven to form my own directly from
the facts. And the facts which bespeak the priority of magic
over religion are many and weighty. Some of them the
reader will find stated in the following pages; but the full
force of the evidence can only be appreciated by those who
have made a long and patient study of primitive superstition.
I venture to think that those who submit to this drudgery
will come more and more to the opinion I have indicated,
That all my readers should agree either with my definition
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of religion or with the inferences I have drawn from it is
not to be expected. But [ would ask those who dissent
from my conclusions to, make sure that they mean the same
thing by religion that I do; for otherwise the difference
between us may be more apparent than real.

As the scope and purpose of my book have been
seriously misconceived by some courteous critics, I desire
to repeat in more explicit language, what I vainly thought
I had made quite clear in my original preface, that this is
not a general treatise on primitive superstition, but merely
the investigation of one particular and narrowly limited
problem, to wit, the rule of the Arician pricsthood, and
that accordingly only such general principles are explained
and illustrated in the course of it as seemed to me to throw
light on that special problem. If I have said little or
nothing of other principles of equal or even greater import-
ance, it is assuredly not because I undervalue them in com-
parison with those which I have expounded at some length,
but simply because it appeared to me that they did not
directly bear on the question I had set myself to answer.
No one can well be more sensible than I am of the im-
mense variety and complexity of the forces which have
gone towards the building up of religion; no one can
recognise more frankly the futility and inherent absurdity
of any attempt to explain the whole vast organism as the
product of any one simple factor. If I have hitherto
touched, as I am quite aware, only the fringe of a great
subject—fingered only a few of the countless threads that
compose the mighty web,—it is merely because neither my
time nor my knowledge -has hitherto allowed me to do
more. Should I live to complete the works for which I
have collected and am collecting materials, I dare to think
that they will clear me of any suspicion of treating the
early history of religion from a single narrow point of view.
But the future is necessarily uncertain, and at the best
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many years must elapse before I can execute in full the
plan which I have traced out for myself. Meanwhile I am
unwilling by keeping silence to leave some of my readers
under the impression that my outlook on so large a subject
does not reach beyond the bounds of the present enquiry.
_This is my reason for noticing the misconceptions to which
I have referred. I take leave to add that some part of my
larger plan would probably have been completed before now,
were it not that out of the ten years which have passed
since this book was first published nearly eight have been
spent by me in work of a different kind.

There is a misunderstanding of another sort which I
feel constrained to set right. But I do so with great reluct-
ance, because it compels me to express a measure of dissent
from the revered friend and master to whom I am under
the deepest obligations, and who has passed beyond the
reach of controversy. In an elaborate and lcarned essay
on sacrifice (L'Année Sociologique, Deuxieme Année, 1897-
1898), Messrs. H. Hubert and M. Mauss have represented
my theory of the slain god as intended to supplement and
complete Robertson Smith’s theory of the derivation of
animal sacrifice in general from a totem sacrament. On
this I have to say that the two theories are quite inde-
pendent of each other. I never assented to my friend’s
theory, and so far as I can remember he never gave me a
hint that he assented to mine. My reason for suspending
my judgment in regard to his theory was a simple one.
At the time when the theory was propounded, and for
maﬁy years afterwards, I knew of no single indubitable case
of a totem sacrament, that is, of a custom of killing and
eating the totem animal as a solemn rite. It is true that
in my Zotemism, and again in the present work, I noted a
few cases (four in all) of solemnly killing a sacred animal
which, following Robertson Smith, I regarded as probably
a totem. But none even of these four cases included the
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eating of the sacred animal by the worshippers, which was
an essential part of my friend’s theory, and in regard to all
of them it was not positively known that the slain animal
was a totem. Hence as time went on and still no certain
case of a totem sacrament was reported, I became more and
more doubtful of the existence of such a practice at all, and
my doubts had almost hardened into incredulity whea the
long-looked-for rite was discovered by Messrs. Spencer and
Gillen in full force among the aborigines of Central Australia,
whom [ for one must consider to be the most primitive
totem tribes as yet known to us. This discovery 1 wel-
comed as a very striking proof of the sagacity of my
brilliant friend, whose rapid genius had outstripped our
slower methods and anticipated what it was reserved for
subsequent research positively to ascertain. Thus from
being little more than an ingenious hypothesis the totem
sacrament has become, at least in my opinion, a well-
authenticated fact. But from the practice of the rite by a
single set of tribes it is still a long step to the universal
practice of it by all totem tribes, and from that again it is
a still longer stride to the deduction therefrom of animal
sacrifice in general. These two steps 1 am not yet pre-
pared to take. No one will welcome further evidence of
the wide prevalence of a totem sacrament more warmly
than I shall, but until it is forthcoming I shall continue to
agree with Professor E. B. Tylor that it is unsafe to make
the custom the base of far-reaching speculations.

To conclude this subject, 1 will add that the doctrine
of the universality of totemism, which Messrs. Hubert and
Mauss have implicitly attributed to me, is one which I have
never enunciated or assumed, and that, so far as my know-
ledge and opinion go, the worship of trees and cercals,
which occupies so large a space in these volumes, is neither
identical with nor derived from a system of totemism. It
is possible that further enquiry may lead me to regaid as
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probable the universality of totemism and the derivation
from it of sacrifice and of the whole worship both of plants
and animals. I hold myself ready to follow the evidence
wherever it may lead ; but in the present state of our know-
ledge I consider that to accept these conclusions would be,
not to follow the evidence, but very seriously to outrun it,
In thinking so I am happy to be at one with Messrs. Hubert
and Mauss.

When I am on this theme I may as well say that I am
by no means prepared to stand by everything in my little
apprentice work, Zozemdsm. That book was a rough piece
of pioneering in a field that, till then, had been but little
explored, and some inferences in it were almost certainly
too hasty. In particular there was a tendency, perhaps not
unnatural in the circumstances, to treat as totems, or as
connected with totemism, things which probably were neither
the one nor the other. If ever I republish the volume, as
I hope one day to do, I shall have to retrench it in some
directions as well as to enlarge it in others.

Such as it is, with all its limitations, which I have tried
to indicate clearly, and with all its defects, which I leave to
the critics to discover, I offer my book in its new form as
a contribution to that still youthful science which seeks to
trace the growth of human thought and institutions in those
dark ages which lie beyond the range of history. The
progress of that science must needs be slow and painful, for
the evidence, though clear and abundant on some sides, is .
lamentably obscure and scanty on othiers, so that the cautious
enquirer is every now and then brought up sharp on the
edge of some yawning chasm across which he may be quite
unable to find a way. All he can do in such a case is to
mark the pitfall plainly on his chart and to hope that others
in time may be able to fill it up or bridge it over. Yet the
very difficulty and novelty of the investigation, coupled with
the extent of the intellectual prospect which suddenly opens
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up before us whenever the mist rises and unfolds the far
horizon, constitute no small part of its charm. The position
of the anthropologist of to-day resembles in some sort the
position of classical scholars at the revival of learning. To
these men the rediscovery of ancient literature came like a
revelation, disclosing to their wondering eyes a splendid
vision of the antique world, such as the cloistered student
of the Middle Ages never dreamed of under the gloomy
shadow of the minster and within the sound of its solemn
bells, To us moderns a still wider vista is vouchsafed, a
greater panorama is unrolled by the study which aims at
bringing home to us the faith and the practice, the hopes
and the ideals, not of two highly gifted. races only, but of all
mankind, and thus at enabling us to follow the long march,
the slow and toilsome ascent, of humanity from savagery to
civilisation. And as the scholar of the Renaissance found
not merely fresh food for thought but a new field of labour
in the dusty and faded manuscripts of Greece and Rome, so
in the mass of materials that is steadily pouring in from
many sides—from buried cities of remotest antiquity as well
as from the rudest savages of the desert and the jungle—we
of to-day must recognise a new province of knowledge which
will task the energies of generations of students to master.
The study is still in its rudiments, and what we do now
will have to be done over again and done better, with fuller
knowledge and deeper insight, by those who come after us.
To recur to a metaphor which I have already made use of,
we of this age are only pioneers hewing lanes and clearings
in the forest where others will hereafter sow and reap.

But the comparative study of the beliefs and institutions
of mankind is fitted to be much more than a means of satis-
fying an enlightened curiosity and of furnishing materials
for the researches of the learned. Well handled, it may
become a powerful instrument to expedite progress if it lays
bare certain weak spots in the foundations on which modern
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society is built—if it shews that much which we are wont
to regard as solid rests on the sands of superstition rather
than on the rock of nature. It is indeed a melancholy and
in some respects thankless task to strike at the foundations
of beliefs in which, as in a strong tower, the hopes and
aspirations of humanity through long ages have sought a
refuge from the storm and stress of life. Yet sooner or
later it is inevitable that the battery of the comparative
method should breach these venerable walls, mantled over
with the ivy and mosses and wild flowers of a thousand
tender and sacred associations. At present we are only
dragging the guns into position: they have hardly yet
begun to speak. The task of building up into fairer and
more enduring forms the old structures so rudely shattered
is reserved for other hands, perhaps for other and happier
ages. We cannot foresee, we can hardly even guess, the
new forms into which thought and society will run in the
future. Yet this uncertainty ought not to induce us, from
any consideration of expediency or regard for antiquity, to
spare the ancient moulds, however beautiful, when these are
proved to be out-worn. Whatever comes of it, wherever
it leads us,.we must follow truth alone. It is our only
guiding star: Joc signo vinces.

To a passage in my book it has been objected by a
distinguished scholar that the church-bells of Rome cannot
be heard, even in the stillest’weather, on-the shores of the
Lake of Nemi. In acknowledging my blunder and leaving
it uncorrected, may I plead in extenuation of my obduracy
the example of an illustrious writer? In O/ Mortality we
read how a hunted Covenanter, fleeing before Claverhouse’s
dragoons, hears the sullen boom of the kettledrums of the
pursuing cavalry borne to him on the night wind. When
Scott was taken to task for this description, because the
drums are not beaten by cavalry at night, he replied in
effect that he liked to hear the drums sounding there, and
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that he would let them sound on so long as his book might
last. In the same spirit I make bold to say that by the
Lake of Nemi I love to hear, if it be only in imagination,
the distant chiming of the bells of Rome, and I would fain
believe that their airy music may ring in the ears of my
readers after it has ceased to vibrate in my own.

J. G. FRAZER.

CAMBRIDGE,
18tk September 1900,
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CHAPTER I

THE KING OF THE WOOD

¢ The stell glassy lake that sleeps
DBeneath Aricia’s trees—
Those trees in whose dim shadow
The ghastly priest doth reign,
The priest who slew the slayer,
And shall himself be slain.”’
MacauLAy.

§ t. Diana and Virbius

WHO does not know Turner’s picture of the Golden Bough ? The lake
The scene, suffused with the golden glow of imagination in °f Nem
which the divine mind of Turner steeped and transfigured

even the fairest natural landscape, is a dream-like vision of

the little woodland lake of Nemi—* Diana’s Mirror,” as it was

called by the ancients. No one who has scen that calm
water, lapped in a green hollow of the Alban hills, can ever

forget it. The two characteristic Italian villages which
slumber on its banks, and the equally Italian palace whose
terraced gardens descend steeply to the lake, hardly break

the stillness and even the solitariness of the scene. Dian
herself might still linger by this lonely shore, still haunt

these weodlands wild.

In antiquity this sylvan landscape was the scene of a s tragic

strange and recurring tragedy. In order to understand it memories
aright we must try to form in our minds an accurate picture
of the place where it happened ; for, as we shall see later on,
a subtle link subsisted between the natural beauty of the
spot and the dark crimes which under the mask of religion
were often perpetrated there, crimes which after the lapse of
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so many ages still lend a touch of melancholy to these quiet
woods and waters, like a chill breath of autumn on one of
those bright September days “while not a leaf seems faded.”

The Alban hills are a fine bold group of volsanic
mountains which rise abruptly from the Campagna in full
view of Rome, forming the last spur sent out by-the
Apennines towards the sea. Two of the extinct craters arc
now filled by two beautiful waters, the Alban lake and its
lesser sister the lake of Nemi. Both lie far below the
monastery-crowned top of Monte Cavo, the summit of the
range, but yet so high above the plain that standing on
the rim of the larger crater at Castel Gandolfo, where the
Popes had their summer palace, you look down on the one
hand into the Alban lake, and on the other away across the
Campagna to where, on the western horizon, the sea ﬁashes
like a broad sheet of burnished gold in the sun.

The lake of Nemi is still as of old embowered in woods,'
where in spring the wild flowers blow as fresh as no doubt
they did two thousand springs ago. It lies so deep down
in the old crater that the calm surface of its clear water is
seldom ruffled by the wind. On all sides but one the banks,
thickly mantled with luxuriant vegetation, descend steeply to
the water’s cdge. Only on the north a stretch of flat ground
intervenes between the lake and the foot of the hills. This
was the scene of the tragedy. Here, in the very heart of
the wooded hills, under the abrupt declivity now crested by
the village of Nemi, the sylvan goddess Diana had an old
and famous sanctuary, the resort of pilgrims from all parts
of Latium. It was known as the sacred grove of Diana
Nemorensis, that is, Diana of the Wood, or, perhaps more
exactly, Diana of the Woodland Glade! Sometimes the
lake and grove were called, after the nearest town, the lake

grove. See for example Lucan, Pkarsal.
itl. 396, *‘procumbunt nemora et spo-
Hantur vobora silvae.” At Nemi the

! Strictly speaking, semus is a
nataral opening or glade in a forest.
Thus Lucan says (Pharsal. i. 453 sq.)

that the Druids inhabited ‘¢ deep glades
in sacred groves far from the haums of
mea” (*“wemera alta remotis incolitis
lueis™), as the words are rendered by
Haskins in his edition, who compares
Propertius v. 9. 24, ** lucus ubi umébroso
fecerat orde nemus.” But commonly
#memus means no more than a wood or

sacred grove (fzcus) formed part of the
woodlands (nemus), as we learn from
Cato, quoted by Priscian, Jnst. iv. 21
(vol. i. p. 129, ed. M, Ilertz), ¢ lucum
Dianium in nemore Aricing,” etc. As
to the thick woods of Nemi in antiquity
see Ovid, Fuastd, ili. 2063 sg.; #d,
Metam. xv. 485, ‘
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and grove of Aricia! But the town, the modern Ariccia,
lay three miles away at the foot of the mountains, argl
separated from the lake by a long and ‘steep descent. A
spacious terrace or platform contained the sanctuary. On
the north and east it was bounded by great retaining walls
which cut into the hillsides and served to support them.
Semicircular niches sunk in the walls and faced with columns
formed a series of chapels, which in modern times have
vielded a rich harvest of votive offerings. On the side of
the lake the terrace rested on a mighty wall, over seven
hundred feet long by thirty feet high, built in triangular
buttresses, like those which we see in front of the piers of
bridges to break floating ice. At present this terrace-wall
stands back some hundred yards from the lake; in other
days its buttresses may have been lapped by the water.
Compared with the extent of the sacred precinct, the temple
itself was not large; but its remains prove it to have been
neatly and solidly built of massive blocks of peperino, and
adorned with Doric columns of the same material. Elaborate
cornices of marble and friezes of terra-cotta contributed to
the outward splendour of the edifice, which appears to have

been further enhanced by tiles of gilt bronze?

1 Cato, Zoc. cit.; Ovid, Fasti, vi.
7365 Statius, Syloae, . 1. 36;
Philostratus, Pt Apollon. iv. 36. A
loose expression of Appian (Bellum
Cécile, v. 24) has sometimes given rise
to the notion that there was a town
called Nemus. But this is a mistake.
See E. Desjardins, Zssai sur la Zgpo-
graziie du Latium (Paris, 1854), p. 214,
and on the other side, A. Bormann,
dititalische Chorograshie (Halle, 1852),
PP 135 sg.

? The site was excavated in 1885
and 1886 by Sir John Savile Lumley,
vow Lord Savile, who was then English
ambassador at Rome.  Further excava-
tions were conducted in 1886-1888 by
Signor Luigi Boccanera, and again in
1805 by Signor Eliseo Borghi. See
Natizie degli Scari, 1885, pp. 159 5.,
192 sp., 227 s, 254 5¢., 317-321,
344, 428 so., 478 s¢.; il 1887, pp.
2323, 120 s2., 195-198; 4d 1888,
PP 193 sy., 302 sy ¢ . 1889, pp.

20-22 ; id. 1895, pp. 106-108, 206,
232, 324, 424-438; PFulletino del-
O Instituto di Corrispondenza Archeo-
logica, 1885, pp. 149-157, 225-242;
R. Lanciani, in the Athenacum,
October 10, 1885, pp. 477 2.3 R. P.
Pullan, in Arckacologia : Miscellaneous
Tracts relating to Antiquity, 1. (1887)
pp- 58-65; O. Rossbach, in Verkand-
lungen der vierzigsten Versammlung
deutscher Philologen und Sckhulméinner
in Gorlits (Leipsic, 1890), pp. 147-
164 ; G. H. Wallis, /lusirated Cata-
logue of Classical Antiquities from the
Site of the Temple of Diana, Nems,
Italy (preface dated 1893). The
temple measured 30 metres in length
by 15.90 in breadth (Notizie deghi
Scavi, 1885, p. 193). It had columns
on either side of the gronaos (Vitruvius,
iv. 7. 4). A few votive offerings found
on the site in earlier times are described
in Graevius's Thesaurus Antiguitatum
Romanarum, xii, col. 752-757, 808.
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" Wealth The great wealth and popularity of the sanctugry in
gﬁu}aﬁq antiquity are attested by~ ancient writers as well as by
of the the remains which have come to light in modern times.

In the civil war its sacred treasures went to replenish the
empty coffers of Octavian,! who well understood 'the useful
art of thus securing the divine assistance, if not the divine
blessing, for the furtherance of his ends. But we are not
told that he treated Diana on this occasion as civilly as his
divine uncle Julius Caesar once treated Capitoline Jupiter,
himself, borrowing three thousand pounds’ weight of solid
gold from the god, and scrupulously paying him back with
the same weight of gilt copper.? However, the sanctuary at
Nemi recovered from this drain on its resources, for two
centuries later it was still reputed one of the richest in
Italy3 Ovid has described the walls hung with fillets and
commemorative tablets ;¢ and the abundance of cheap votive
offerings and copper coins, which the site has yielded in our
own day, speaks volumes for the piety and numbers, if not
for the opulence and liberality, of the worshippers.  Swarms
of beggars used to stream forth daily from the slums of
Aricia and take their stand on the long slope up which
the labouring horses dragged well-to-do pilgrims to the
shrine ; and according to the response which their whines
and importunities met with they blew kisses or hissed curses
after the carriages as they swept rapidly down hill again®

For the inscriptions of Nemi and
Aricia see Corpus Inscriptionum Lati-

narum, xiv. Nos. 2156-2226, 4180-

4210, 4268-42735a; W. Henzen, in
Hermes, vi. (1872) pp. 6-13; G
Tomassett, in Museo ftaliano Ji Anti.
eaitd Classica, ii. (1388) coll. 481 s¢g.
Among these inscriptions the many
dedications to Diana serve to identify
the site beyond a doubt.  The evidence
of ancient writers is collected by Clu-
verius, Jtajia Artigua, ii. pp. 920-
933. See also H. Nissen, Jalische
Landesiunde, il (Berlin, 1902) pp.
588-392 ; and for the topography, Sir
W. Gell, The Topography of Kome and
ifs Ficinity (London, 1834), L pp
182-191, ii. pp. 112-117.

L Appian, Bellum Civile, v. 24.

T Suetonius, Divus Julins, 54. Serv-

ing his own gods thus, he naturally
felt no compunction at relieving the
barbarous Gaulish gods of their little
savings (Suetonius, Z4.).

3 Appian, loc. cit.

4 Fasti, iil. 267 sq.

8 Juvenal, Sat. iv. 117 sg. ; Persius,
Sat. vi. 56, with the scholiast’s note ;
Martial, Epzg». ii. 19. 3, xil. 32. 10,
Persius calls this part of the road the
slope of Virbius, Juvenal and Martial
call it the Arician slope. But the
former was probably the correct name,
for at Rome also there was a
¢““slope of Virbius” on the Esquiline,
near a sanctuary of Diana (Livy, i. 48.
6). The double coincidence with
Aricia is probably significant, as has
been acutely pointed out by Mr, A. B,
Cook (Classical Rewiew, xvi. (1902)
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Even peoples and potentates of the East did homage to the
lady of the lake by setting up inonuments in her sanctuary ;
and within the precinct, stood shrines of the Egyptian
goddesses Isis and Bubastis, with a store of gorgeous
jewellery.!

The retirement of the spot and the beauty of the land- Roman
scape naturally tempted some of the luxurious Roman Yolas at
nobles to fix their summer residences by the lake? Here
Lucius Caesar had a house to which, on a day in early
summer, only two months after the murder of his illustrious
namesake, he invited Cicero to meet the assassin Brutus.?
The emperors themselves appear to have been partial to a
retreat where they could find repose from the cares of state
and the bustle of the great city in the fresh air of the lake
and the stillness of the woods. Here Julius Caesar built
himself a costly villa, but pulled it down because it was not
to his mind.* Here Caligula had two magnificent barges,
or rather floating palaces, launched for him on the lake;®
and it was while dallying in the woods of Nemi that the
sluggard Vitellius received the tidings of revolt which woke
him from his dream of pleasure and called him to arms.
Vespasian had a monument dedicated to his honour in the

p. 380, n. 3). We shall return to this
later on. As to Virbius, we shall hear

4 Suetonius, Divus Julius, 46.
From a letter of Cicero to Atticus

more of him presently.

1 W. Henzen, in Hermes, vi. (1872)
PP 6-12; Corpus Inscriptionum Lall-
narum, xiv., Nos. 2215, 2216, 2218.

2 At the place called S. Maria, in
the commeune of Nemi, there have been
found remains of a magnificent villa of
the first or second century, built in
terraces just above the lake and
adomned with variegated marbles,
frescoes, and works of art.  See
Notizie degli Scavi, 1888, pp. 194-
166, 393 s¢. The place is near the
mouth of the ancient emissary, below
the village of Genzano; the vineyards
beside the lake are here littered with
fragments of fine marbles. In January
1901 I visited the site in the company
of Mr. St. Clair Baddeley, who has
kindly furnished me with some notes
o the subject.

3 Cicero, Ad Atticum, xv. 4. §.

(vi. 1. 25) we infer that the house was
building in 50 B.C.

5 Some of the timbers and fittings of
these vessels were fished up from the
bottom of the lake in 1895. Especially
remarkable are the beautiful bronze
heads of lions and wolves with moor-
ing-rings in their mouths. Caligula’s
name (C . CAESARIS . AVG . GER-
MANICI) is stamped on the leaden
water-pipes, and the style of the bronzes
is that of the first century., See
Notizie degli Scavi, 1895, pp. 361-396,
461-474; J. C. G. Boot, in Verslagen
en Mededeelingen der kon. Akademie van
Wetenschappen, Afdeeling Letterkunde,
III. Reeks, xii. deel (Amsterdam,
1895), pp. 2738-285; R. Lanciani,
New Tales of Old Rome (London,
1901}, pp. 205-214.

8 Tacitus, Histor. iii. 30.
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grove by the senate agd people of Aricia: Trajan con-
descended to fill the chief magistracy of the town; and
Hadrian indulged his taste for architecture by restoring a
structure which had been erected in the precinct by a prince
of the royal house of Parthia

Such, then, was the sanctuary of Diana at Nemi, a
fitting home for the “mistress of mountains, and forests
green, and lonely glades, and_sounding rivers,” as Catullus
calls her? Multitudes of her statuettes, appropriately clad
in the short tunic and high buskins of a huntress, with the
quiver slung over her shoulder, have been found on the
spot. Some of them represent her with her bow in her
hand or her hound at her side? Bronze and iron spears,
and images of stags and hinds, discovered within the pre-
cinct,! may have been offerings of huntsmen to the huntress
goddess for success in the chase. Similarly the bronze
tridents, which have also come to light at Nemi, were
perhaps presented by fishermen who had spcared fish in the
lake, or maybe by hunters who had stabbed boars in the
forest® The wild boar was still hunted in Italy down
to the end of the first century of our era ; for the younger
Pliny tells us how, with his usual charming affectation, he
sat meditating and reading by the nets, while three fine
boars fell into them.® Indeed, some fourteen-hundred
years later boar-hunting was a favourite pastime of Pope

Y Corpus Inscriptionum Latinarum,
xiv., Nos. 2213, 2216, 4191. Hadrian
also had a monument in the grove dedi-
cated to him by the senate and people
of Aricia (Nvtisie degli Scavi, 1895,
PP- 430 s¢.). A bust of Caesar and a
statue of Tiberius have been found on
the spot. See G. H. Wallis, Zlus-
trated Catalogue, p. 31; O. Rossbach,
in Verkandlungen der viersig. Ver-
samml. aentscher Philologen, p. 159.

2 Catullus, xxxiv. 9 sgg.

3 Bulletino dell® Instituto di Corvi-
spondensa Archeologica, 1885, pp. 228
sg.; Notisie degli Scawi, 1887, pp. 24,
195; 7d 1888, p. 393; O. Ross-
bach, in Verkandl. d. wviersig. Ver-
samml. deutscher Flhilologen, pp. 150
note, 161 ; G. H. Wallis, [lustrated
Catalogue, pp. 4, 13, 34 5¢.

& Notisie degli Scavi, 1887, p. 195;

id. 1888, p. 393 ; Bulletino di Corr.
Archeol. 1885, p. 230; O. Rossbach,
op. cit., pp. 150 note, I5I note, 163;
G. H. Wallis, /lustrated Catalogue,
Pp- 35, 40. Greek hunters dedicated
spears and javelins to Pan (Anthologia
Palatina, vi. §7, 177). Compare W.
H. D. Rouse, Greek Votive Offerings
(Cambridge, 1902), p. 71.

5 W, Helbig, in Bulletino dell’ Inst.
di Corr. Arckeol. 1885, pp. 231 5¢.3
Notizie degli Scavi, 1887, p. 195 ; #d.
1888, p. 393. I1lclbig observes that
the ancients somctimes used tridents in
boar-hunts.

8 Pliny, Zpist. i. 6. In the second
century of our ern the mountains and
oak woods of Greece harboured num-
bers of wild boars. See Pausanias, i.
32. 1, iil. 20. 4, v. 6. 6, vii. 26, 10,
viil, 23. 9, ix. 23. 7. .
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Leo the Tenth! A frieze of painted relfefs in terra-cotta,

which was found in the sanctuary at Nemi, and may

have adorned Diana’s temple, portrays the goddess in

the character of what is called the Asiatic Artemis, with

wings sprouting from her waist and a lion resting its paws

on each of her shoulders? A few rude images of cows,

oxen, horses, and pigs dug up on the site may perhaps
indicate that Diana was here worshipped as the patroness Diana
of domestic animals as well as of the wild creatures of the :;ttr}:;ess
wood? In like manner her Greek counterpart Artemis was of cattle.
a goddess not only of game but of herds. Thus her
sanctuary in the highlands of north-western Arcadia, between

Clitor and Cynaethae, owned sacred cattle which were driven

off by Aectolian freebooters on one of their forays.! When
Xenophon returned from the wars and settled on his estate
among the wooded hills and green meadows of the rich

valley through which the Alpheus flows past Olympia, he.
dedicated to Artemis a little temple on the model of her

great temple at Ephesus, surrounded it with a grove of all

kinds of fruit-trees, and endowed it not only with a chase

but also with a sacred pasture. The chase abounded in

fish and game of all sorts, and the pasture sufficed to rear

swine, goats, oxen, and horses; and on her yearly festival

the pious soldier sacrificed to the goddess a tithe both of

the cattle from the sacred pasture and of the game from

the sacred chase® Again, the people of Hyampolis in
Phocis worshipped Artemis and thought that no cattle
throve like those which they dedicated to her’® Perhaps

then the images of cattle found in Diana’s precinct at Nemi

were offered to her by herdsmen to ensure her blessing on

their herds. In Catholic Germany at the present time the Analogy of
great patron of cattle, horses, and pigs is St. Leonhard, and ﬁ:r(}‘ie:n‘
models of cattle, horses, and pigs are dedicated to him, some- Germany.
times in order to ensure the health and increase of the flocks

and herds through the coming year, sometimes in order to

Y\, Roscoe, Life and Pontificate  Archeol. 1885, p. 1533 G. H. Wallis,
of Leo the Tenth,3 iv. 376. Llustrated Catalogue, p. 23.

2 Q. Rossbach, op. cit. pp. 157 5¢. 5 4 . N a
G. H. Wallis, Jlustrated Catalogue, ?lyb‘;‘f’ Hj" . 18 and 19,
pr. 3. 31, with the plate facing p. 43. enophon, Anabasis, v. 3. 4-13.

3 Bulletino delP Inst. di Corr. ¢ Pausanias, X. 35. 7
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obtain the recovery of sick animals! And, curiously enough,
like Diana of Aricia, St. Leonhard is also expected to help
women in travail and to bless barren wives with offspring.?
Nor do these points exhaust the analogy between St.
Leonard and Diana of Aricia; for like the goddess the
saint heals the sick; he is the patron of prisoners, as she
was of runaway slaves; and his shrines, like hers, enjoyed
the right of asylum.? :
Nem' za So to the last, in spite of a few villas peeping out here
ﬁfﬁ;;a and there from among the trees, Nemi seems to have re-
olden time. mained in some sense an image of what Italy had been in
the far-off days when the land was still sparscly peopled
with tribes of savage hunters or wandering herdsmen, when
the beechwoods and oakwoods, with their deciduous foliage,
reddening in autumn and bare in winter, had not yet begun,
under the hand of man, to yield to the evergrecens of the
south, the laurel, the olive, the cypress, and the oleander,
still less to those intruders of a later age, which nowadays
we are apt to think of as characteristically Italian, the
lemon and the orange.*

However, it was not merely in its natural surroundings
that this ancient shrine of the sylvan goddess continued to
be a type or miniature of the past. Down to the decline of
Rome a custom was observed there which seems to trans-
port us at once from civilisation to savagery. In the
sacred grove there grew a certain tree round which at any
time of the day, and probably far into the night, a grim
figure might be seen to prowl. In his hand he carried a
drawn sword, and he kept peering warily about him as if

1 R. Andree, Totive und Fvike-
gaten des Katholischerr Volks in Stid-
acuischland  (Brunswick, 1904), pp.
37: 50, 152 s70.

2 R. Andree, gp. 7. p. 41.

3 R. Andree, gp. ofif. pp. 41-50.

4 See V. Hehn, Kulturgflansen und
Hzustiere in ikrem  didergang aus

Rule of
succession

priesthood
of Daana
at Nemi.

deciduous trees, the beeches reached
lower down than now, when they are
confined to the highest mountain
regions, Centuries later in the land-
scapes on the walls of Pompeii we see
nothing but evergreen trees, the Laznrus
nobilis, the olive, the cypress, the
oleander; in the latest times of the
empire and in the Middle Ages the

Asien™ (Berlin, 1902), pp. 520 s7.:
“In the course of history the flora
of the Italian peninsula assumed more
and more a southern character. When
the first Greeks landed in lower Italy
the forests consisted predominantly of

lemon-trees and orange-trees appear,
and since the discovery of America
the magnolias, the agaves, and the
Indian figs. There can be no question
that this revolution has been wrought
mainly by the hand of man.”
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at every instant he expected to be set upon by an enemy.!
He was a priest and a murderer; and the man for whom
ke looked was sooner or later to murder him and hold the
priesthood in his stead. Such was the rule of the sanctuary.
A candidate for the priesthood could only succced to office
by slaying the priest, and having slain him, he retained
office tiil he was himself slain by a stronger or a craftier.

The post which he held by this precarious tenure carried Tte priest
with it the title of king; but surely no crowncd head ever Kliosf;;:,
lay uneasier, or was visited by more evil drcams, than his.

For year in year out, in summer and winter, in fair weather
and in foul, he had to kecp his lonely watch, and whenever
he snatched a troubled slumber it was at the peril of his life.
The least relaxation of his vigilance, the smallest abatement
of his strength of limb or skill of fence, put him in jeopardy ;
grey hairs might seal his death-warrant. His eycs probably
acquired that restless, watchful look which, among the
Esquimaux of Bering Strait, is said to betray infallibly
the shedder of blood ; for with that people revenge is a
sacred duty, and the manslayer carries his life in his hand.2
To gentle and pious pilgrims at the shrine the sight of
him might well seem to darken the fair landscape, as
when a cioud suddenly blots the sun on a bright day. The
dreamy biue of Italian skies, the dappled shade of summer
woods, and the sparkle of waves in the sun, can have accorded
but ill with that stern and sinister figure. Rather we picture
to ourselves the scene as it may have been witnessed by a
belated wayfarer on one of those wild autumn nights when
the dead leaves are falling thick, and the winds seem to
sing the dirge of the dying year. It is a sombre picture,
set to melancholy music—the background of forest shewing
black and jagged against a lowering and stormy sky, the
sighing of the wind in the branches, the rustle of the
withered leaves under foot, the lapping of the cold water
on the shore, and in the foreground, pacing to and fro, now
in twilight and now in gloom, a dark figure with a glitter

1 Ltoms oty éory del, mepionomlv -3 E. W. Nelson, ‘““7The Eskimo
T émbices. frovos dulvesday, is  about Bering  Strait,” Eighteenth
. s descripton (v. 3. 12), who  Adwnual Report  of the Burean of

may bave seen him ““pacing there  Americarn Ethnology, Part 1. (Wash-
alone.” ington, 1899) p. 293.
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of steel at the shoulder whenever the pale moon, riding
clear of the cloud-rack, -peers down at him through the
matted boughs. .

The strange rule of this priesthood has no parallel in
classical antiquity, and cannot be explained from it. To find
an explanation we must go' farther afield. No one will
probably deny that such a custom savours of a barbarous
age, and, surviving into imperial times, stands out in striking
isolation from the polished Italian society of the day, like a
primaeval rock rising from a smooth-shaven lawn. It is the
very rudeness and barbarity of the custom which allow us a
hope of explaining it. For recent researches into the early
history of man have revealed the essential similarity with
which, under ‘many superficial differences, the human mind
has elaborated its first crude philosophy of life. Accordingly,
if we can shew that a barbarous custom, like that of the
priesthood of Nemi, has existed elsewhere ; if we can detect
the motives which led to its institution ; if we can prove that
these motives have operated widely, perhaps universally, in
human society, producing in varied circumstances a variety
of institutions specifically different but generically alike ; if
we can shew, lastly, that these very motivcs, with some of
their derivative institutions, were actually at work in classical
antiquity ; then we may fairly infer that at a remoter age the
same motives gave birth to .the priesthood of Nemi. Such
an inference, in default of direct evidence as to how the priest-
hood did actually arise, can never amount to demonstration.
But it will be more or less probable according to the degree
of completeness with which it fulfils the conditions I have
indicated. The object of this book is, by meeting these
conditions, to offer a fairly probable explanation of the
priesthood of Nemi.

I begin by setting forth the few facts and legends which
have come down to us on the subject. According to one
story the worship of Diana at Nemi was instituted by Orestes,
who, after killing Thoas, King of the Tauric Chersonese (the
Crimea), fled with his sister to Italy, bringing with him the
image of the Tauric Diana hidden in a faggot of sticks.
After his death his bones were transported from Aricia to
Rome and buried in front of the temple of Saturn, on the
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Capitoline slope, beside the temple of Concord. The bloody
ritual which legend ascribed to the Tauric Diana.is familiar
to classical readers; it is.said that evcry stranger who landed
on the shore was sacrificed on her altar. . But transported
to Italy, the rite assumed a milder form. Within the sanc-
tuary at Nemi grew a certain tree of which no branch might
be broken. Only a runaway slave was allowed to break off,
if he could, one of its boughs. Success in the attempt The King
entitled him to fight the priest in single combat, and if he 35(‘)1;3
slew him he reigned in his stead with the title of King of
the Wood (Rex Nemorensis). According to the public
opinion of the ancients the fateful branch was that Golden
Bough which, at the Sibyl's bidding, Aeneas plucked before
he essayed the perilous journey to the world of the dead.
The flight of the slave represented, it was said, the flight of
Orestes ; his combat with the priest was a reminiscence of
the human sacrifices once offered to the Tauric Diana. This
rule of succession by the sword was observed down to
imperial times ; for amongst his other freaks Caligula, think-
ing that the priest- of Nemi had held office too long, hired
a more stalwart ruffian to slay him; and a Greek traveller,
who visited Italy in the age of the Antonines, remarks that
down to his time the priesthood was still the prize of victory
in a single combat.!

1 Servius on Virgil, Aen. vi. 136,
“Licet de hoc ramo ki gui de sacris
Proserpinae scripsisse dicuntuwr, gquid-
dam esse mysticum adfirment, publica
tamen opinio hoc habet. Orestes post
occisum regem Thoantem,” ete. 3 id. on
Virgll, 4en. ii. 116 ; Valerius Flaccus,
Argonaut. ii. 304 sq.; Strabo, v. 3.
12; Pausanias, ii. 27. 4; Solinus, ii.
11; Suetonius, Caligula, 35. The
custom of breaking the branch, and its
supposed connexion with the Golden
Bough of Virgil, are recorded by Ser-
vius alone (on Virgil, Aen. vi. 136).
For the title “ King of the Woad ” see
Suetonius, Ze. ; and compare Statius,
Syle. iil. 1. 55 sg.—

“Jamgue dies aderat, profugis cum
regibus aprum

Fumat Aricinum Triviae nemus” ;

Ovid, Fasti, i, 271 sg.—

““ Regna tenent fortesque manu, pedi-
busque fugaces ;
Lt perit exemtlo posimodo gquisque

suo” 3

. Ars am. i. 259 sg.—

“Lcce suburbanae templum memorale
Dianae, |
Partague per gladios regna nocente
manu® ;
Valerius Flaccus, A»gon. 1i. 304 sg.—
« Jam nemus Egeriac, jam te ciet allus
ab alba
Juppiter et soli non mitis  Aricia
regi.”
An archaic Greek relief, found in 1791
near the outlet of the lake, in the Valle-
riccia, has been sometimes thought to

portray the combat between a priest
and a candidate for the office. But

=
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Of the worship of Diana at Nemi some leading features
can still be made out. From the votive offerings which have
been found on the site, it appears that she was conceived of
especially as a huntress, and further as blessing men and
women with offspring, and granting expectant mothers an
easy delivery.! Again, fire seems to have playced a foremost
part in her ritual. For daring her annual fcstival, held on
the thirteenth of August, at the hottest time of the year, her
grove shone with a multitude of torches, whose ruddy glare was
reflected by the lake ; and throughout the length and breadth
of Italy the day was kept with holy rites at cvery domestic
hearth.2 Bronze statuettes found in her precinct represent
the goddess herself holding a torch in her raiscd right hand ;*
and women whose prayers had been heard by her came
crowned with wreaths and bearing lighted torches to the

sanctuary in fulfilment of their vows*

the subject is rather the murder of
Aegisthus by Orestes in presence of
Clytaemnestra and Electra. See Sir
W. Gell, Zopography of Kome, ii. 116
sg. 3 O. Jahn, in Arckdologische Zei-
tung, vii. (1849) coll. 113-118; Bau-
meister’s Denkmaler, p. 1112; O. Ross-
bach, gp. cit. pp. 148 sg.; R. Lanciani,
New Tales of Old Rome, p. 204.

1 Thus there have been found many
models of the organs of generation,
both male and female, including
wombs ; figures of women with infants
on their laps or on their arms; and
couples seated side by side, the woman
pregnant or carrying a child. See
Bulletino dell Inst. di Corrisp. Archeo-
logica, 1885, pp. 183 sq.; Notizie degli
Scavi, 1885, pp. 160, 254; id. 1895,
p. 424 ; O. Rossbach, 0p. cit. p. 160;
G. H. Wallis, Z/lustrated Catalogue,
PP- 4, 15, 17. Another group repre-
sents a woman just after delivery, sup-
ported by the midwife, who holds the
child in her lap. See Graevius, 7%e-
saurus Antiguitatum Romanarum, xii.
col. 808. As to the huntress Diana,
see above, p. 6.

2 Statius, Sylvae, iil. 1. 52-60;
Gratius Faliscus, Cyncgeticorn, 1. 484 sq.
As to the date we know from the
calendars (W. Warde Fowler, Z%e
Roman Festivals of the Republic, p.

Some one unknown

198) and from JFestus (p. 343 ed.
Miiller; compare Plutarch, Quaest.
Rom. 100) that the festival of Diana
on the Aventine at Rome fell on
the Ides, that is, the 13th of August.
Further, the Ides of August was held
as the birthday of Diana at Lanuvium
(Corpues Inscriptionum Latinarum,xiv.,
No. 2112; G. Wilmanns, Exemple
Inscriptionum Latinarum, No. 319;
C. G. Bruns, Fontes Juris Romani," ed.
0. Gradenwitz, p. 389 ; H. Dessau, /n-
seriptiones Latinae Selectae, No, 7212).
Moreover, Martial (xii. 67. 2) and
Ausonius (D¢ feriis Romanis, 5 s5q.)
speak of the Ides of August as Diana’s
day. Hence we may safely conclude
that the Hecateias idus which Statius
(Z.c.) mentions as the date of the fes-
tival of Diana at Nemi were no other
than the Ides of August, all the more
that the poet describes the time as the
hottest of the year. Compare G.
Wissowa, Keligion wund Kultus der
Rémer (Munich, 1902), p. 201.

3 O. Rossbach, op. cé¢. pp. 150 note,
161. A coin of P. Clodius Turrinus
(43 B.C.) portrays Diana with a long
torch in either hand. See E, Babelon,
Monnaies de la Républigue Romaint
(Paris, 1883), i. 355.

4 Ovid, Fasti, iii. 269 sg. ; Proper-
tius, iii. 24. {(30) 9 s¢., ed. Paley.
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dedicated a perpetually burning lamp in a little shrine at
Nemi for the safety of the Emperor Claudius and his family.!
The terra-cotta lamps which have been discovered in the
grove 2 may perhaps have served a like purpose for humbler
persons. If so, the analogy of the custom to the Catholic
practice of dedicating holy candles in churches would be
Further, the title of Vesta borne by Diana at Dianaas
Nemi* points clearly to the maintenance of a perpetual Vesta.
holy fire in her sanctuary. A large circular basement at
the north-east corner of the temple, raised on three steps and
bearing traces of a mosaic pavement, probably supported a
round temple of Diana in her character of Vesta, like the
round temple of Vesta in the Roman Forum? Here the
sacred fire would seem to have been tended by Vestal
Virgins, for the head of a Vestal in terra-cotta was found on
the spot,® and the worship of a perpetual fire, cared for by
holy maidens, appears to have been common in Latium
from the earliest to the latest times.” Thus we know that
among the ruins of Alba the Vestal fire was kept burning
by Vestal Virgins, bound to strict chastity, until the end
of the fourth century of our era® There were Vestals at

obvious.®

(1902) p. 376). Previous writers had

1 Notizie degli Scavi, 1888, p. 193
s¢. ; O. Rossbach, op. cit. p. 164

% Bulletino dell Inst. di Corrisp.
Archeologica, 1885, p. 1573 Notizie
degli Scavi, 1888, p. 393; G. H.
Wallis, Jliustrated Catalogue, pp. 24-26.

3 On the dedication of burning lamps
and candles in antiquity, see M. P.
Nilsson, Griechische Feste (Leipsic,
1906), p- 345, note 5. As to the de-
rivation of the Catholic from the old
heathen custom, see R. Andree, Vorive
und I/Vez'/legaéen des Katholischen Volks
in Siiddeutschland (Brunswick, 1904),
p- 77

& Corpus Inscriptionum Latinarum,
xiv., No. 2213 ; G. Wilmanns, Zxem-
pla  Inscriptionum  Latinarum, No.
1767 ; H. Dessau, /nscriptiones Latinae
Selectae, No. 3243.

8 Notizte degli Scavi, 1885, p. 478 ;
O. Rossbach, op. cit. p. 158; G. H.
Wallis, Zlustrated Catalogue, pp. 9 sq.
The true character of this circular
basement was first pointed out by Mr.
A. B. Cook (Classical Revietw, xvi.

taken it for an altar or a pedestal.
But the mosaic pavement and the
bases of two columns which were
found in position on it exclude the
hypothesis of an altar and cannot easily
be reconciled with that of a pedestal,
for which, moreover, it appears to be too
large. A rain-water gutter runs round
it and then extends in the direction of
the larger temple. As to the temple
of Vesta at Rome see J. H. Middleton,
The Remains of Ancient Rome, i.
297 sg.; O. Richter, Zopographie der
Stadt Rom? (Munich, 1902), pp. 88
sg. ;3 G. Boni, in Notizie degli Scavi,
May 1900, pp. 159 599.

6 G. H. Wallis, [llustrated Cata-
logue, p. 30.

7 J. Marquardt, Rim/ische Staatsver-
waltung, iii.2 336.

8 Juvenal, iv. 60 s¢.; Asconius,
In Alilonianam, p. 35, ed. Kiesse-
ling and Schoell ; Symmachus, Epése.
ix. 128 and 129 (Migne's Fatrologia
Latina, xviii. col. 355); Corpus In-
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Tibur® and doubtless also at Lavinium, for the Roman
consuls, praetors, and dictators had to sacrifice to Vesta at
that ancient city when they entered on or laid down their
office.?

Diana’s At her annual festival, which, as we have just seen, was
ﬁ;’;‘i ‘;; celebrated all over Italy on the thirteenth of August, hunting

converted dogs were crowned and wild beasts were not molested ;
bythe  young people went through a purificatory ceremony in her

1
_gg:rséhan honour ; wine was brought forth, and the feast consisted of
}ngﬁe a kid, cakes served piping hot on plates of leaves, and apples
OAfSS tﬁ;pﬁoﬂ still hanging in clusters on the boughs® The Christian
of the Church appears to have sanctified this great festival of the
“Slrggusi“flﬂs virgin goddess by adroitly converting it into the festival of

the Assumption of the Blessed Virgin on the fifteenth of
August® The discrepancy of two days between the dates
of the festivals is not a fatal argument against their identity;
for a similar displacement of two days occurs in the case
of St. George's festival on the twenty-third of April, which
is probably identical with the ancient Roman festival of
the Parilia on April twenty-first® On the reasons which
prompted this conversion of the festival of the Virgin Diana
into the festival of the Virgin Mary, some light is thrown
by a passage in the Syriac text of Zhe Departure of My
Lady Mary from this World, which runs thus: “ And the
apostles also ordered that there should be a commemoration
of the blessed one on the thirteenth of Ab [that is, August;
another MS. reads the 15th of Ab], on account of the vines
bearing bunches (of grapes), and on account of the trees
bearing fruit, that clouds of hail, bearing stones of wrath,
might not come, and the trees be broken, and their fruits,

and the vines with their clusters.

seriptionum Latinarum, vi., No. 2172,
xiv., No. 4120; Wilmanns, Exempla
Inscriptionum Latinarum, No. 1750.
The Alban Vestals gave evidence at
Milo’s trial in 52 B.C. (Asconius, Z¢.);
one of them was tried for breaking her
vow of chastity late in the fourth cen-
tury A.D. (Symmachus, Ze.}).

U Corpus Inscriptionum Latinarum,
xiv., Nos. 3677, 3679.

2 Servius on Virgil, .fen. ii.
Macrobius, Satursn. iii. 4. 11.

296 ;

6 Here the festival of

3 Statius, Sylvar, iil. I. 5§ sgg.;
Gratius Faliscus, Cynegeticon, i. 483-
492.

4 J. Rendel Harris, The Annotators
of the Codex Bezae (London, 1901),
pp. 93-102.

6 See below, vol. ii. pp. 324 sgg.

8 Journal of Sacred Literature and
Biblical Record, New Series, vii.
(London, 1865), * The Dcparture of
my Lady Mary from this World,” p.
153. The Greek original of the treatise
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the Assumption of the Virgin is definitely said to have been The Virgin
fixed on the- thirteenth or fiftcenth of August for the sake Mo
of protecting the ripening grapes and other fruits. Similarly have suc-
in the Arabic text of the apocryphal work On the Passing ot

Artemis

of the Blessed Virgin Mary, which is attributed to the amtihDiana
Apostle John, there occurs the following passage: ¢ Also ;sat,;ness
a festival in her honour was instituted on the fifteenth day gfpg:]?nd
of the month Ab [that is, August], which is the day of her frais,
passing from this world, the day on which the miracles

were performed, and the time when the fruits of trees are
ripening.” !  Further, in the calendars of the Syrian Church

the fifteenth of August is repeatedly designated as the festival

of the Mother of God “for the vines”;? and to this day

in Greece the ripening grapes and other fruits are brought

to the churches to be blest by the priests on the fifteenth

of August® Now we hear of vineyards and plantations
dedicated to Artemis, fruits offered to her, and her temple -
standing in an orchard* Hence we may conjecture that

her Italian sister Diana was also revered as a patroness of

vines and fruit-trees, and that on the thirteenth of August the

was discovered by Tischendorf, This
passage was kindly indicated to me by
my learned friend Mr. J. Rendel Harris.
He writes to me: “In these late
Syrian calendars the festivals are simply
taken over from the'Greek and Roman

calendars without any adjustment at

all, as a study of the detailed saints’
days shows.”
1 Johanni Apostoli de transitu Beatae
« Mariae Virginis Liber: ex recensione
et cum interpretatione Maximiliani
Engeri (Elberfeldae, 1854), pp. 101,
103. This and the preceding passage
are both cited by the late Prof. E.
Lucius in his book Die Anfinge des
Heiligevikultes in derchristlichen Kirche
(Tubingen, 1904), pp. 488 s¢., 521.
From them and from the entries in the
Syrian calendars (see the next note),
Laucius rightly inferred that the Assump-
tion of the Virgin Mary had been
assigned by the Church to the i15th
of August with reference to the ripen-
ing of the grapes and other fruits, and
that the Christian festival replaced an
old keathen festival of first-fruits, which

must have been held about the same’
time. But he appears to have over-
looked the occurrence of Diana’s festival
on the 13th of August, ‘

2 N. Nilles, Kalendarium Manuale
utriusque Ecclesine Orientalis et Occi-
dentalis? (Innsbruck, 1896-7), i. pp.
249, 480.  Professor Nilles compares
the blessing of the herbs (A7autweike),
which still takes place in various parts
of German-speaking lands on August
15th for the purpose of defeating the
charms of witches.

3 B. Schmidt, Das Volkslebern der
Newugriechen (Leipsic, 1871), p. 58.
My learned friend Dr. W, H. D.
Rouse, who is well acquainted with
Greece, both ancient and modern, gave
me similar information.

4 Pauly-Wissowa, Keal-Encyclop. d.
class, 'I/Vz':sen.rc/mﬂm, ii. 1342 ; Pau.
sanias, vil. 18, 12; Xcnophon, 4na-
basis, v. 3. 12. On the other hand
the very sight of the image of Artemis
at Pellene was said to render trees
barren and to blight the fruits of the
earth. See Plutarch, dratus, 32.
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owners of vineyards and orchards paid their respects to her,
at Nemi along thh other classes of the community. We -
have just seen that.wine and apples still hanging on the
boughs formed part of the festal cheer on that day; in an
ancient fresco found at Ostia a statue of Diana is depicted
in company with a procession of children, some of whom
bear clusters of granes ;1 and in a series of gems the goddess,
is represented thh a branch of fruit in one hand and a cup,
which is sometimes full of fruit,-in the other? Catullus,
too, tells us that Diana filled the husbandman’s barns with a
bounteous harvest? In some parts of Italy and Sicily the
day of the Assumption of the Virgin is still celebrated, like
Diana’s day of old, with illuminations and bonfires ; in many
Sicilian parishes the corn is then brought in sacks to the
churches to be blessed, and many persons, who have a favour
to ask of the Virgin, vow to abstain from onc or more kinds
of fruit during the first fifteen days of August.! Even in
Scandinavia a relic of the worship of Diana survived in the
custom of blessing the fruits of the earth of every sort, which
in Catholic times was annually observed -on the festival of
the Assumption of the Virgin® There is no intrinsic im-
probability in the view that for the sake of edification the
church may have converted a real heathen festival into a
nominal Christian one. Similarly in the Armenian Church
«according to the express evidence of the Armenian fathers
of the year 700 and later, the day of the Virgin was placed
on Scptember the fiftcenth, because that was the day of
Anahite, the magnificence of whose feast the Christian
doctors hoped thereby to transfer to Mary.”® This Anahite
or Anaitis, as the Greeks called her, the Arinenian prede-
cessor of the Virgin Mary, was a great Oriental goddess,

I A. Dieterich, ¢ Sommertag,” 4 G. Pitrd, Spettacoli e Feste popolari
Archiv fiir Religionswissenschaft, viii.  Siciliane (Palermo, 1881), pp. 356

(1905) ~Beiheft, pp. 108 sgg., with 358, 360, 361, 362 ; G. Finamore,
fig. 2. Credenze, Usi e Costumi Abruzvesi

2 Furtwingler, Die antiken Gemmen,  (Palermo, 1890), p- 176; G. Amalfi,
fii. 231, with plates XX. 66, XX1I. 18,  Zradisioni ed Usi nella  peninsola
26, 30, 32, all cited by Mr. A. B.  Sorrentina (Palermo, 1890), p. 50.
Cook, Classical Review, xvi. (1902) 6 Olaus Magnus, Historia de Gen-

p- 378, note 4. Furtwingler held that tinm Septentrionalinm varits conditio-
these gems portray Diana of Nemi her- R
nibus, xXvi. 9.

self.
3 Catullus, xxxiv. 17 sgg. ¢ Note of Mr. IY. C. Conybeare,
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-whose worship was exceedingly popular not. only in Armenia
but in the adjoining countries. The loose character of her
rites is plainly indicated by Strabo, himself a native of
these regions.! ' .

Among the ancient Celts of Gaul, who, to judge by their The x3th
speech, were near kinsmen of the ancient Latins, the thirteenth th‘:,vw;ft
of August appears to have been the dey when the harvest festival
was dedicated to the harvest-god Rivos.® If that was so, we ac':l?s“%f‘m
may conjecture that the choice of a day in mid-August for the Gaul
solemn celebration of the harvest-home dates from the remote
time when the ancestors of the Celtic and Italian peoples,
having renounced the wandering life of the huntsman and
herdsman, had settled down together in some land of fertile
soil and temperate climate, where harvest fell neither so late
as after the cool rainy summers of the North nor so early as
before the torrid and rainless summers of southern Europe.

But Diana did not reign alone in her grove at Nemi.? Egeria,
Two lesser divinities shared her forest sanctuary. One was :;:;h
Egeria, the nymph of the clear water which, bubbling from and wife
the basaltic rocks, used to fall in graceful cascades into the °f Nu=?
lake at the place called Le Mole, because here were estab-
lished the mills of the modern village of Nemi. The purling
of the stream as it ran over the pebbles is mentioned by
Ovid, who tells us that he had often drunk of its water.*

1 Strabo, xi. 8. 12, xi. 14. 16, xii.
3. 37.

% This is inferred from entries in the
ancient Celtic calendar of which numer-
ous fragments, engraved on bronze,
were found in 1897 at Coligny near
Lyons. In this calendar the month
Rivros seems to mean ‘the harvest
month” and to correspond to August.
Sir Tohn Rhys believes that the harvest.
god Rivos, who is only known from
this calendar, answers to the better-
known Celtic god Lug. See Sir John
Rhys, in Zransactions of the Third
International Congress for the History
of Religion (Oxford, 1908), ii. 222
5¢¢.3 and as to the Coligny calendar
in general see further Sir John Rhys,
“Celtae and Galli,” Proceedings of the
British Academy, 1905-1906, PP 71
79. ; td. ‘“ Notes on the Coligny Cal-
endar,” Proccedings of the British

VOL. 1

Academy, vol. iv,

8 Dedications to Juno and Venus
have been found in the grove (Notizie
degli Scavi, 1888, p. 393; G. H.
Wallis, Zlustrated Catalogue, p. 44),
also a bronze statuette of Jupiter (O.
Rossbach, op. ¢z, p. 162), and a muti-
lated or unfinished bust supposed to
represent that deity (Notésse degli Scavi,
1885, p. 344; G. H. Wallis, op. cir.
p- 54).

4 Virgil, den. vii. 762 sgg.; Ovid,
Fasti, iii. 273 sqq.; id., Metam. xv.
482 s5qg.; Strabo, v. 3. 12. As to
the stream, see P. Rosa, in Monumenti
ed Annali pubblic. dall’ Instituto di
Corrispondensa Archeologica nel 1856,
p. 7; R. Lanciani, in Atkenaeum,
October 10, 1885, p. 477. The water
was diverted some years ago to supply
Albano.

C
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Women with child used to sacrifice to Egeria, because she
was believed, like Diana, to.be able to grant them an easy
delivery.! Tradition tan that the nymph had been the wife
or mistress of the wise king Numa, that he had consorted
with her in the secrecy of the sacred grove, and that the
laws which he gave the Romans had been inspired by com-
munion with her divinity.? Plutarch comparcs the legend
with other tales of the loves of goddesses for mortal men,
such as the love of Cybele and the Moon for the fair youths
Attis and Endymion?® According to some, the trysting-
place of the lovers was not in the woods of Nemi but in a
grove outside the dripping Porta Capena at Rome, where
another sacred spring of Egeria gushed from a dark cavern.*
Every day the Roman Vestals fetched water from this spring
to wash the temple of Vesta, carrying it in carthenware
pitchers on their heads’ In Juvenal’s time the natural
rock had been encased in marble, and the hallowed spot
was profaned by gangs of poor Jews, who were suffered to
squat, like gypsies, in the grove. We may suppose that
the spring which fell into the lake of Nemi was the true
original Egeria, and that when the first settlers moved down
from the Alban hills to the banks of the Tiber they brought

1 Festus, p. 77, ed. C. O. Miiller.

2 Qvid, ZFasti, iii. 273 sg¢g.; .,
Metam. xv. 482 sgg9.3 Cicero, De
legibus, i. 1. 4; Livy, i 19. 5, i
21. 3; Plutarch, Numa, 4, 8, 13,
15; Dionysius Halicarn. An#iguit.
Roman. ii. 60 sg.; Juvenal, Saz, iii.
12; Lactantius, Divin. Inst, i. 22;
Augustine, De civitate Dei, vii. 35;
Servius on Virgil, 4en. vii. 763. Ovid,
Livy, Lactantius, and Augustine speak
of Egeria as the wife of Numa, whereas
Juvenaland Servius call her his mistress.
The language of Plutarch is somewhat
ambiguous, but he uses the phrase
ydpwy Gelwy Hwwpévos (c. 4).

8 Plutarch, Numa, 4.

4 Juvenal, Sav. iii. 10 sgg.; Livy,

i 21. 3. As to the position of this
grove and spring see O. Gilbert,
Geschichte und Topograpkie der Stadt
Rom im Altertum, i. 109 sgq., ii. pp.
152 spg.; O. Richter, Zopographic

der Stadt Rom? (Munich, 1902), pp.
342 sg. According to the latter writer,
the valley of Egeria was outside the
Servian wall, at the foot of the Caelian
Mount, and is now traversed by the
streets Via delle Mole di S. Sisto and
Via della Ferratella. He identifies
the sacred spring with a copious source
at the Villa Fonseca. On the other
hand, Statius (Splvae, v. 3. 290 sg.),
Lactantius (Dzvin. Inst, iii. 22), and
Servius (on Virgil, vii. 763) held that
Numa’s Egeria was not at Rome but
at Nemi. The grove of Egeria is now
popularly identified with a little wood
called the Bosco Sacro, which stands in
a commanding situation to the left of
the Appian Way, about a mile and a
half from Rome (Baedeker’s Central
Jlaly and Rome,'8 p. 378).

& Plutarch, Numa, 13. That they
carried the water in pitchers on their
heads may be inferred from Propertius,
v. 4. 1§ sg.3 Ovid, Fas#z, iii. 11-14.
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the nymph with them and found a new home for her in a
grove outside the gates.! The remains of baths which have
been discovered within the sacred precinct,? together with
many terra-cotta models of various parts of the human
body,® suggest that the waters of Egeria were used to heal
the sick, who may have signified their hopes or testified
their gratitude by dedicating likenesses of the diseased
members to the goddess, in accordance with a custom which
is still observed in many parts of Europe* To this day
it would seem that the spring retains medicinal virtues?

The other of the minor deities at Nemi was Virbius. Virbius,
Legend had it that Virbius was the young Greek hero ngn‘;‘xon
Hippolytus, chaste and fair, who learned the art of venery of Diana,
from the centaur Chiron, and spent all his days in the
greenwood chasing wild beasts with the virgin huntress
Artemis (the Greek counterpart of Diana) for his only
comrade. Proud of her divine society, he spurned the love
of women,® and this proved his bane. For Aphrodite, stung
by his scorn, inspired his stepmother Phaedra with love of
him; and when he disdained her wicked advances she
falsely accused him to his father Theseus. The slander
was believed, and Theseus prayed to his sire Poseidon to
avenge the imagined wrong. So while Hippolytus drove
in a chariot by the shore of the Saronic Gulf, the sea-god

! This is the view of A. Schwegler
(Réomische Geschichte, i. §48 note),
O. Gilbert (Geschichte und Topographie
der Stadt Rom im Allertum, i. 111),
and G. Wissowa (in W. H. Roscher’s
Lexikon der griech. und rom. Mytho-
logie, s.v. ¢ Egeria”).

2 0. Rossbach, ap. c7¢. p. 151. ““The
old bath” is mentioned in an inscription
found on the spot (Corpus Inscriptionum
Latinarum, xiv., No. 4190).

3 Notizie degli Scavi, 1885, pp. 159
s¢., 192, 254; ¢d 1888, p. 193;
Bulleting dell' Inst. di Corrisp. Archeo-
logica, 1885, pp- 153, 154 sy.; O.
Rossbach, op. cit. p. 160; Archaco-
logta: or Miscellancous Tracts relating
o Antiguity, 1. (1887), Pt. L pp. 61 sq.,
64; G. H. Wallis, /Zlustrated Cata-
logue, pp. 2, 4, 22. Amongst these
models may be specially noted the

torso of 2 woman clad in a long robe,
with her breast cut open so as to
expose the bowels. It may be the
offering of a woman who suffered from
some internal malady.

4 For an example of the custom in
modern times see J. J. Blunt, Vestiges
of Ancient Manners and Customs dis-
coverable in Modern Italy and Sicily
(London, 1823), p. 135. The custom
is still widespread among the Catholic
population of Southern Germany. See
R. Andrce, Votive und Weikegaben des
Katholischen Volks in Siddeutschiand
(Brunswick, 1904), pp. 94 s¢¢., 112
59¢-> 123 s7¢.

5 R, Lanciani, in
October 10, 1885, p. 477.

8 Xenophon, Cyneget, i. 2 and 11;
Euripides, Hippolytus, 10-19, 1092 s¢.

Athenaeum,



20 THE KING OF THE wW00D

s

CHAP,

sent a fierce bull forth from the waves. The terrified horses
bolted, threw Hippolytus-from the chariot, and dragged him
at their hoofs to death.! But Diana, for thc love she bore
Hippolytus, persuaded the leech Aesculapius to bring her
fair young hunter back to life by his simples. Jupiter,
indignant that a ‘mortal man should return from the gates
of death, thrust down the meddling leech himself to Hades.
But Diana hid her favourite from the angry god in a thick
cloud, disguised his features by adding years to his life, and
then bore him far away to the dells of Nemi, where she
entrusted him to the nymph Egeria, to live there, unknown
and solitary, under the name of Virbius, in the depth of the
Italian forest. There he reigned a king, and there he
dedicated a precinct to Diana., He had a comely son,
Virbius, who, undaunted by his father’s fatc, drove a team
of fiery steeds to join the Latins in the war against Aencas
and the Trojans? Virbius was worshipped as a god not
only at Nemi but elsewhere; for in Campania we hear of

a special priest devoted to his service?

Horses were

excluded from the Arician grove and sanctuary because

horses had killed Hippolytus.*

his image.

! Euripides, Hippolytus, 20 sg7.;
Apollodorus, Epitoma, i. 18 sg., ed.
R. Wagner; Hyginus, Fabulae, 47;
Ovid, Metanmt. xv. 497 5¢9.

2 Virgil, Aen. vii. 761 sgg., with
the commentary of Servius; Ovid,
Fasti, iii. 263 sgq., vi. 735 s¢q.; id.,
Metam. xv. 497 sg¢q.; Scholiast on
Persius, Sat. vi. 56, p. 347 7., ed. O.
Jahn ; Lactantius, Déwin. Inst. i. 17 ;
Pausanias, ii. 27. 4; Apollodorus, iii.
10. 3; Scholiast on Pindar, PysA. iii.
96. It was perhaps in his character
of a serpent that Aesculapius was said
to have brought the dead Hippolytus
to life. See my note on Pausanias,
. 10. 3.

3 Aninscription in the public museum
at Naples mentions a famen Virbialis
(Corpus Inscriptionum Latinarum, X.,
No. 1493). Another inscription men-
tions a similar priesthood at Aricia,
but the inscription is forged (Orelli,
Inscript. Latin. No. 1457 ; tompare
H. Dessau on Corpus Inscriptionum

Some thought that he was the sun.®

It was unlawful to touch
“ But the

Latinarum, xiv., No. 2213). The same
title famen Virbialis has sometimes
been wrongly read in an inscription
of Gratianopolis, in Narbonensian Gaul
(Corpus Inscriptionum Latinarum, xii.,
No. 2238; Orelli, Zmscript. Latin.
Nos. 2212, 4022). For the worship
of Virbius we have also the testimony
of Servius, on Virgil, den. vil. 776:
““ Nam et Virbius inter deos colitur.”

4 Virgil, Aen. vil. 779 s¢.; Ovid,
Fasti, iil, 265 sg.

5 Servius on Virgil, den, vii. 776.
Helbig proposed to identify as Virbius
some bronze statuettes found at Nemi,
which represent a young man naked
except for a cloak thrown over his left
arm, holding in his extended right hand
a shallow bowl, while in his raised
left hand he seems to have held a spear
or staff on which he leaned. See
Bulletino dell’ Tust. di Corrisp. Archeo-
logica, 1885, p. 229. But to this it
has been objected by Rossbach (gp. cit.
p. 162) that Virbius appears to have
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truth is,” says Servius, “that he is a deity associated with
Diana, as Attis is associated with the Mother of the Gods,
and Erichthonius with Minerva, and Adonis with Venus.”?
What the nature of that association was we shall enquire
presently. Here it is worth observing that in his long
and chequered career this mythical personage has displayed
a remarkable tenacity of life. For we can hardly doubt
that the Saint Hippolytus of the Roman calendar, who was
dragged by horses to death on the thirteenth of August,
Diana’s own day, is no other than the Greek hero of the
same name, who after dying twice over as a heathen sinner
has been happily resuscitated as a Christian saint.?

It needs no elaborate demonstration to convince us that The
the stories told to account for Diana’s worship at Nemi :ff;‘:;i
are unhistorical. Clearly they belong to that large class of invented
myths which are made up to explain the origin of a religious [P
ritual and have no other foundation than the resemblance,
real or imaginary, which may be traced between it and some
foreign ritual. The incongruity of these Nemi myths is
indeed transparent, since the foundation of the worship is
traced now to Orestes and now to Hippolytus, according as

been portrayed as an older, probably
bearded man (Ovid, Metam. xv. 538
574.)

Wl Servius on Virgil, den. vii. 761 ;
compare #d. on Aden. vii. 84. See also
Ovid, Metam. xv. 545 sg.—

<« Hoc nemus inde colo de disque mi-

noribus unus

Nomine sub dominae lateo algue ac-

censeor (I’

2 P, Ribadeneira, Flos Sanctorum
(Venice, 1763), ii. 93 s¢.; Acta Sanc-
torum, August 13, pp. 4 s¢g. (Paris
and Rome, 1867). The merit of
tracing the saint’s pedigree belongs to
Mr. J. Rendel Harris. See his Az-
notators of Codex Bezae (London,
1901), pp. 101 s¢. Prudentius has
drawn a picture of the imaginary
martyrdom which might melt the
stoniest heart ( Peristeph. xi. p. 282 s¢g.,
ed. Th. Obbarius). According to the
Acta Sanctorum the saint shared the
crown of martyrdom with twenty mem-
bers of his household, of whom nine-
teen were beheaded, while one of

them, his nurse Concordia, was scourged
to death (*¢ plumbatis caesa™), Itisan
odd coincidence that his Greek proto-
type Hippolytus dedicated just twenty
horses to Aesculapius (Pausanias, ii. 27.
4); and it is another odd coincidence,
if it is nothing worse, that the bones
of Orestes, the other mythical hero of
Nemi, were buried beside the temple
of Concordia in Rome, and that Servius,
who mentions this tradition (on Virgil,
Aen. ii. 116), should immediately after-
wards quote the words “‘wirgine caesa.”
If we knew why the hero Hippolytus
dedicated just twenty horses to the god
who raised him from the dead, we
might perhaps know why the saint
Hippolytus went to heaven attended
by a glorious company of just twenty
martyrs. Bunsen courageously stood
out for the historical reality of the
martyr, whom he would fain identify
with his namesake the well-known
writer of the third century (Hippolytus
and Lis Age, London, 1852, i. pp.
212 594.).
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this or that feature of the ritual has to be accounted for.
The real value of such tales is that they serve to illustrate
the nature of the -worship by providing a standard with
which to compare it; and further, that they bear witness
indirectly to its venerable age by shewing that the true
origin was lost in the mists of a fabulous antiquity. In the
latter respect these Nemi legends are probably more to be
trusted than the apparently historical tradition, vouched for
by Cato the Elder, that the sacred grove was dedicated to
Diana by a certain Egerius Baebius or Laevius of Tusculum,
a Latin dictator, on behalf of the peoples of Tusculum,
Aricia, Lanuvium, Laurentum, Cora, Tibur, Pometia, and
Ardeal This tradition indeed speaks for the great age of
the sanctuary, since it seems to date its foundation sometime
before 495 B.C., the year in which Pometia was sacked by
the Romans and disappears from history.?2 But we cannot
suppose that so barbarous a rule as that of the Arician
priesthood was deliberately instituted by a league of civilised
communities, such as the Latin cities undoubtedly were, It
must have been handed down from a time beyond the
memory of man, when Italy was still in a far ruder state than
any known to us in the historical period. The credit of the
tradition is rather shaken than confirmed by another story
which ascribes the foundation of the sanctuary to a certain
Manius Egerius, who gave rise to the saying, “ There are
many Manii at Aricia” This proverb some explained by
alleging that Manius Egerius was the ancestor of a long and
distinguished line, whereas others thought it meant that
there were many ugly and deformed people at Aricia, and
they derived the name Manius from Mania, a bogey or
bugbear to frighten children® A Roman satirist uses the
name Manius as typical of the beggars who lay in wait for
pilgrims on the Arician slopes.* These differences of opinion,
together with the discrepancy between Manius Egerius of
Aricia and Egerius Laevius of Tusculum, as .well as the
resemblance of both names to the mythical Egeria® excite
1 Cato, Origines, i, quoted by 2 Livy, ii. 25; Dionysius Halicarnas.
Priscian, Just. iv. 21, vol. i. p. 129,  Adntiguit. Roman. vi, 29.
ed. Hertz ; . Caionis praeter librum 8 Festus, p. 145, ed. C. O. Miiller.

de re rustica quae extant, ed. H. Jordan, 4 Persius, Saz. vi. 55 sgq.
P12 6 Wissowa suggests that Manius
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our suspicion. Yet the tradition recorded by Cato seems too
circumstantial, and its sponsor too respectable, to allow us
to dismiss it as an idle fiction! Rather we may suppose
that it refers to some ancient restoration or reconstruction of
the sanctuary, which was actually carried out by the con-
federate states? At any rate it testifies to a belief that the
grove had been from early times a common place of worship
for many of the oldest cities of the country, if not for the
whole Latin confederacy.?

Another argument of antiquity may be drawn from some Evidence
of the votive offerings found on the spot, such as a sacrificial :;é‘;fmy of
ladle of bronze bearing Diana’s name in archaic Greek the grove.
letters,* and pieces of the oldest kind of Italian money,
being merely shapeless bits of copper, unstamped and valued

by weight?®

Egerius was a half-forgotten male
counterpart of Egeria (W. H. Roscher’s
Lextbon d. griech. und vim. Mytho-
logie, s.v. “Egeria”); and Dessau
observes that the name Egerius ¢ sine
dubio cohaeret cum Egerio jfonte”
(Corpus Inscriptionum Latinarum,
xiv. p. 204). The same view is taken
by Messrs. A, B. Cook and E. Pais.
Mr. Cook holds that the original form
of the names was Aegerius and Aegeria,
which he would interpret as ‘¢ the Oak
God” and “the Oak Goddess.” See
A. B. Cook, ¢“The European Sky-
God,” Folk-lore, xvi. (1905) pp. 291 57. ;
E. Pais, Ancient Legends of Roman
History (London, 1906), p. 142.

1 As Cluverius seems to do (ZZalia
Antigua, p. 931).

2 This is substantially the view of
Prof. Wissowa, who holds that the
reference is to the foundation of a
common altar in the grove by all the
members of the league (Religion und
Kultus der Romer, p. 199).

3 Scholars are not agreed as to
whether the list of confederate Latin
cities in Cato is complete, and whether
the Latin dictator he mentions was the
head of the league or only of Tusculum.
In regard to the former question we
must remember that the passage of
Cato is known to us only from Priscian,
who seems to have quoted no more than
suited his purpose, which was merely

But as the use of such old-fashioned money

to illustrate a grammatical termination
(Ardeatis for the later 4rdeas). Prob-
ably, therefore, the original passage
contained many more names of towns
which Priscian did not think it need-
ful to cite. This is the view of
H. Dessau (in Corpus Inscriptionum
Latinarum, xiv. p. 204). With regard
to the second question, Mommsen held
that the dictatorship in question was
merely the chief magistracy of Tus-
culum, the presidency of the Latin
league being vested in two praetors,
not in a dictator (Livy, viii. 3. 9).
Most scholars, however, appear to be
of opinion that the dictator referred to
was head of the league. See H. Jordan,
M. Calonis praceter librum de re rustica
quae extant, pp. xli. sgq. ; J. Beloch,
Der  dtalische Bund unter RKoms
Hegemonie (Leipsic, 1880), p. 188;
H. Nissen, [talische Landeskunde, ii.
(Berlin, 1902) pp. 557 s7.

* G, H. Wallis, [lustrated Cata-
logute, pp. 5y 36 3 Corpus Inscriptionum
Latinarum, xiv., No. 4186.

5 Bulletino di Corrisp. Archeologica,
1885, p. 2323 Notizie degli Scavi,
1885, pp. 255, 320 ; . 1895, p. 108;
G. H. Wallis, Zlustrated Catalogue,
pp- 5, 55. The use of this rude
currency is said to have been superseded
in the reign of Servius Tullius, who
substituted stamped ingots of copper
(Pliny, Nat. Hist. xxxiii. 43).
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survived in offerings to the gods long after it vanished from
dzily life,! no great stress can be laid on its occurrence at
Nemi as evidence of the age of the shrine.

2. Artemis and Hippolytus
2ppoLy

I have said that the Arician legends of Orestes and
Hippolytus, though worthless as history, have a certain
value in so far as they may help us to understand the

?Egpom_ worship at Nemi better by comparing it with the ritual and

‘Worship of

myths of other sanctuaries. We must ask ourselves, Why
did the authors of these legends pitch upon Orestes and
Hippolytus in order to explain Virbius and the King of the
Wood? In regard to Orestes, the answer is obvious. He
and the image of the Tauric Diana, which could only be
appeased with human blood,? were dragged in to render
intelligible the murderous rule of succession to the Arician
priesthood. In regard to Hippolytus the case is not so
plain. The manner of his death suggests readily enough a
reason for the exclusion of horses from the grove; but this
by itself seems hardly enough to account for the identifica-
tion. We must try to probe deeper by examining the
worship as well as the legend or myth of Hippolytus.

He had a famous sanctuary at his ancestral home of

FUPPOT™S Troezen, situated on that beautiful, almost landlocked bay,

Troezen.

where groves of oranges and lemons, with tall cypresses
soaring like dark spires above the garden of the Hesperides,
now clothe the strip of fertile shore at the foot of the rugged
mountains. Across the blue water of the tranquil bay,
which it shelters from the open sea, rises Poseidon’s sacred
island, its peaks veiled in the sombre green of the pines.
On this fair coast Hippolytus was worshipped. Within his
sanctuary stood a temple with an ancient image. His
service was performed by a priest who held office for life:
every year a sacrificial festival was held in his honour; and
his untimely fate was yearly mourned, with weeping and

1 Livy, xxvi. IL. 9; Tacitus, Jphigenia in Touris, 38 sqq. ; Strabo,
Historize, iv. 53; E. Babelon, vi. 4. 2, p. 308; Pausanias, iii. 16.
Monnaics de la République romaine, i.  7-10; K. O. Miller, Die Dorier.? L.

pp- ii. sg. 385 sg7.
% Herodotus, iv. 103 ; Euripides,
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doleful chants, by unwedded maids, who also dedicated
locks of their hair in his temple before marriage! His
grave existed at Troezen, though the people would not shew

it> It has been suggested, with great plausibility, that in Hippolytus
the handsome Hippolytus, beloved of Artemis, cut off in his f)e’;‘fg};’fcal
youthful prime, and yearly mourned by damsels, we have the Adonis
one of those mortal lovers of a goddess who appear so often "P*
in ancient religion, and of whom Adonis is the most familiar
type. The rivalry of Artemis and Phaedra for the affection

of Hippolytus reproduces, it is said, under different names, the
rivalry of Aphrodite and Proserpine for the love of Adonis,

for Phaedra is merely a double of Aphrodite? Certainly in

the Hippolytus of Euripides the tragedy of the hero’s death

is traced directly to the anger of Aphrodite at his contempt

for her power, and Phaedra is nothing but a tool of the
goddess. Moreover, within the precinct of Hippolytus at
Troezen there stood a temple of Peeping Aphrodite, which
was so named, we are told, because from this spot the
amorous Phaedra used to watch Hippolytus at his manly
sports. Clearly the name would be still more appropriate

if it was Aphrodite herself who peeped. And beside this
temple of Aphrodite grew a myrtle-tree with pierced leaves,
which the hapless Phaedra, in the pangs of love, had pricked
with her bodkin.* Now the myrtle, with its glossy evergreen
leaves, its red and white blossom, and its fragrant perfume,
was Aphrodite’s own tree, and legend associated it with the
birth of Adonis® At Athens also Hippolytus was intimately
associated with Aphrodite, for on the south side of the
Acropolis, looking towards Troezen, a barrow or sepulchral
mound in his memory was shewn, and beside it stood a
temple of Aphrodite, said to have been founded by Phaedra,
which bore the name of the temple of Aphrodite at Hippo-

1 Pausanias, ii. 32. 1; Euripides,
Hippolytus, 1423-1430, with Paley’s
comment, Diodorus Siculus speaks,
(iv. 62) of the ““‘godlike honours”
accorded to Hippolytus at Troezen,

? Pausanias, L 22. 1, ii, 32. 1.

% 8. Wide, De sacris Troeczeniorum,
Hermionensium, Epidauriorum (Up-
sala, 1898), pp. 86 sg. C. Boetticher
thought that ¢“the whole legend of
Hippolytus represents simply the con-

flict of the worship of Aphrodite with
that of Artemis at Troezen” (Der
Baumkultus der Hellenen, p. 445, n.
2).

¢ Pausanias, il. 32. 3.

6 Servius on Virgil, Aen. v. 72;
Pausanias, vi, 24. 7. As to the myrtle
and Aphrodite, see C. Boetticher, Der
Baumbkultus der Hellenen, pp. 444 59g.;
V. Hehn, Kulturpflanzen und Haus-
tiere (Berlin, 1902), pp. 220 sgg.
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lytus! The conjunction, both in Troezen and in Athens,
of his grave with a temple of the goddess of love is signifi-
cant. Latér on we shall meet with mounds in which the
lovers of the great Asiatic goddess were said to lie buried.

If this view of the relation of Hippolytus to Artemis
and Aphrodite is right, it is somewhat remarkable that both
his divine mistresses appear to have been associated at
Troezen with oaks. For Aphrodite was here worshipped
under the title of Askraia, that is, she of the Fruitless Oak ;*
and Hippolytus was said to have met his death not far from
a sanctuary of Saronian Artemis, that is, Artemis of the
Hollow Oak, for here the wild olive-tree was shewn in which
the reins of his chariot became entangled, and so brought
him to the ground.?

It may not be without significance that Orestes, the
other mythical hero of Nemi, also appears in the legendary
history of Troezen. For at Troezen there was a temple of
Wolfish Artemis, said to have been dedicated by Hippolytus,
and in front of the temple stood a sacred stone upon which
nine men, according to the legend, had cleansed Orestes
from the guilt of his mother’s murder. In the solemn rite
they made use of water drawn from the Horse’s Fount ; and
as late as the second century of our era their descendants
dined together on certain set days in a building called the
Booth of Orestes. Before the building there grew a laurel-
tree which was said to have sprung on the spot where the
things used in purifying the matricide were buried. The
old traveller Pausanias, to whom we owe so much of our
knowledge of ancient Greece, could not learn why Hippo-

1 Pausanias, i, 22. 1; Euripides 3 Pausanias, ii. 32. 10. In Greek
s H P ) ']

.is derived from askra,

Hippolytus, 30 sgq., with the scholiast’s
note ; Diodorus Siculus, iv. 62
J. Tzetzes, Sckolia on Lycophron, 1329.

2 Pausanias, ii. 32. 6 ’'Ag¢podlrys
’Ackpaias, where Bekker and all sub-
sequent editors have changed 'Asxpalas
into 'Axpaias. But ’Aexpalas has the
better manuscript authority. The title
““a fruitless
oak” (Hesychius, sz, doxpa). See
Mr, A, B. Cook, ‘“Zeus, jupiter, and
the Oak,” Classical Review, xvii. (1903)
Pp. 415 ¢

saronis is a hollow oak. See Calli-
machus, Aymn to Zeus, 22; Hesy-
chivs and ZEzymologicum Magnum,
s.o. capwrldes 3 A. B. Cook, *‘Zeus,
Jupiter, and the Oak,” Classical Re-
wiew, xviil. (1904) p. 370. Mytho-
logy derived the name Saronian from
a certain Saron, an ancient king of
Troezen and a mighty hunter, who
had been drowned while swimming
after a doe (Pausanias, ii. 30. 7). In
this mythical hunter associated with
Artemis we may perhaps detect a dupli-
cate of Hippolytus.
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lytus dedicated a temple to Wolfish Artemis ; but he conjec-
tured that it might have been because he extirpated the
packs of wolves that used to scour the country.!

Another point in the myth of Hippolytus which deserves Hippolytus
attention is the frequent recurrence of horses in it. His :‘; Lﬂfst:s’“
name signifies either. “horse-loosed” “ horse-looser ” ; ? and
he consecrated twenty horses to Aesculaplus at Epldaurus ;8 wolves,
he was killed by horses ; the Horse’s Fount probably flowed
not far from the temple which he built for Wolfish Artemis ;
and horses were sacred to his grandsire Poseidon, who had
an ancient sanctuary in the wooded island across the bay,
where the ruins of it may still be seen in the pine-forest.*
Lastly, Hippolytus’s sanctuary at Troezen was said to have
been founded by Diomede, whose mythical connexion both
with horses and wolves is attested. For the Veneti, at the
head of the Adriatic, were famed for their breed of horses,
and they had a sacred grove of Diomede, at the spot where
many springs burst forth from the foot of a lofty cliff, form-
ing at once the broad and deep river Timavus (the modern
Timao), which flows with a still and tranquil current into
the neighbouring sea. Here the Veneti sacrificed a white
horse to Diomede ; and associated with his grove were two
others, sacred to Argive Hera and Aetolian Artemis. In
these groves wild beasts were reported to lose their ferocity,
and deer to herd with wolves. Moreover, the horses of the
district, famed for their speed, were said to have been branded
with the mark of a wolf® Thus Hippolytus was associated
with the horse in many ways, and this association may have
been used to explain more features of the Arician ritual
than the mere exclusion of the animal from the sacred grove.®

1 Pausanias, ii. 31. 4, 8, and 9.

2 See Kithner-Blass, Grammatik der
griech. Sprache, ii. 288 sq.

3 Pausanias, ii. 27. 4.

4 Pausanias, ii. 33. 2 with my com.
mentary, vol. iii. pp. 285 s¢., vol. v.
Pp- 596 sgq.

5 Strabo, v. I. 4, 8, and 9, pp. 212,
214 sg. As to the topography, see
. Bunbury in Smith’s Dictionary of
Greek and Roman __ Geography, s.v.
«Timavus” ; H. Nissen, Jtalische
Landeskunde, ii, 233, I have to thank
my friend Mr. A. B. Cook for drawing

my attention to the association of the
horse and wolf in the early cults of
Greece and Italy.

6 M. Salomon Reinach would ex-
plain Hippolytus at Troezef: as a sacred
horse, which was torn to pieces by
his worshippers at a solemn sacrifice,
just as Dionysus Zagreus was said to
have been rent in' pieces by his wor-
shippers. See S. Reinach, ¢ Hippo-
yte,” Adrchiv fitr Relipionswissen-
schaft, x. (1907) pp. 47- 60, id.
Cultes, Mythes, et Relzgzans, iii. (Paris,
1908) pp. 54-67.
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To this point we shall return later on. Whether his relation
to wolves was also invoked to account for any other aspect
of the worship at Nemi we cannot say, since the wolf plays
no part in the scanty notices of that worship which have
come down to us! But doubtless, as one of the wild
creatures of the wood, the beast would be under the special
care of Diana.
Hair The custom observed by Troezenian girls of offering
gggf: tresses of their hair to Hippolytus before their wedding
marriage to brings him into a relation with marriage, which at first sight
Fippolytus ceems out of keeping with his reputation as a confirmed
bachelor. According to Lucian, youths as well as maidens
at Troezen were forbidden to wed till they had shorn their
hair in honour of Hippolytus, and we gather from the con-
text that it was their first beard which the young men thus
polled? However we may explain it, a custom of this sort
appears to have prevailed widely both in Greece and the
East. Plutarch tells us that formerly it was the wont of
boys at puberty to go to Delphi and offer of their hair to
Apollo; Theseus, the father of Hippolytus, complied with
the custom,® which lasted down into historical times.* Argive
maidens, grown to womanhood, dedicated their tresses to
Athena before marriage® On the same occasion Megarian
girls poured libations and laid clippings of their hair on the
tomb of the maiden Iphinoe! At the entrance to the
temple of Artemis in Delos the grave of two maidens was
shewn under an olive-tree, It was said that long ago they
had come as pilgrims from a far northern land with offerings -
to Apollo, and dying in the sacred isle were buried there.
The Delian virgins before marriage used to cut off a lock of
their hair, wind it on a spindle, and lay it on the maidens’
grave. The young men did the same, except that they
twisted the down of their first beard round a wisp of grass
or a green shoot” In some places it was Artemis who

1 No argument can be drawn from dedications of hair to Apollo see An-
the bronze wolf-heads of Caligula’s thologia Palatina, vi. 198, 279,
ships (above, p. 5, note §), since these b Statius, 7%eb. ii. 253 sgg.

may have been purely ornamental. ¢ Pausanias, i. 43. 4.
? Lucian, D¢ dea Syria, 60. - - 7 Herodotus, iv. 33 sg.; Callima.
3 Plutarch, Zheseus, 5. . chus, Hymn to Delos, 291 sgq. ; Paus-

¢+ Athenaeus, xiii. 83, p. 605a. For anias, i. 43. 4.
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received the offering of a maiden’s hair before marriage! At
Panamara in Caria men dedicated locks of their hair in the -
vemple of Zeus The lc.ks were enclosed in little stone
boxes, some of them fitced with a marble lid or shutter, and
the name of the dedicator was engraved on a square sinking
in the stone, together with the name of the priest for the
time being. Many of these inscribed boxes have been found
of late years on the spot. None of them bear the names of
women ; some of them are inscribed with the names of a
father and his sons. All the dedications are to Zeus alone,
though Hera was also worshipped with him at Panamara? At
Hierapolis, on the Euphrates, youths offered of their beards
and girls of their tresses to the great Syrian goddess, and
left the shorn hair in caskets of gold or silver, inscribed with
their names, and nailed to the walls of the temple? The
custom of dedicating the first beard seems to have been
common at Rome under the Empire! Thus Nero conse-
crated his first beard in a golden box, studded with costly
pearls, on the Capitol.?

Some light is perhaps thrown on the meaning of these Such
practices by two ancient Oriental customs, the one Egyptian, l‘:ff:ﬂgg;
the other Phoenician. When Egyptian boys or girls had to com-
recovered from sickness, their parents used to shave the chil- ;rt’rt':gcfge
dren’s heads, weigh the hair against gold or silver, and giveand
the precious metal to the keepers of the sacred beasts, who fertilty.

. . . . . Egyptian
bought food with it for the animals according to their tastes. practice.
These tastes varied with the nature of the beast, and the
beast varied with the district. Where hawks were worshipped,
the keepers chopped up flesh, and calling the birds in a
loud voice, flung the gobbets up into the air, till the hawks
stooped and caught them. Where cats, or ichneumons, or

Y Anthologia Palatina, vi. 276, 277 ; 5 Suetonius, Nero, 12. On hair.

Pollux, iii. 38 ; Hesychius, s.z. yduwy
#0n. Pollux seems to imply that the
hair was dedicated to Hera and the
Fates as well as to Artemis.

2 G. Deschamps and G. Cousin, in
Bulletin  de  Correspondance  kellé-
nzque, xi. (1887) pp. 390 sg.; #d. xii.
(1888) pp. 97 sg., 249 sgg., 479-490.

3 Lucian, De dea Syria, 6o0.

4 J. Marquardt, Privaticben der

Rimer, pp. 599 s¢.

offerings in general see G. A, Wilken,
Ueber das Haaropfer (Amsterdam,
1886) (reprinted from the Revwe
Coloniale Internationale). On the
hair-offerings of the Greeks see Fr.
Wieseler, in Philologus, ix. (1854),
pp. 711-715; G. Deschamps and G.
Cousin, in Bulletin de Correspondance
hellénique, xii. (1888) pp. 479 - 490;
W. H. D. Rouse, Greek Votive Offer-
ings (Cambridge, 1902), pp. 240-245.
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fish were the local deities, the keepers crumbled bread in
milk and set it before them, or threw it into the Nile, And
similarly with the rest of the divine menagery.! Thus in
Egypt the offerings of hair went to feed the worshipful
animals.

Syrian In the sanctuary of the great Phoenician goddess Astarte
oo i ¢ at Byl?lus the practice was di.fferent. Here, at the annual
chastity mourning for the dead Adonis, the women had to shave
regarded - their heads, and such of them as refused to do so were

tute for the bound to prostitute themselves to strangers and to sacrifice
f;‘;,’fﬁ“ “to the goddess with the wages of their shame? Though
Lucian, who mentions the custom, does not say so, there
are some grounds for thinking that the women in question
were generally maidens, of whom this act of devotion was
required as a preliminary to marriage® In any case, it is
clear that the goddess accepted the sacrifice of chastity
as a substitute for the sacrifice of hair* Why? By many
people, as we shall afterwards see, the hair is regarded as
in a special sense the seat of strength; and at puberty it
might well be thought to contain a double portion of vital
energy, since at that season it is the outward sign and
manifestation of the newly-acquired power of reproducing
the species. For that reason, we may suppose, the beard
rather than the hair of the head is offered by males on this
occasion. Thus the substitution permitted at’ Byblus be-
comes intelligible: the women gave of their fecundity to
the goddess, whether they offered their hair or their chastity.
But why, it may be asked, should they make such an offer-
ing to Astarte, who was herself the great goddess of love
and fertility ? 'What need had she to receive fecundity from

1 Herodotus, ii. 65 ; Diodorus Sicu-
lus, i. 83. The latter writer's account
is the fuller, and has been followed in
the text,

2 Lucian, De dea Syria, 6.

3 W. Robertson Smith, ReZgion of
the Semites,® p. 329. He refers to
Sozomenus, Histor, Eccles. v. 10. 73
Socrates, Histor, Kccles. i, 18; and
Eusebius, Via Constant. iii. §8, from
whose testimonies we learn that at
Heliopolis, in Syria, it was the custom

to prostitute maidens to strangers
before marriage. Eusebius speaks of
the religious prostitution of married
women as well as of maidens. Con-
stantine destroyed the temple of the
goddess in which these impure rites
seem to have been performed. To
moderns, Heliopolis (the City of the
Sun) is better known as Baalbec; its
magnificent ruins are the finest remains
of Greek architecture in the East.

4 This is recogniscd by G. A, Wilken
(Usber das Haaropfer, p. 105).
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her worshippers? Was it not rather for her to bestow it
on them? Thus put, the question overlooks an important
side of polytheism, perhaps we may say of ancient religion
in general. The gods stood as much in need of their
worshippers as the worshippers in need of them. The.
benefits conferred were mutual. If the gods made the
earth to bring forth abundantly, the flocks and herds to
teem, and the human race to multiply, they expected that
a portion of their bounty should be returned to them in
the shape of tithe or tribute. On this tithe, indeed, they
subsisted, and without it they would starve. Their divine
bellies had to be filled, and their divine reproductive energies
to be recruited ; hence men had to give of their meat and
drink to them, and to sacrifice for their benefit what is most
manly in man and womanly in woman. Sacrifices of the
latter kind have too often been overlooked or misunderstood
by the historians of religion. Other examples of them will
meet us in the course of our enquiry. At the same time
it may well be that the women who offered their hair to
Astarte hoped to benefit through the sympathetic connexion
which they thus established between themsclves and the
goddess ; they may in fact have expected to fecundate
themselves by contact with the divine source of fecundity.
And it is probable that a similar motive underlay the
sacrifice of chastity as well as the sacrifice of hair. '

If the sacrifice of hair, especially of hair at puberty, is Hair
sometimes intended to strengthen the divine beings to whom ;’g:;:da?
it is offered by feeding or fertilising them, we can the better sources of
understand, not only the common practice of offering hair ™l
to the shadowy dead,' but also the Greek usage of shearing
it for rivers, as the Arcadian boys of Phigalia did for the
stream that runs in the depths of the tremendous woody
glen below the city.? For next perhaps to rain and sun-
shine, nothing in nature so obviously contributes to fertilise
a country as its rivers. Again, this view may set in a
clearer light the custom of the Delian youths and maidens,

! G. A. Wilken, Das Haaropfer, pp.  also below, p. 102.
61 sg9.; W. Robertson Smith, Re/i-
gion of the Semites,® pp. 323 sqq.; L ? Pausanias, viii. 41, 3. To the

Goldziher, Mukammedanische Studien, references given in my not® on the
i (Halle a. S. 1888) pp. 247 sgg. See passage add Pollux, ii. 30.
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who offered their hair on the maidens’ tomb under the olive-
tree. For at Delos, as at Delphi, one of Apollo’s many func-
tions was to make the crops grow and to fill the husband-
man’s barns; hence at the time of harvest tithe-offerings
poured in to him from every side in the form of ripe sheaves,
or, what was perhaps still more acceptable, golden models
of them, which went by the name of the “ golden summer.”?
The festival at which these first-fruits were dedicated may
have been the 6th and 7th of the harvest-month Thar-
gelion, corresponding to the 24th and 25th of May, for
these were the birthdays of Artemis and Apollo respectively.?
In Hesiod’s day the corn-reaping began at the morning
rising of the Pleiades, which then answered to our gth of
May,? and in Greece the wheat is still ripe about that time.*
In return for these offerings the god sent out a sacred new
fire from both his great sanctuaries at Delos and ‘Delphi,
thus radiating from them, as from central suns, the divine
blessings of heat and light. A ship brought the new fire
every year from Delos to Lemnos, the sacred island of the
fire-god Hephaestus, where all fires were put out before its
arrival, to be afterwards rekindled at the pure flame® The
fetching of the new fire from Delphi to Athens appears to
have been a ceremony of great solemnity and pomp. All
the chief Athenian magistrates repaired to Delphi for the
purpose. The holy fire blazed or smouldered in a sacred

1 Callimachus, Hymn to Delos, 278 was formerly supposed. The Delia

sgg. ; Pliny, Nat. Hist. iv. 91 ; Strabo,
vi I. 15, p. 264; Plutarch, De
Pythiae oraculis, 16. In Apollo’s
temple at Delphi there were dedicated
a radish of gold, a beet of silver, and
a turnip of lead, which was thought to
signify the respective value of these
vegetables (Pliny, Nat. Hist. xix. 86).
A poet speaks of tithes and first-fruits
hung up for Apollo on a high pillar at
Delphi (Clement of Alexandria, Strom.
i. 24. 164, p. 419, ed. Potter).

? Diogenes Laertius, Vit Pkilos. il
44, iii. 2; Plutarch, Quaest. Conviv.
vill. 1. 23 J. T. Wood, Discoveries at
Epkesus: [nscriptions from the great
Theatre, pp. 4, 16. Apollo’s birthday
(the 7th of Thargelion) was probably
the festival known in the Delian calen-
dar as the Apollonia, not the Delia as

seems to have fallen in early spring,
not in early summer. See C. Robert
in Hermes, xxi. (1886) pp. 161-169;
Aug. Mommsen, Feste der Stadt Athen
(Leipsic, 1898), p. 45I. On this
harvest-festival at Delos see W. Mann-
hardt, dntike Wald- und Feldkulte, pp.
232 sg¢g., who, however, took the
festival to be the Delia.

3 Hesiod, Works and Days, 383 sg.;
L. Iasler, Handbuck der mathematischen
und technischen Chronologie, i. 242.

% Folk-lore, i. (1890) p. 518. As
to the season of the ripening of the
corn in Greece both in ancient and
modern times, see G. Busolt’s discus-
sion of the evidence, Grieckische Ge-
schichte, iii. 2 (Gotha, 1904), pp. 909
sgq., note.

6 Philostratus, Heroica, xx. 24.
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tripod borne on a chariot and tended by a woman who was
called the Fire-bearer. Soldiers, both horse and foot, escorted
it; magistrates, priests, and heralds accompanied it; and
the procession moved to the music of trumpet and fifel
We do not know on what occasion the fire was thus solemnly
sent from Delphi to Athens, but we may conjecture that
it was when the Pythaists at Athens, watching from the
hearth of Lightning Zeus, saw lightning flash over Harma
on Mount Parnes, for then they sent a sacrifice to Delphi
and may have received the fire in return? After the great
defeat of the Persians at Plataea, the people of that city
extinguished all the fires in the country, deeming them
defiled by the presence of the barbarians. Having done so
they relit them at a<pure new fire fetched by a runner from
the altar of the common hearth at Delphi?® )

Now the maidens on whose grave the Delian youths The graves
and damsels laid their shorn locks before marriage, were2f P00
said to have died in the island after bringing the harvest Artemis
offering, wrapt in wheaten straw, from the land of the ™ P>
Hyperboreans in the far north Thus they were in
popular opinion the mythical representatives of those bands
of worshippers who bore, year by year, the yellow sheaves
“with dance and song to Delos. But in fact they had once
been much more than this. For an examination of their
names, which are commonly given as Hekaerge and Opis,
has led modern scholars to conclude, with every appearance
of probability, that these maidens were originally mere
duplicates of Artemis herself® Perhaps indeed we may

Herodotus

v Bulletin de Corvespondance hel-
Unigue, xviii. (1894) pp. 87-93; #d.
xx. (1896) pp. 639-641; E. Curtius
in Archaologischer Anzeiger, 1895, pp.
109 sg. 3 Dittenberger, Sylloge Inscrip-
tionum Graecarum,®* Nos. 611, 665,
718.

2 Strabo, ix. 2. 11, p. 404.

8 Plutarch, Aristides, 20. Probably
the custom of sending out new fire
from Delos and Delphi was common,
though the existing evidence of it is
scanty. The same remark applies to
the practice of bringing tithes of the
harvest to these sanctuaries.

4 Herodotus, iv. 33; Callimachus,

VOL. |

Hymn to Delos, 278 sqg.
does not tell us in what the sacred
offerings consisted ; Pausanias says
(i. 31. 2) that no one knew what
they were. But from the evidence
of Callimachus, compared with that
of Pliny (NVat. Hist, iv. 91) and Mela
(iii. 37), it appears that they were
believed to be the first-fruits of the
corn,

5 H. Stein on Herodotus, iv. 333
0. Crusius in W. H. Roscher’s Lexikon
der griech. und vom. Mythologte, i.
2813, 2831 ; Preller-Robert, Grieckische
Mythologie, i. 298 sg. ; Wernicke, in
Pauly-Wissowa, Real-Encyclopidie dir

D
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go a step farther. For sometimes one of this pair of
Hyperboreans appears as a male, not a female, under the
name of the Far-shooter (Hekaergos), which was a common
epithet of Apollo.! This suggests that the two were
originally the heavenly twins themselves, Apollo and
Artemis, and that. the two graves which were shewn at
Delos, one before and the other behind the sanctuary of
Artemis, may have been at first the tombs of these great
deities, who were thus laid to their rest on the spot where
they had been born. As the one grave received offerings
of hair, so the other received the ashes of the victims which
were burned on the altar? Both sacrifices, if I am right,
were designed to strengthen and fertilise the divine powers
who made the earth to wave with the golden harvest, and
whose mortal remains, like the miracle-working bones of
saints in the Middle Ages, brought wealth to their fortunate
possessors. Ancient piety was not shocked by the sight
of the tomb of a dead god. The grave of Apollo himself
was shewn at his other great sanctuary of Delphi? and
this perhaps explains its disappearance at Delos. The
priests of the rival shrines may have calculated that one
tomb sufficed even for a god, and that two might prove a
stumbling-block to any but the most robust faith. Acting
on this prudent conviction, they may have adjusted their
respective claims to the possession of the holy sepulchre

class. Aliertumswissenschaft, ii. coll.  Alexandria, Strom. v. 8. 49, p. 674,

1355, 1336, 1357, 1358, 1359, 1380,
1383, 1393, 1402. The names of
the maidens were variously given as
Hyperoche and Laodice (Herodotus,
iv. 33), or Hekaerge and Opis,
(Pausanias, i. 43. 4, v. 7. 8; Servius
on Virgil, 4ern. xi. 532), or Upis,
Loxo, and Hekaerge (Callimachus,
Hymn to Delos, 292). Herodotus
further mentions (iv. 35) another pair
of Hyperborean maidens, Arge and
Opis by name, who came with Apollo
and Artemis to Delos, and were buried
behind the sanctuary of Artemis in
the island. They are clearly the
equivalents of the Hekaerge and Opis
or Upis of the other writers, For
Hekaerge as an epithet of Artemis
see Servius, /lc. cit.; Clement of

ed. Potter, quoting Apollodorus of
Corcyra : puéhwere & waides éxdepyov kal
éxaépyar. For Opis or Upis as a
name of Artemis see Macrobius, Sazurn.
v. 22. 3-6; Cgllimachus, Aymn o
Artemis, 204 ; Palaephatus, De in-
credih. 32.

1 Pseudo-Plato, Axiockus, p. 371A;
Servius on Virgil, den. xi. 532:
““ 4l putant Opim et Hecaergon
nutritores Apollinis et Dianae fuisse;
hinc dtaque Opim ipsam Dianam
cognominatam, quod supra dictum esh
Apollinem vero Hecaergon.”

2 Herodotus, iv. 34 sg. According
to Herodotus, each grave coniained
the dust of a pair of Hyperborean
damsels.

3 Porphyry, Vita Pythagorae. 16.
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by leaving Apollo to sleep undisturbed at Delphi, while his
grave at Delos was dexterously converted into the tomb
of a blessed virgin by the easy grammatical change of
Hekaergos into Hekaerge.

But how, it may be asked, does all this apply to Hip- Hippolytus
polytus? Why attempt to fertilise the grave of a bachelor who Z’femis'
paid all his devotions t& a barren virgin? What seed could
take root and spring up in so stony a soil? The question
implies the popular modern notion of Diana or Artemis as
the pattern of a straight-laced maiden lady with a taste for
hunting. No notion could well be further from the truth.

To the ancients, on the contrary, she was the ideal and Artemisa
embodiment of the wild life of nature—the life of plants, 8004 of
of animals, and of men—in all its exuberant fertility and life of
profusion. As a recent German writer has admirably put "™
it: “From of old a great goddess of nature was everywhere
worshipped in Greece. She was revered on the mountain
heights as in the swampy lowlands, in the rustling woods

and by the murmuring spring. To the Greek her hand

was everywhere apparent. He saw her gracious blessing

in the sprouting meadow, in the ripening corn, in the
healthful vigour of all living things on earth, whether the

wild creatures of the wood and the fell, or the cattle which

man has tamed to his service, or man’s own offspring from

the cradle upward. Her destroying anger he perceived in

the blight of vegetation, in the inroads of wild beasts on

his fields and orchards, as well as®in the last mysterious

end of life, in death. No empty personification, like the

earth conceived as a goddess, was this deity, for such
abstractions are foreign to every primitive religion; she

was an all-embracing power of nature, everywhere the
object of a similar faith, however her names differed with the

place in which she was believed to abide, with the emphasis

laid on her gloomy or kindly aspect, or with the particular

side of her energy which was spccially revered. And as

the Greek divided everything in animated nature into male

and female, he could not imagine this female power of
nature without her male counterpart. Hence in a number Artemis
of her older worships we find Artemis associated with agfitginany

nature-god of similar character, to whom tradition assigned regarded as
a virgin.
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different names in different places. In Laconia, for
instance, she was mated with the old Peloponnesian god
Karneios, in Arcadia more than once with Poseidon, else-
where with Zeus, Apollo, Dionysus, and so on””! The
truth is, that the word partkenos applied to Artemis, which
‘we commonly translate virgin, means no more than an
unmarried woman,” and in early days the two things were
by no means the same. With the growth of a purer
morality among men a stricter code of ethics is imposed
by them upon their gods; the stories of the cruelty, deceit,
and lust of these divine beings are glossed lightly over or
flatly rejected as blasphemies, and the old ruffians are set
to guard the laws which before they broke. In regard to
Artemis, even the ambiguous partienos seems to have been
merely a popular epithet, not an official title. As Dr.
Farnell has well pointed out, there was no public worship
of Artemis the chaste; so far as her sacred titles bear on
the relation of the sexes, they shew that, on the contrary,
she was, like Diana in Italy, specially concerned with the

1 Wernicke, in Pauly- Wissowa’s that the term Parthenos in connection

Real-Encyclopidie dev class. Altertums-
wissenschaf?, ii. 1339. This general
statement the writer supports with a
wealth of detailed evidence, to which
I can only refer the reader.

2 This appears from the name
Partheniai applied at Sparta to the
men who were born of the parthenoi
(unmarried women) during the absence
of the married men at the Messenian
war. See Ephorus, cited by Strabo,
vii 3. 3, p- 279. Whether this
explanation was historically correct
or not (and other explanations of it
were given, see W. L. Newman on
Aristotle, Politics, vii. (v.) 7, p. 1306
b 29), it proves that in Greek of the
best period parthenos did not connote
chastity.  Compare what Herodotus

says of the Thracians (v. 6): ras 8¢

mapfévovs ob puNdooover, GAN édoi
Tolo adral Bovdovrar 4vdpdat uisyeoda.
As to the worship of unmarried god-
desses in Western Asia, Sir W. M.
Ramsay observes: It is, in fact,
probable, though with our present
knowledge not susceptible of proof,

with the Anatolian system should be
rendered simply as ‘the Unmarried,’
and should be regarded as evidence
of the religious existence of the pre-
Greek social system. The Parthenos
goddess was also the Mother; and
however much the Parthenoi who
formed part of her official retinue
may have been modified by Greek
feeling, it is probable that originally
the term indicated only that they
were not cut off by marriage from
the divine life” (Cities and Bishoprics
of Phrygia, i. p. 96). Similarly in a
celebrated passage of Isaiah (vil. 14)
the Iebrew word (mpby) which is
translated ““virgin” in our English
version means no more than * young
woman.” A correct translation would
have obviated the necessity for the
miracle which so many generations
of devout but unlearned readers have
discovered in the text; for while it
would unquestionably be a miracle if
a virgin were to conceive and bear
a son, there is nothing whatever
miraculous or even unusual about a
young woman doing so,
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loss of virginity and with child-bearing, and that she not Artemis a
only assisted but encouraged women to be fruitful and 8299 o
multiply ; indeed, if we may take Euripides’s word for it,

ir ner capacity of midwife she would not even speak to
childless women. Further, it is highly significant that

while her titles and the allusions to her functions mark

her out clearly as the patroness of childbirth, we find none

that recognise her distinctly as a deity of marriage.!
Nothing, however, sets the true character of Artemis as

a goddess of fecundity, though not of wedlock, in a clearer

light than her constant identification with the unmarried,

but not chaste, Asiatic goddesses of love and fertility, who

were worshipped with rites of notorious profligacy at their
popular sanctuaries.? At Ephesus, the most celebrated of The
all the seats of her worship her universal motherhood was ﬁfﬁf:ﬁi“
set forth unmistakably in her sacred image. Copies of it

have come down to us which agree in their main features,
though they differ from each other in some details. They
represent the goddess with a multitude of protruding
breasts ; the heads of animals of many kinds, both wild

and tame, spring from the front of her body in a series of
bands that extend from the breasts to the feet; bees, roses,

v L. R. Farnell, The Cults of the
Greek States, ii. 444. The whole of
Dr. Farnell’s treatment of this subject
is excellent (pp. 442-449). He sug-
gests doubtfully that the epithets Peszo,
Hegemone, and Eukleia may possibly
refer to marriage. But clearly ¢ per-
suasion,” ¢¢leader,” and ¢“good fame”
do not in themselves imply any allusion
to wedlock. The passage of Euripides
referred to in the text is Swpplices,
958 s¢. : 088 "Apremis Noxla wpospléy-
faur’ &y Tas drékvous.

? Thus she was
Anaitis  (Plutarch, Artoxerxes, 27;
Dittenberger, Sylloge Inscr. Graec?
No. 775), and with Nana (Corpus
Inscriptionum  Alticarum, iii. 131),
or Nanaea, the goddess of Elymais
(2 Maccabees, i. 13 and 15, compared
with Polybius, xxxi. 11, and Josephus,
Antiguit. Jud. xii. 9). This Nanaea
was sometimes identified with Aphrodite
instead of with Artemis (Appian,
Syriace, 66). She seems to have

identified with

been the old Babylonian goddess Nana,
Nanai, or Nannaia, who was identical
with the Ish®ar (Astarte) of Erech.
See H. Zimmern, in Schrader’s Dize

eilinschriftenund das Alte Testament,®
p- 422; R. F. Harper, Assyrian and
Babylonian Literature (New York,
1901), pp. 116 sg., 245; W. H.
Roscher’s Lexikon der griech. und vom.
Mythologie, iii. 4 sg. swv. ‘¢ Nana,”
For the identification of Artemis with
another Semitic mother-goddess, see
W. Robertson Smith, Ainskip and
Marriage in Early Arabia? (London,
1903), p. 298. As to the dissolute
worship of Anaitis, see Strabo, xi. 14,
16, p. 532. And as to the identifica-
tion of Artemis with Asiatic goddesses
of this type see L. R. Farnell, Cults
of the Greek States, . 478 s99.;
Wernicke, in Pauly-Wissowa, Zncyc!.
d. class. Alter. ii: 1369 sggq.

3 Pausanias, iv. 31. 8 ; Dittenberger,
Sylloge  Inscript, Graecarum,® No.
656.
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and sometimes butterflies, decorate her sides from the
hips downward. The animals that thus appear to issue
from her person vary in the different copies of the statue;
they include lions, bulls, stags, horses, goats, and rams.
Moreover, lions rest on her upper arms; in at least one
copy, serpents twine round her lower arms; her bosom is
festooned with a wreath of blossoms, and she wears a
necklace of acorns. In one of the statues the breast of
her robe is decorated with two winged male figures, who
hold sheaves in both hands! It would be hard to devise
a more expressive symbol of exuberant fertility, of prolific
maternity, than these remarkable images. No doubt the
Ephesian Artemis, with her eunuch priests and virgin
priestesses,® was an Oriental, whose worship the Greek
colonists took over from the aborigines® But that they
should have adopted it and identified the goddess with
their own Artemis is proof enough that the Grecian
divinity, like her Asiatic sister, was at bottom a personifica-

tion of the teeming life of nature.

To return now to Troezen, we shall probably be doing no
injustice either to Hippolytus or to Artemis if ye suppose
that the relation between them was once of a tenderer nature

1 The statues on which this descrip-
tion is based are in the Vatican, the
Lateran, and the Palazzo dei Con-
servatori on the Capitol at Rome.
The first of these is figured and
described in Baumeister’s Denkmdler,
i 130 s¢., and the second is described
by O. Benndorf and R. Schoene, Die
antiken Bildwerke des Lateranischen
Museums, pp. 260 sg. See also Roscher’s
Lexik. d. griech. und vim. Myth. i
588 sgg.3 S. Reinach, Répertoire de
la Statuaire grecque et romaine, i. pp.
298, 299, 300, 302, ii. pp. 321 sg.
Both the Vatican and the Lateran
statues have the necklace of acorns,
and the Lateran copy (No. 768) has
in addition a circlet of acorns hanging
on the bosom. The acorns probably
refer to the oak-tree under which the
Amazons were said to have set up the
image of the goddess at Ephesus
(Callimachus, Hymn fo Artemis, 237
sgg.). The statue in the Palazzo dei

Conservatori (No. 47) has serpents
twined round the arms. The many
breasts of the Ephesian Artemis are
mentioned by Minucius Felix ( Octavius,
xxil. 5). . On the worship of the
Ephesian Artemis continued as that
of the Virgin Mary see Sir W. M.
Ramsay, ‘“ The Worship of the Virgin
Mary at Ephesus,” Z7ke Expositor,
June 1905, pp. 401 sgg.

2 Strabo, xiv. I. 23, p. 641. That
a goddess of fertility should be served
by such ministers may strike us as a
contradiction. Yet it is typical of the
Oriental worship of the great Mother
Goddess. I have suggested an explana-
tion of the custom elsewhere. See
Adonis, Attis, Osiris, Second Edition,
Pp- 236 s77.

3 Pausanias, vii. 2. 7 sg.; Preller-
Robert, Griechische Mythologie, i. 329;
L. R. Farnell, 7%e Cults of the Greek
States, ii. 480 sqq.
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than appears in classical literature. We may conjecture that
if he spurned the love of women, it was because he enjoyed
the love of a goddess!  On the principles of early religion,
she who fertilises nature must herself be fertile, and to be
that she must necessarily have a male consort. If I am
right, Hippolytus was the consort of Artemis at Troezen,
and the shorn tresses offered to him by the Troezenian
youths and maidens before marriage were designed to
strengthen his union with the goddess, and so to promote the
fruitfulness of the earth, of cattle, and of mankind. It is
some confirmation of this view that within the precinct of
Hippolytus at Troezen there were worshipped two female
powers named Damia and Auxesia, whose connexion with
the fertility of the ground is unquestionable. When
Epidaurus suffered from a dearth, the people, in obedience
to an oracle, carved images of Damia and Auxesia out of
sacred olive wood, and no sooner had they done so and set
them up than the carth bore fruit again. Moreover, at
Troezen itself, and apparently within the precinct®of Hippo-
lytus, a curious festival of stone-throwing was held in honour
of these maidens, as the Troezenians called them ; and it is
easy to show that similar customs have been practised in
many lands for the express purpose of ensuring good crops.?
In the story of the tragic death of the youthful Hippolytus we
may discern an analogy with similar tales of other fair but
mortal youths who paid with their lives for the brief rapture
of the love of an immortal goddess. These hapless lovers
were probably not always mere myths, and the legends which
traced their spilt blood in the purple bloom of the violet, the
scarlet stain of the anemone, or the crimson flush of the
rose were no idle poetic emblems of youth and beauty fleet-

! Indeed the eloquent church father
Lactantius let the cat out of the bag
when he bluntly called Hippolytus the
lover of Artemis (Divin. Institut.

i 17).

? Herodotus, v. 82-87; Pausanias,
il. 30. 4, ii. 32. 2; Schol. on Aristides,
vol. iii. pp. 598 sy., ed. Dindorf. As
H. Stein (on Herodotus, v. 82) rightly
observes, Damia and Auxesia were

‘‘goddesses of tilth and of the fruit-
ful field, agrarian deitiecs who were
accordingly compared and identified
with Demeter and Kora [Proserpine],
but who were in truth only separate
personifications of the two sides of
Demeter’s character.” See further my
note on Pausanias, il. 30. 4. We
shall return hereafter to the custom of
stone-throwing as a charm to fertilise
the ficlds.
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ing as the summer flowers. Such fables contain a deeper
philosophy of the relation of the life of man to the life of
nature—a sad philosophy which gave birth to a tragic
practice. What that philosophy and that practice were we
shall learn later on.

§ 3. Recapitulation

We can now perhaps understand why the ancients identi-
fied Hippolytus, the consort of Artemis, with Virbius, who,
according to Servius, stood to Diana as Adonis to Venus, or
Attis to the Mother of the Gods. For Diana, like Artemis, was
a goddess of fertility in general, and of childbirth in particular.!
As such she, like her Greek counterpart, needed a male
partner. That partner, if Servius is right, was Virbius. In
his character of the founder of the sacred grove and first
king of Nemi, Virbius is clearly the mythical predecessor or
archetype of the line of priests who served Diana under the
title of Kings of the Wood, and who came, like him] one
after the other, to a violent end.? It is natural, therefore, to
conjecture that they stood to the goddess of the grove in the
same relation in which Virbius stood to her; in short, that
the mortal King of the Wood had for his queen the wood-
land Diana herself® If the sacred tree which he guarded
with his life was supposed, as seems probable, to be her
special embodiment, her priest may not only have worshipped
it as his goddess but embraced it as his wife. There is
at least nothing absurd in the supposition, since even in
the time of Pliny a noble Roman used thus to treat a beauti-
ful beech-tree in another sacred grove of Diana on the Alban
hills. He embraced it, he kissed it, he lay under its shadow,
he poured wine on its trunk. Apparently he took the tree
for the goddess.* The custom of physically marrying men
and women to trees is still practised in India and other

with a reminiscence of the Kex Nemo-
rensts, as Mr. A. B. Cook has sug-

1 See, for example, Catullus’s fine
poem on her (No. xxxiv.).

2 This was pointed out long ago by
P. Buttmann (Mythologus, ii. 151).

3 Seneca speaks of Diana as “‘7e-
gina nemorum™ or ‘“ Queen of the

Woods »? (Hippolytus, 406), perhaps

gested (Classical Review, xvi. (1902)
P 373, note 4).

4 Pliny, Nat. Hist. xvi. 242, pointed
out to me by Mr. A. B. Cook, who
compares Herodotus, vii. 371.
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parts of the East! Why should it not have obtained in
ancient Latium ?

Reviewing the evidence as a whole, we may conclude Summary
that the worship of Diana in her sacred grove at Nemi was o results
of great importance and immemorial antiquity ; that she was
revered as the goddess of 'woodlands and of wild creatures,
probably also of domestic cattle and of the fruits of ‘the
earth ; that she was believed to bless men and women with
offspring and to aid mothers in childbed ; that her holy fire,
tended by chaste virgins, burned perpetually in a round
temple within the precinct; that associated with her was a
water-nymph Egeria who discharged one of Diana’s own func-
tions by succouring women in travail, and who was popularly
supposed to have mated with an old Roman king in the
sacred grove ; further, that Diana of the Wood herself had
a male companion Virbius by name, who was to* her what
Adonis was to Venus, or Attis to Cybele; and, lastly, that
this mythical Virbius was represented in historical times by
a line of priests known as Kings of the Wood, who regularly
perished by the swords of their successors, and whose lives
were in a manner bound up with a certain tree in the grove,
because so long as that tree was uninjured they were safe
from attack.

A curious monument of the ill-fated dynasty appears The
to have come down to us in a double-headed bust which JoUble
was found in the sanctuary at Nemi. It represents two bustat
men of heavy and somewhat coarse features and a grim prf,?;bly
expression. The type of face is similar in both heads, butiﬁiﬁrai‘
there are marked differences between them ; for while the King of
one is young and beardless with shut lips and a steadfast the Weod
gaze, the other is a man of middle life with a tossed and successor
matted beard, wrinkled brows, a wild anxious look in the
eyes, and an open grinning mouth. But perhaps the most
singular thing about the two heads are the leaves with
scalloped edges which are plastered, so to say, on the necks
of both busts and apparently also under the eyes of the
younger figure. The leaves have been interpreted as oak
leaves, and"this interpretation, which is not free from doubt,
is confirmed by the resemblance to an oak leaf which the

1 See below, vol. ii. pp. 26 sg., §6 s7., 100 s¢., 316 sgg.
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moustache of the older figure clearly presents when viewed
in profile. Various explanations of this remarkable monu-
ment have been proposed; but the most probable theory
appears to be that the older figure represents the priest of
Nemi, the King of the Wood, in possession, while the other
face is that of his youthful adversary and possible successor.
This theory would explain the coarse heavy type of both
faces, which is neither Greek nor Roman but apparently
barbarian; for as the priest of Nemi had always to be a
runaway slave, he would commonly be a member of an
alien and barbarous race. Further, it would explain the
striking contrast between the set determined gaze of the
younger man and the haggard, scared look of the older; on
the one face we seem to read the resolution to kill, on the
other the fear to die. Lastly, it would explain very simply
the leaves that cling like cerements to the necks and breasts
of both ; for we shall see later on that the priest was prob-
ably regarded as an embodiment of the tree which he
guarded, and human representatives of tree spirits are most
naturally draped in the foliage of the tree which they
personate. Hence if the leaves on the two heads are indeed
oak leaves, as they have been thought to be, we should have
to conclude that the tree which the King of the Wood
guarded and personated was an oak. There are inde-
pendent reasons for holding that this was so, but the
consideration of them must be deferred for the present.
Clearly these conclusions do not of themselves suffice to
explain the peculiar rule of succession to the priesthood.
But perhaps the survey of a wider field may lead us to

1 As to the double-headed bust see

xxil. (1908) pp. 147-149. The in-
W. Helbigy, in Notizie degli Scavi,

texpretation adopted in the text is that

1883, p. 227; O. Rossbach, op. ciz.
p- 159; G. H. Wallis, Jllustrated
Catalogue of Classical Antiquities from
the Site of the Temple of Diana, Nemi,
pp. 32 sg. 3 A. B. Cook, in Classzcal
Review, xvi. (1902) p. 373 ; 2d. “The
European Sky-God,” Folk-lore, xvi.
(1903) pp. 289 sgg.; F. Granger,
¢ A Portrait of the Rex Nemorensis,”
Classical Review, xxi. (1907) pp. 194-
197 ; #d. in Classical Review, xxii.
(1908) p. 217; J. G. Frazer, ““The
Leafy Bust at Nemi,” Classical Review,

of Professor F. Granger. The- way
had been prepared for it by Mr. A. B.
Cook’s suggestion that the busts repre-
sent ““the double form of Diana’s
favourite, Hippolytus-Virbius.” Pre-
vious writers took the view that the
heads were those of water-gods. As
to the identification' of the leaves on
the busts, about which botanists are
not agreed, see Mr. Francis Darwin’s
letter to me, quoted in my article,
““The Leafy Bust at Nemi” (/e.).
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think that they contain_in germ the solution of the problem.
To that wider survey we must now address ourselves. It
will be long and laborious, but may possess something of the
interest and charm of a voyage of discovery, in which we
shall visit many strange foreign lands, with strange foreign
peoples, and still stranger customs. The wind is in the
shrouds: we shake out our sails to it, and leave the coast
of Italy behind us for a time.
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CHAPTER 11
PRIESTLY KINGS

THE questions which we have set ourselves to answgr are
mainly two : first, why had Diana’s priest at Nemi, the King
of the Wood, to slay his predecessor? second, why before
doing so had he to pluck the branch of a certain tree which
the public opinion of the ancients identified with Virgil's
Golden Bough? The two questions are to some extent
distinct, and it will be convenient to consider them separately.
We begin with the first, which, with the preliminary enquiries,
will occupy this and several following volumes.. In the last
part of the book I shall suggest an answer to the second
question.

The first point on which we fasten is the priest’s title.
Why was he called the King of the Wood? - Why was his
office spoken of as a kingdom ?

The union of a royal title with priestly duties was
common in ancient Italy and Greece. At Rome and in
other cities of Latium there was a priest called the Sacrificial
King or King of the Sacred Rites, and bis wife bore the
title of Queen of the Sacred Rites.! In republican Athens
the second annual magistrate of the state was called the
King, and his wife the Queen; the functions of both were
religious. For example, the king superintended the celebra-
tion of the Eleusinian mysteries, the Lenaean festival of
Dionysus, and the torch-races, which were held at several of

' J. Marquardt, Romische Staatsver-  Inscriptionum lLatinarum, xiv., Nos
waltung, iii.? 321 sgg. Kings of the 2089, 2413, 2634. At Rome the
Sacred Rites are known from inscrip-  Sacrificial King held office for life
tions to have existed at Lanuvium, (Dionysius Halicarn. Antiguit. Rom.
Bovillae, and Tusculum. See Corpus  iv. 74. 4).

44
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the great Athenian festivals. Moreover, he presided at the
curious trials of animals and inanf .ate objects, which had
caused the death of a human being. To him in short were
assigned, 'in the words of Plato, “the .nost solemn and most
truly ancestral rites of the ancient sacrifices.”? Many other
Greek democracies had titular kings, whose duties, so far as
they are known, seem to have been priestly, and to have
centred round the Common Hearth of the state? For
example, in Cos the King sacrificed to Hestia, the goddess of -
the hearth, the equivalent of the Italian Vésta; and he
received the hide and one leg of the victim as his perquisite.?
In Mytilene the kings, of whom there were several, invited to
banquets at the Common Hearth those guests whom the
state delighted to honour* In Chios, if any herdsman or
shepherd drove his cows, his sheep, or his swine to pasture in
a sacred grove, the first person who witnessed the trans-
gression was bound to denounce the transgressor to the
kings, under pain of incurring the wrath of the god and,
what was perhaps even worse, of having to pay a fine to the
offended deity.® In the same island the king was charged
with the duty of pronouncing the public curses,® a spiritual
weapon of which much use was made by the ancients.”
Every eighth year the King at Delphi took part in a quaint

! Plato, Politicus, p. 2Q0E; Aris-
totle, Constitution. of Athens, 5§7;
Lysias, Or. vi. 4; G. Gilbert, Hand-
buck  der griechischen  Staatsalter-
thiimer,? i. 281 sqq.

2 Aristotle, Politics, viii. (vi.) 8. 20,
p. 1322 b 26 s¢¢. ; G. Gilbert, gp. cit.
it. 323 s¢.5 G. F. Schémann, Grie-
chische Alterthiimer,t i. 145 sg¢., ii
423 5q.

3 Dittenberger, Sylloge Inscrip-
tionum Graecarum,® No. 616; Ch.
Michel, Recueil &’ Inscriptions grecques,
No. 716. .

4 P. Cauer, Delectus Inscriptionum
Grasccarum,? No. 431, lines 46 sgq.
Another inscription in the same collec-
tion (No. 428) also refers to the kings
of Mpytilene. Both inscriptions are
printed in Ch. Michel’s Recueil, Nos.
356, 357.

& Dittenberger, Sylloge Inscriptionum

Graecarum,® No. 570; Ch, Michel,
Recueil, No. 707.

8 P, Caver, Delectus Inscriptionum
Graecarum,® No. 496 ; Ch. Michel,
Recuedl, No. 1383,

7" G. F. Schomann, Handbuck der
griech, Allerthiimer,t ii. 270 sqq.; E.
Ziebarth, ¢ Der Fluch im griechischen
Recht,” Hermes, xxx. (1895) pp.
57-70; Miss J. E. Harrison, Prolego-
mena to the Study of Greek Religion®
(Cambridge, 1908), pp. 138-145; and
my note on Pausanias, iil, 2. 7. For
example, the people of Teos cursed
poisoners and all persons who hindered
the importation of corn (Cauer, gp. c#.
No. 480; Ch. Michel, 0p. ¢#2. No.
1318). On the other hand, at Athens
in the time of Solon public curses were
levelled at all who exported anything
but olive oil (Plutarch, Solon, 24).
These particular curses may interest
students of the history of free trade.



Traditional these titular kings, who held office simultaneously.*

origin of
these
priestly
kings.

46 PRIESTLY KINGS CHAP,

ceremony. He sat in public distributing barley-meal and
pulse to all who chese to apply for the bounty, whether
citizens or strangers. Then an image of a girl was brought
to him, and he slapped it with his shoe. After that the
president of the Thyiads, a college of women devoted to the
orgiastic worship of Bacchus, carried away the image to a
ravine and there buried it with a rope round its neck. The
ceremony was said to be an expiation for the death of a girl
who in a time of famine had been publicly buffeted by the
king and, smarting under the insult, had hanged herself.’
In some cities, such as Megara, Aegosthena, and Pagae, the
kingship was an annual office and the years were dated by
the kings’ names? The people of Priene appointed a young
man king for the purpose of sacrificing a bull to, Poseidon at
the Panionian festival® Some Greek states had several of
At
Rome the tradition was that the Sacrificial King had been
appointed after the abolition of the monarchy in order to
offer the sacrifices which before had been offered by the
kings.®* A similar view as to the origin of the priestly kings
appears to have prevailed in Greece® In itself the opinion
is not improbable, and it is borne out by the example of
Sparta, almost the only purely Greek statc which retained
the kingly form of government in historical times. For in
Sparta all state sacrifices were offered by the "kings as
descendants of the god.” One of the two Spartan kings held

L Plutarch, Quaest. Graec. 12. Aug, E. S. Roberts, /ntroduction to Greek

\[omm\en(De/p/u,{'a,pp 250s59.)is prob—
ably right in comparmf* this ceremony
with the swinging - festival (4iora) at
Athens, as to which see The Golden
Bough, Second Edition, ii. 453 sgg.

2 Corpus [lnscriptionum Graecarwum
Graeciae Septentrionalis, i. Nos. 1, 2, 3,
10, 11, 12, 13, 14, 188, 223; G. F.
Schomann, op. cit. 1. 146 ; G. Gilbert,
op. cit. ii. 323 sq.

3 Strabo, viii. 7. 2, p. 384. In
this passage the word Sagihéa is omitted
in some editions, but has the authority
of several MSS. (Strabo ed. C. Miillag,
p- 998), and is probably right.

4 This was the case at Elis (H. Roehl,
Inscriptiones  Graecae  antiyuissimae,
No. 112; P. Cauer, op. cit. No. 253 ;

ZEpigraphy, i. No. 292), in Cos (Ditten-
berger, gp. cit. No. 616), in Chios (.
No. 570), at Mytilene (Caver, gp. i,
Nos, 428, 431), at Cyme (Plutarch,
Quaest. Graec. 2), and perhaps in
Siphnos (Isocrates, Oz xix. 36). The
Kings of Elis may have been the
officials called Zasilai who sacrificed
on the top of Mount Cronius at
Olympia at the spring equinox (Paus-
anias, vi. 20. I).

8 Livy, ii. 2. 15 Dionysius Halicarn.,
Antiquit. Rom. iv. 74. 4. .

O Aristotle, Z%/itics, i, 14. 13
p- 1285 b14 s¢¢. ; Demosthenes, Contra
WNeaer. § 74 s¢q. p. 1370; DPlutarch,
Quacest. Rom., 63.

7 Xenophon, Aepub. Lacedaem, 15,
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the priesthood of Zeus Lacedacmon, the other the priesthood
of Heavenly Zeus! Sometimes the descendants of the old
kings were allowed to retain this shadowy royalty after the
real power had departed from them. Thus at Ephesus the
descendants of the Ionian kings, who traced thcir pedigree
tc Codrus of Athens, kept the title of king and certain
privileges, such as the right to occupy a scat of honour at the
games, to wear a purple robe and carry a staff instead of a
sceptre, and to preside at the rites of Elcusinian Demeter.?
So at Cyrene, when the monarchy was abolished, the deposed
King Battus was assigned certain domains and allowed to
retain some priestly functions? Thus the classical evidence
points to the conclusion that in prehistoric ages, before the
rise of the republican form of government, the various tribes
or citics were ruled by kings, who discharged priestly duties
and probably enjoyed a sacred character as reputed descend-
ants of deities .

This combination of priestly functions with royal Priestly
authority is familiar to every one. Asia Minor, for ex- if:;lg;u;“
ample, was the seat of various great religious capitals peopled parts of
by thousands of sacred slaves, and ruled by pontiffs who ™ ¥or'd
wielded at once temporal and spiritual authority, like the
popes of mediaeval Rome. Such priest-ridden cities were
Zela and Pessinus* Teutonic kings, again, in the old
heathen days seem to have stood in the position, and to
have exercised the powers, of high priests.” The Emperors
of China offer public sacrifices, the details of which are regu-
lated by the ritual books® The King of Madagascar was

compare 24, 13; Aristotle, Politics, iii.
14. 3, p. 1285 a 3 sgg. Argos was
governed, at least nominally, by a king
as late as the time of the great Persian
war (Herodotus, vii. 149); and at
Orchomenus, in the secluded highlands
of Northern Arcadia, the kingly form of
government persisted till towards the
end of the fifth century B.c. (Plutarch,
Parallels, 32). As to the kings of
Thessaly in the sixth and fifth centuries
B.C., see F. Hiller von Gaertringen in
Aus der Anomia (Berlin, 1890), pp.
1-16.
1 Herodotus, vi. 56.

% Strabo, xiv. I. 3, pp. 632 sg.

These Ephesian kings, who prob-
ably held office for life, are not
to be confounded with the purely
priestly functionaries called Essenes
or King Bees, whose tenure of
office was annual. See below, vol, ii.
p. 135.

3 Herodotus, iv. 162,

4 Strabo, xii. 3. 37, 5. 3; compare
xi. 4. 7,/ xil. 2. 3, 2. 6, 3. 3@ 59, 3.
34, 8. 9, 8. 14. But see Encyclopaedia
Britannica, oth ed. art. * Priest,” xix.
729.

5 J. Grimm, Deutsche Rechisalter-
thiimer, p. 243.

8 See the [f-Kf (Legge’s transla.
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high-priest of the realm. At the great festival of the new
year, when a bullock was sacrified for the good of the
kingdom, the king stood over the sacrifice to offes, prayer
and thanksgiving, while his attendants slaughtered the
animal! In the monarchical states which still maintain their
independence among the Gallas of Eastern Africa, the king
sacrifices on the mountain tops and regulates the immolation
of human victims;? and the dim light of tradition reveals
a similar union of temporal and spiritual power, of royal and
priestly duties, in the kings of that delightful ,region of
Central America whose ancient capital, now buried under
the rank growth of the tropical forest, is marked by the
stately and mysterious ruins of Palenque’? Among the
Matabeles the king is-high-priest. Every year he offers
sacrifices at the great and the little dance, and also at the
festival of the new fruits, which ends the dances. On these
occasions he prays to the spirits of his forefathers and like-
wise to his own spirit ; for it is from these higher powers
that he expects every blessing.?

This last example is instructive because it shews that
the king is something more than a priest. He prays not
only to the spirits of his fathers but to his own spirit. He
is clearly raised above the standard of mere humanity;
there is something divine about him. Similarly we may
suppose that the Spartan kings were thought not only to

posed to be be descended from the great god Zcus but also to partake

attended
by Castor
and Pollux,
who were
thought to
manifest
themselves
in certain
electric
lights.

of his holy spirit. This is indeed indicated by a curious
Spartan belief which has been recorded by Herodotus. The
old historian tells us that formerly both of the Spartan kings
went forth with the army to battle, but that in later times
a rule was made that when one king marchcd out to fight
the other should stay at home. *“And accordingly,” says

As to the

tion), passim (Sacred Books of the
East, vols. xxvii., xxviil.).

U W. Ellis, History of Madagascar
(London, N.D.), i. 359 sg.

2 Ph. Paulitschke, ZEthnographie
Nordost-Afrikas : die geistige Cultur
der Danskil, Galla und Somdél (Berlin,
1896), p. 129.

3 Brasseur de Bourbourg, Histoire
des nations civilisbes du JMexigue et de

T Amérigue-Centrale, i. 94.
reins of Palenque, see H. H. Bancroft,
Native Races of tie Dacific States, iv.
288 s¢g.; T. Maler, ¢“Mémoire sur
Pétat de Chiapa (Mexique),” Aevwe

& Ethnographie, iii. (1883) pp. 327
sq¢. .

4 Father Crooncanberghs, ¢ La Mis-
sion du Zambeze,” Missions Catho

ligues, xiv, (1882) p. 453.
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Herodotus, “ one of the kings remaining at home, one of the
Tyndarids is left there too ; for hitherto both of them were
invoked and followed the kings””' The Tyndarids are, of
course, the heavenly twins Castor and Pollux, the sons of
Zeus; and it should be remembered that the two Spartan
kings themselves were believed to be descended from twins ?
and hence may have been credited with the wondrous powers
which superstition often associates with twins® The belief
described by Herodotus plainly implies that one of the
heavenly twins was supposed to be in constant attendance on
each of their human kinsmen the two Spartan kings, staying
with them where they stayed and going with them wherever
they went ; hence they were probably thought to aid the
kings with their advice in time of need. Now Castor and
Pollux are commonly represented as spearmen, and they
were constantly associated or identified, not only with stars,
but also with those lurid lights which, in an atmosphere
charged with electricity, are sometimes seen to play round
the masts of ships under a murky sky.* Moreover, similar
lights were observed by the ancients to glitter in the dark-
ness on the points of spears. Pliny tells us that he had
seen such lambent flames on the spears of Roman sentinels

! Herodotus, v. 75. itongo [ancestral spirits] loved to haunt,
This brought success in war. But the
great chief Tshaka stopped this prac-

3 1. Rendel Harris, 7%e Dioscuri in  tice, for he said that the wild twin did
the Christian Legends (London, 1903); foolhardy things and brought the army
., The Cult of the Heavenly Twins into needless danger.”
(Cambridge, 1906). See also below, 4 Pliny, Nat. Hist. ii. 101; Dio-
Pp- 262 sgg. With the Spartan custom  dorus Siculus, iv. 43 ; Seneca, Natur.
we may compare the use which the Quaesz. i. 1. 13; Lucian, Didl
Zulus made of twins in war. See  deorum, xxvi. 2 Ovid, Fasti, v, 720;
Dudley Kidd, Savage Ckildhood, & Plutarch, De defect. oraculorum, 30;
Study of Kafir Children (London, Lactantius Placidus, Comment, in Statii
1906), p. 47 sg.: ““In war time a  Z%eb. viii. 792; Th. Henri Martin,
twin used to be hunted out and made in Revue Archéologiqgue, N.S. xiii
to go right in front of the attacking (1866) pp. 168-174; P. Sébillot,
army, some few paces in front of the  Ldgendes, Croyanceset Superstitions dela
others. He was Supposed to be fear-  Mer (Paris, 1886), ii. 87-109. Seafar-
less and wild. His twin, if a sister, , ing men in different parts of the world
and if surviving, was compelled to tie still see and draw omens from these
a cord very tightly round her loins  weird lights on the masts. See Edward
during the fight, and had to starve  FitzGerald, quoted in County Folk-lore,
herself ; she was also expected to  Swffolk (London, 1893), pp. I2I s7.;
place the twin brother’s sleeping-mat W. W. Skeat, Malay Magic (London,
in that part of the hut which the 1900), p. 279.
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% Pausanias, iil. 1. §.
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- as they paced their rounds by night in front of the camp;’
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and it is said that Cossacks riding across the steppes on
stormy nights perceive flickerings of the same sort at their
lance-heads.? Since, therefore, the divine brothers Castor
and Pollux were believed to attend the Spartan kings, it
seems not impossible that they may have been thought to
accompany the march of a Spartan army in a visible form,
appearing to the awe-stricken soldiers in the twilight or the
darkness either as stars in the sky or as the sheen of spears
on earth. Perhaps the stories of the appearance of the
heavenly twins in battle, charging on their milk-white steeds
at the head of the earthly chivalry, may have originated in
similar lights seen to glitter in the gloaming on a point
here and there in the long hedge of levelled or ported
spears ; for any two riders on white horses whose spear-
heads happened to be touched by the mystic light might
easily be taken for Castor and Pollux in person. If there
is any truth in this conjecture, we should conclude that the
divine brothers were never seen in broad day, but only at
dusk or in the darkness of night. Now.their most famous
appearance was at the battle of Lake Regillus, as to which
we are expressly told that it was late in the evening of a
summer day before the fighting was over? Such statements
should not be lightly dismissed as late inventions of a
rhetorical historian. The memories of great battles linger
long among the peasantry of the neighbourhood.

But when we have said that the ancient kings were
commonly priests also, we are far from having exhausted
the religious aspect of their office. In those days the
divinity that hedges a king was no empty form of speech,
but the expression of a sober belief. Kings were revered,
in many cases not merely as priests, that is, as intercessors
between man and god, but as themselves gods, able to
bestow upon their subjects and worshippers those blessings
which are commonly supposed to be beyond” the reach of
mortals, and are sought, if at all, only by prayer and sacrifice

1 Pliny, Nat Hist. ii. 1o1. Com- 8 Dionysius Halicarn,  Antiguil.”
pare Seneca, Natur. Quaest. i. 1. 14. Roman, vi. 13; Cicero, De naturd
2 Potocki, Voyages dans les Stegs deorwm, ii. 2. 6,
& Astrakhan et du Caucase, i. 143.



1 PRIESTLY KINGS 51

offered to superhuman and invisible beings. Thus kings
are often expected to give rain and sunshine in due season,
to make the crops grow, and so on. Strange as this ex-
pectation appears to us, it is quite of a piece with early
modes of thought. A savage hardly conceives the distinction
commonly drawn by more advanced peoples between the
natural and the supernatural. To him the world is to a
great extent worked by supernatural agents, that is, by
personal beings acting on impulses and motives like his own,
liable like him to be moved by appeals to their pity, their
bopes, and their fears. In a world so conceived he sees no
limit to his power of influencing the course of nature to his
own advantage. Prayers, promises, or threats may secure
him fine weather and an abundant crop from the gods; and
if a god should happen, as he sometimes believes, to become
incarnate in his own person, then he need appeal to no
higher being; he, the savage, possesses in himself all the
powers necessary to further his own well-being and that of
his fellow-men.

- This is one way in which the idea of a man-god is Sympa
reached. But there is another. Along with the view of :;‘:;fc
the world as pervaded by spiritual forces, savage man has
a different, and probably still older, conception in which we
may detect a germ of the modern notion of natural law or
the view of nature as a series of events occurrihg in an
invariable order without the intervention of personal agency.
The germ of which I speak is involved in that sympathetic
magic, as it may be called, which plays a large part in most
systems of superstition. In early society the king is fre-
quently a magician as well as a priest; indeed he appears
to have often attained to power by virtue of his supposed
proficiency in the black or white art. Hence in order to
understand the evolution of the kingship and the sacred
character with which the office has commonly been invested,
in the eyes of savage or barbarous peoples, it is essential to
have some acquaintance with the principles of magic and to
form some conception of the extraordinary hold which that
ancient system of superstition has had on the human mind
in all ages and all countries. Accordingly I propose to
consider the subject in some detail.



CHAPTER III
SYMPATHETIC MAGIC

§ 1. The Principles of Magic

Thetwo [F we analyse the principles of thought on which magic is
g;“s’;‘,,’;ﬁ based, they will probably be found to resolve themselves into
thetic two : first, that like produces like, or that an effect resembles
;\ﬁigcha:n;f its cause ; and, second, that things which have once been in
Similarity  coptact with each other continue to act on each other at a
and the . .
Lawof distance after the physical contact has been severed. The
g“‘acf o former principle may be called the Law of Similarity, the
ntagion.
latter the Law of Contact or Contagion. From the first of
these principles, namely the Law of Similarity, the magician
infers that he can produce any effect he desires merely by
imitating it: from the second he infers that whatever he
does to a material object will affect equally the person with
whom the object was once in contact, whether it formed part
of his body or not. Charms based on the Law of Similarity
may be called Homoeopathic or Imitative Magic! Charms
based on the Law of Contact or Contagion may be called
Contagious Magic. To denote the first of these branches of
magic the term Homoeopathic is perhaps preferable, for the
alternative term Imitative or Mimetic suggests, if it does not
imply, a conscious agent who imitates, thereby limiting the
scope of magic too narrowly. For the same principles

1 The expression Homoeopathic 1897, p. 65), whom I believe to be
Magic was first used, so far as I am Mr. E. S. Hartland. The expression
aware, by Mr. Y. Hirn (Origins of Imitative Magic was used incidentally
Asrt (London, 1900), p. 282). The by me in the first edition of Z%e Golden
expression Mimetic Magic was sug-  Bough (vol. ii. p. 268),
gested by a writer in Folk-lore (viii.

52
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which the magician applies in the practice of his art are
implicitly believed by him to regulate the operations of
inanimate nature ; in other words, he tacitly assumes that
the Laws ot Similarity and Contact are of universal applica-
tion and are not limited to human actions. In short, magic
is a spurious system of natural law as .wel as a fallacious
guide of conduct; it is a false science as well as an abortive
art. Regarded as a system of natural law, that is, as a state-
ment of the rules which determine the sequence of events
throughout the world, it may be calied Theoretical Magic :
regarded as a set of precepts which human beings observe in
order to compass their ends, it may be called Practical Magic.
At the same time it is to be borne in mind that the primitive
magician knows magic only on its practical side; he never
analyses the mental processes on which his practice is based,
never reflects on the abstract principles involved in his
actions. With him, as with the vast majority of men, logic
is implicit, not explicit: he reasons just as he digests his food
in complete ignorance of the intellectual and physiological
processes which are essential to the one operation and to the
other, In short, to him magic is always an art, never a
science ; the very idea of science is lacking in his undeveloped
mind. It is for the philosophic student to trace the train of
thought which underlies the magician’s practice ; to draw
out the few simple threads of which the tangled skein is
composed ; to disengage the abstract principles from their
concrete applications ; in short, to discern the spurious science
behind the bastard art.

If my analysis of the magician’s logic is correct, its two The two
great principles turn out to be merely two different mis- g;;";;f’sl“
applications of the association of ideas.! Homoeopathic applications
magic is founded on the association of ideas by similarity : 2% .
contagious magic is founded on the association of ideas by of ideas.
contiguity. Homoeopathic magic commits the mistake of
assuming that things which resemble each other are the
same: contagious magic commits the mistake of assum-
ing that things which have once been in contact with

! That magic is based on a mis- (Primitive Culture,® i. 116), but he did
taken association of ideas was pointed not analyse the different kinds of
out long ago by Professor E. B. Tylor association.
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each other are always in contact. But in practice the two
branches are often combined ; or, to be more exact, while
homoeopathic or imitative magic may be practised by itself, -
contagious magic will generally be found to involve an
application of the homoeopathic or imitative principle. Thus
generally stated the two things may be a little difficult to
grasp, but they will readily become intelligible when they
are illustrated by particular examples. Both trains of
thought are in fact extremely simple and elementary. It
could hardly be otherwise, since they are familiar in the
concrete, though certainly not in the abstract, to the crude
intelligence not only of the savage, but of ignorant and dull-
witted people everywhere. Both branches of magic, the
homoeopathic and the contagious, may conveniently be
comprehended under the general name of Sympathetic
Magic, since both assume that things act on each other at
a distance through a secret sympathy, the impulse being
transmitted from one to the other by means of what we may
conceive as a kind of invisible ether, not unlike that which is
postulated by modern science for a precisely similar purpose,
namely, to explain how things can physically affect each
other through a space which appears to be empty.

It may be convenient to tabulate as follows the branches
of magic according to the laws of thought which underlie

them :—
Sympathetic Magic

(Law of Sympathy)
l

Homoeopathic Magic
(Law of Similarity)

Contagious Magic !
NLaw of Contact)

I'will now illustrate these two great branches of sympathétic
magic by examples, beginning with homoeopathic magic.

1 Tt has been ingeniously suggested
by Mr. Y. Hirn that magic by simi-
larity may be reduced to a case of
magic by contact. - The connecting
link, on his hypothesis, is the old
doctrine of emanations, according to
which everything is continually sending
out in all directions copies of itself in
the shape of thin membranes, which
appear to the senses not only as

shadows, reflections, and so forth, but

also as sounds and names. See Y.

Hirn, Origins of A»¢ (London, 1900),

pp. 293 sgg. This hypothesis certainly

furnishes a point of union for the two

apparently distinct sides of sympathetic

magic, but whether it is one that would

occur to the savage mind may be
doubted.
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§ 2. Homoeopathic oy Imitative Magic

Perhaps the most familiar application of the principle Magical
that like produces like is the attempt which has been made ;‘;ﬁ‘; the
by many peoples in many ages to injure or destroy an American
enemy by injuring or destroying an image of him, in the Indians.
belief that, just as the image suffers, so does the man, and
that when it perishes he must die. A few instances out of
many may be given to prove at once the wide diffusion
of the practice over the world and its remarkable persistence
through the ages. For thousands of years ago it was known
to the sorcerers of ancient India, Babylon, and Egypt, as well
as of Greece and Rome,! and at this day it is still resorted to
by cunning and malignant savages in Australia, Africa, and
Scotland. Thus the North American Indians, we are told,
believe that by drawing the figure of a person in sand, ashes,
or clay, or by considering any object as his body, and then
pricking it with a sharp stick or doing it any other injury,
they inflict a corresponding injury on the person repre-
sented.? For example, when an Ojebway Indian desires
to work evil on any one, he makes a little wooden image
of his enemy and runs a needle into its head or heart,
or he shoots an arrow into it, believing that wherever the
needle pierces or the arrow strikes the image, his foe will
the same instant be seized with a sharp pain in the corre-
sponding part of his body; but if he intends to kill the
person outright, he burns or buries the puppet, uttering
certain magic words as he does so.? So when a Cora Indian

1 For the Greek and Roman prac-_
tice, see Theocritus, 7d. ii.; Virgil,
Eel. vili. 75-82; Ovid, Heroides, vi.
91 sg.; id. Amores, iii. 7. 29 s5¢.;
R. Wiinsch, ¢ FEine antike Rache.
puppe,” Philologus, Ixi. (1902) pp.
26-31.

? Henry’'s Zvavels among the
Northern and Western Indians, quoted
by the Rev. Jedediah Morse, Keport to
the Secretary of War of the United
States on Indian Affairs (Newhaven,
1822), Appendix, p. 102. I have not
seen Henry’s book.

3 Peter Jones, History of the Qfeb-
way Indians, p. 146; W. H. Keat-

ing, Narrative of an Expedition to
the Source of St. Peter’s River (Lon-
don, 1825), ii. 1593 J. G. Kohl,
Kitschi-Gami, ii. 8o. Similar prac-
tices are reported among the Iilinois,
the Mandans, and the Hidatsas of
North America (Charlevoix, Histoire
de la Nouwvelle France, vi. 88 ; Maxi-
milian, Prinz zu Wied, Reise /n das
Innere Nord-America, ii. 188 ; Wash-
ington Matthews, ZEthnography and
Prilology of the Hidatsa Indians, p.
50), and the Aymaras of Bolivia and
Peru (D. Forbes, “On the Aymara
Indians of Bolivia and Perw,” Journal
of the Ethnological Society of London
il. (1870) p. 236).
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of Mexico wishes to kill a man, he makes a figure of him
out of burnt clay, strips of cloth, and so forth, and then,
muttering incantations, runs thorns through the head or
stomach of the figure to make his victim suffer corre-
spondingly. Sometimes the Cora Indian makes a more
beneficent use of this sort of homoeopathic magic. When
he wishes to multiply his flocks or herds, he models a figure
of the animal he wants in wax or clay, or carves it from tuff,
and deposits it in a cave of the mountains; for these
Indians believe that the mountains are masters of all riches,
including cattle and sheep. For every cow, deer, dog, or
hen he wants, the Indian has to sacrifice a corresponding
image of the creature! This may help us to understand
the meaning of the figures of cattle, deer, horses, and pigs
which were dedicated to Diana at Nemi? They may have
been the offerings of farmers or huntsmen who hoped thereby
to multiply the cattle or the game. Similarly when the
Todas of Southern India desire to obtain more buffaloes,
they offer silver images of these animals in the temples®
The Peruvian Indians moulded images of fat mixed with
grain to imitate the persons whom they disliked or -feared,
and then burned the effigy on the road where the intended
victim was to pass. This they called burning his soul.
But they drew a delicate distinction between the kinds
of materials to be used in the manufacture of these images,
according as the victim was an Indian or a Viracocha, that is,
a Spaniard. To kill an Indian they employed maize and
the fat of a llama, to kill a Spaniard they used wheat and
the fat of a pig, because Viracochas did not eat llamas and
preferred wheat to maize.t

1 C, Lumbholtz, Unknown Mexico
(London, 1903}, i. 485 sg¢.

1 Above, p. 7.
3 W. H. R. Rivers, 7he Todas
(London, 1906), p. 458. Among the

Kusavans or potters of Southern India
“if a male or female recovers from
cholera, small-pox, or other severe
illness, a figure of the corresponding
sex is offered. A childless woman
makes & vow to offer up the figure of
a baby, if she brings forth offspring.
Figures of animals— cattle, sheep,

horses, etc.—are offered at the temple
when they recover from sickness, or
are recovercd after they have been
stolen” (E. Thurston, Castes ond
Tribes of Southern India, iv. 192 ; id.,
Ethnographic Notes in Southern Indit
P. 349). The analogy of these offer-
ings to (he various votive figures found
in the sanctuary of Diana at Nemi is
abvious.

* P. ). de Arriaga, Extirpacion d
la Idolarria del Piru (Lima, 1621), ppr
25 sg. 'The meaning and origin of the
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A Malay charm of the same sort is as follows. Take Magical
parings of nails, hair, eyebrows, spittle, and so forth of your 8%,
intended victim, enough to represent cvery part of his Malays.
person, and then make them up into his likeness with wax

from a deserted bees’ comb. Scorch the figure slowly by

holding it over a lamp every night for seven nights, and say :

“ [t is not wax that I am scorching,
1t is the liver, heart, and spleen of So-and-so that I scorch.”

After the seventh time burn the figure, and your victim
will die. This charm obviously combines the principles of
homoeopathic and contagious magic ; since the image which
is made in the likeness of an enemy contains things which
once were in contact with him, namely, his nails, hair, and
spittle. Another form of the Malay charm, which resembles
the Ojebway practice still more closely, is to make a corpse
of wax from an empty bees’ comb and of the length of a
footstep ; then pierce the eye of the image, and your enemy

name Viracocha, as applied by the
Peruvians to the Spaniards, is explained
with great frankness by the Italian
historian G. Benzoni, who had him-
self travelled in America at the
time of the conquest. He says (His
tory of the New World, pp. 252 sq.,
Hakluyt Society) : ¢ When the Indians
saw the very great cruelties which the
Spaniards committed everywhere on
entering Pern, not only would they
never believe us to be Christians and
children of God, as boasted, but not
even that we were born on this earth,
or generated by a man and bom of a
woman; so flerce an animal they
concluded must be the offspring of the
sea, and therefore called us Firacocclie,
for in their language they call the sea
cocchie and the froth zéra; thus they
think that we are a congelation of the
sea, and have been nourished by the
froth ; and that we are come to destroy
the world, with other things in which
the Omnipotence of God would not
suffice to undeceive them. They say
that the winds ruin houses and break
down trees, and the fire burns them ;
but the Viracocchie devour everything,
they consume the very earth, they

force the rivers, they are never quiet,
they never rest, they are always rush-
ing about, sometimes in one direction
and sometimes in the other, seeking
for gold and silver; yet never con-
tented, they game it away, they make
war, they kill each other, they rob,
they swear, they are renegades, they
never speak the trugh, and they deprive
us of our support. Finally, the
Indians curse the sea for having cast
such very wicked and harsh beings on
the land. Going about through various
parts of this kingdom I often met some
natives, and for the amusement of
hearing what they would say, I used
to ask them where such and such a
Christian was, when not only would
they refuse to answer me, but would
not even look me in the face: though
if T asked them where such and such
a Viracocchie was, they would reply
directly.” An explanation of the name
much more flattering to Spanish vanity
is given by Garcilasso de la Vega,
himself half a Spaniard (Royal Com-
mentaries of the Yncas, vol. ii. pp.
65 sgg., Hakluyt Society, Markham’s
translation).
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is blind; pierce the stomach, and he is sick; pierce the
head, and his head aches; pierce the breast, and his breast
will suffer. If you would kill him outright, transfix the
image from the head downwards ; enshroud it as you would
a corpse; pray over it as if you were praying over the
dead ; then bury it in the middle of a path where your
victim will be sure to step over it. In order that his blood
may not be on your head, you should say :

“ It is not I who am burying him,
1t is Gabriel who is burying kim.”

Thus the guilt of the murder will be laid on the shoulders of
the archangel Gabriel, who is a great deal better able to bear
it than you are! In eastern Java an enemy may be killed
by means of a likeness of him drawn on a piece of paper,
which is then incensed or buried in the ground? Among
the Minangkabauers of Sumatra a man who is tormented
by the passion of hate or of unrequited love will call in
the help of a wizard in order to cause the object of his hate
or love to suffer from a dangerous ulcer known as a znggam.
After giving the wizard the necessary instructions as to the
name, bodily form, dwelling, and family of the person
in question, he makes a puppet which is supposed to
resemble his intended victim; and repairs with it to a
wood, where he hangs the image on a tree that stands quite
by itself. Muttering a spell, he then drives an instrument
through the navel of the puppet into the tree, till the sap of
the tree oozes through the hole thus made. The instrument
which inflicts the wound bears the same name (/nggam) as
the ulcer which is to be raised on the body of the victim,
and the oozing sap is believed to. be his or her life-spirit.
Soon afterwards the person against whom the charm is
directed begins to suffer from an ulcer, which grows worse
and worse till he dies, unless a friend can procure a piece of
the wood of the tree to which the image is attached.?

1 Y. W. Skeat, Malay Magvc (Lon-  (1886) pp. 117 s7.

don, 1900), pp. §70-572. 8 J. L. van der Toorn, ‘ Het ani-
2 J. Kreemer, ‘‘ Regenmaken, Oed- misme bij den Minangkabauer der
joeng, Tooverij onder de Javapen,” Padangsche Bovenlanden,” Brjdragen

Alededeelingen wan wege het Neder-  tot de Taal- Land- en Volkenkunde van
landsche  Zendelinggenootschap, xxx.  Nederlandsch Indié, xxxix.(1890) p. 56
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The sorcerers of Mabujag or Jervis Island, in Torres Magical
Straits, kept an assortment of effigies in stock ready to be };"?::res
operated on at the requirement of a customer. Some of Straits and
the figures were of stone; these were employed when P
short work was to be made of a man or woman. Others
were wooden ; these gave the unhappy victim a little more
rope, only, however, to terminate his prolonged sufferings by
a painful death. The mode of operation in the latter case
was to put poison, by means of a magical implement, into a
wooden image, to which the name of the intended victim
had been given. Next day the person aimed at would feel
chilly, then waste away and die, unless the same wizard who
had wrought the charm would consent to undo it! If the
sorcerer pulled off an arm or leg of the image, the human
victim felt pain in the corresponding limb of his body ; but
if the sorcerer restored the severed arm or leg to the figure,
the man recovered. Another mode of compassing a man’s
death in Torres Straits was to prick a wax effigy of him or
her with the spine of a sting-ray; so when the man whose
name had been given to the waxen image next went afishing
on the reef a sting-ray would sting him in the exact part of
his body where the waxen image had been pierced. Or
the sorcerer might hang the effigy on the bough of a tree,
and as it swayed to and fro in the wind the person repre-
sented by it would fall sick. However, he would get well
again if a friend of his could induce the magician to steady
the figure by sticking it firmly in the sandy bottom of the
sea? When the Lerons of Borneo wish to be revenged on
an enemy, they make a wooden image of him and leave it
in the jungle. As it decays, he dies® More elaborate is
the proceeding adopted by the Kenyahs of Borneo in similar
circumstances. The operator retires with the image to a
quiet spot on-the river bank, and when a hawk appears in a
certain part of the sky, he kills a fow!, smears its blood on
the image, and puts a bit of fat in the mouth of the figure,
saying, “ Put fat in his mouth.” By that he means, “ May

1 A, C. Haddon, *“ The Ethnography  gological Fxpedition to Torres Straits,
of the Western Tribe of Torres Straits,”  v. (Cambridge, 1904) pp. 324 5¢.
Journal of the Anthyopological Institute, 8 'W. H. Furness, Zke Home-life of

xix. (1890) pp. 399 s7. Borneo /lcad - kunters (Philadelphia,
2 Reports of the Cambridge Anthro-  1902), pp. 93.
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his head be cut off, hung up in an enemy’s house, and fed
with fat in the usual way.” Then he strikes at the breast
of the image with a small wooden spear, throws it into a
pool of water reddened with red earth, and afterwards takes
it out and buries it in the ground.!

If an Aino of Japan desires to compass the destruction
of an enemy, he will make a likeness of him out of mug-
wort or the guelder-rose and bury it in a hole upside down
or under the trunk of a rotten tree, with a prayer to a demon
to carry off the man’s soul or to make his body rot away
with the tree. Sometimes an Aino woman will attempt to
get rid of her husband in this fashion by wrapping up his
head-dress in the shape of a corpse and burying it deep in
the ground, while she breathes a prayer that her husband
may rot and die with the head-dress® The Japanese
thentselves are familiar with similar modes of enchant-
ment. In one of their ancient books we read of a
rebellious minister who made figures of the heir to the
throne with intent, no doubt, to do him grievous bodily
harm thereby; and sometimes a woman who has been
deserted by her lover will make a straw effigy of the faithless
ga'lant and nail it to a sacred tree, adjuring the ‘gods to
spare the tree and to visit the sacrilege on the traitor. Ata
shrine of Kompira there stood a pine-tree studded with ‘nails
which had been thus driven in for the purpose of doing
people to death? The Chinese also are perfectly aware that
you can harm a man by maltreating or cursing an image of
him, especially if you have taken care to write on it his name
and horoscope. This mode of venting spite on an enemy is
said to be commonly practised in China. In Amoy such
images, roughly made of bamboo splinters and paper, are
called “substitutes of persons” and may be bought very
cheap for a cash or so apiece at any shop which sells paper
articles for the use of the dead or the gods; for the frugal
Chinese are in the habit of palming off paper imitations of
all kinds of valuables on the simple-minded ghosts and gods,
who take them in all good faith for the genuine articles. As

1 C. Hose and W. McDougall, 'in  Folklore (London, 1901), pp. 329-
Journal of the Anthropological Insiitute,  331I.
xxxi. (1go1) p. 178. 3 W. G. Aston, Skinto (the Way of
2 1. Batchelor, ke Adinwu and their  the Gods) (London, 1905), pp. 331 5



.

ne HOMOEOQPATHIC OR IMITATIVE MAGIC 61

1sual, the victim suffers a hurt corresponding to the hurt
done to his image. Thus if you runa nail or a needle into
the .. yes of the puppet, your man will go more or less blind ;
if you stick a pin in its stomach, he will be doubled up with
colic ; astab in the heart of the effigy may kill him outright ;
and in general the more you prick it and the louder you speak
the spell, the more cert.in is the effect. To make assurance
doubly sure it is d...ira".e to impregnate the effigy, so to say,
with the personal infiuence of the man by passing it clandes-
tinely beforehand over him or hiding it, unbeknown to him,
in his clothes or under his bed. If you do that, he is quite
sure to die sooner or later.! Naturally these nefarious
practices are no new thing in the Chinese empire. There is
a passage in the Chinese Book of Rewards and Penalties
which illustrates their prevalence in days gone by. There,
under the rubric “ To hide an effigy of a man for the pur-
pose of giving him the nightmare,” we read as follows:
“This means hiding the carved wooden effigy of a man
somewhere with intent to give him the nightmare. Kong-
sun-tcho having died suddenly some time after he had suc-
ceeded to the post of treasurer, he appeared in a dream to
the governor of his district and said unto him: ‘I have been -
the victim of an odious crime, and I am come, my lord, to
pray you to avenge me. My time to die had not yet come;
but my servants gave me the nightmare, and 1 was choked
in my sleep. If you will send secretly some dauntless soldiers,
not one of the varlets will escape you, Under the seventh
tile of the roof of my house will be found my image carved
of wood. Fetch it and punish the criminals’ Next day
the governor of the district had all the servants arrested, and
sure enough, after some search, they found under the afore-
said tile the figure of a man in wood, a foot high, and
bristling all over with nails. Bit by bit the wood changed
into flesh and uttered inarticulate cries when it was struck.
The governor of the district immediately reported to the
prefect of the department, who condemned several of the
servants to suffer the extreme rigour of the law.”?

1 ]. J. M. de Groot, 7he Religious 2 Le Livre des Récompenses et des
System of Ckina, v. (Leyden, 1907)  Peines, traduit du Chinois, par Stanislas
Pp- 920 sg. Julien (Paris, 1835), p. 345.
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When some of the aborigines of Victoria desired to
destroy an enemy, they would occasionally retire to a
lonely spot, and drawing on the ground a rude likeness of
the victim would sit round it and devote him to destruc-
tion with cabalistic ceremonies. So dreaded was this
incantation that men and women, who learned that it had
been directed against them, have been known to pine away
and die of fright! On the Bloomfield River in Queensland
the natives think they can doom a man by making a rough
wooden effigy of him and burying it in the ground, or by
painting his likeness on a bull-roarer ; and they believe that
persons whose portraits are carved on a tree at Cape Bedford
will waste away.? When the wife of a Central Australian
native has eloped from him and he cannot recover her, the
disconsolate husband repairs with some sympathising friends
to a secluded spot, where a man skilled in magic draws on
the ground a rough figure supposed to represent the woman
lying on her back. Beside the figure is laid a piece of
green bark, which stands for her spirit or soul, and at it the
men throw miniature spears which have been made for the
purpose and charmed by singing over them. This barken
effigy of the woman’s spirit, with the little spears sticking in
it, is then thrown as far as possible in thc direction which
she is supposed to have taken. During the whole of the
operation the men chant in a low voice, the burden of their
song being an invitation to the magic influence to go out
and enter her body and dry up all her fat. Sooner or later
—often a good deal later——her fat does dry up, she dies,
and her spirit is seen in the sky in the form of a shooting
star.’

In Burma a rejected lover sometimes resorts to a sorcerer
and engages him to make a small image of the scornful fair
one, containing a piece of her clothes, or of something which
she has been in the habit of wearing. Certain charms or
medicines also enter into the composition of the doll, which
is then hung up or thrown into the water. As a conse-

1 E. M. Curr, Tke Australian Race,  1903), p. 31.

- 547. 8 Baldwin Spencer and F. J. Gillen,
2 W. E. Roth, North Queensland  The Nattve Tribes of Central Australia
Ethnography : Bulletin No. 5 (Brisbane, (London, 1899), pp. 549 57-

it
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quence the girl is supposed to go mad! In this last
example, as in the first of the Malay charms noticed above,
homoeopathic or imitative magic is blent with contagious
magic in the strict sense of the word, since the likeness of the
victim contains something which has been in contact with
her person. A Matabele who wishes to avenge himself on
an enemy makes a clay figure of him and pierces it with a
needle; next time the man thus represented happens to
engage in a fight he will be speared, just as his effigy was
stabbed? The Ovambo of South-western Africa believe
that some people have the power of bewitching an absent
person by gazing into a vessel full of water till his image
appears to them in the water ; then they spit at the image
and curse the man, and that seals his fate?

The ancient books of the Hindoos testify to the use of Magical
similar enchantments among their remote ancestors. To ;‘;‘;ﬁs‘“‘
destroy his foe a man would fashion a figure of him in clay India.
and transfix it with an arrow which had been barbed with a
thorn and winged with an owl’s feathers. Or he would mould
the figure of wax and melt it in a fire. Sometimes effigies
of the soldiers, horses, elephants, and chariots of a hostile
army were modelled in dough, and then pulled in pieces.*
Again, to destroy an enemy the magician might kill a red-
headed lizard with the words, “I am killing So-and-so,”
smear it with blood, wrap it in a black cloth, and having
pronounced an incantation burn it® Another way was to
grind up mustard into meal, with which a figure was made of
the person who was to be overcome or destroyed. Then
having muttered certain spells to give efficacy to the rite,
the enchanter chopped up the image, anointed it with melted
butter, curds, or some such thing, and finally burnt it in
a sacred pot® In the so-called “sanguinary chapter” of

the Calica Puran there occurs

Y C.J. F. S. Forbes, British Burma
{London, 1878), p. 232.

2 L. Decle, Three Years in Savage
Africa (London, 1898), p. 153.

3 H. Schinz, Deutsch-Siidwest-Afri-
ka, p. 314.
4 A, Hillebrandt, Vedische Opfer
und Zauber (Strasburg, 1897), p. 177;
W. Caland, Adindisches Zauberritual

the following passage: “On

(Amsterdam, 1900), pp. 121, 166,
173, 184, Compare H. Oldenberg,
Die Religion des Veda (Beslin, 1894),
p. 508.

& W, Caland, gp. cit, p. 164,

¢ H. W. Magoun, ““The Asuri-
Kalpa ; a Witcheraft Practice of the
Atharva-Veda,” American Journal of
Philology, x. (1889) pp. 165-197.
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the autumnal Makae-Navami, or when the month is in the
lunar mansion Scanda, or Bishdcd, let a figire be made,
either of barley-meal or earth, representing the person with
whom the sacrificer is at variance, and the head of the figure
be struck off; after the usual texts have been used, the
following text is to be used in invoking an axe on the
occasion : ¢ Effuse, effuse blood ; be terrific, be terrific ; seize,
destroy, for the love of Ambica, the head of this enemy.”?
In modern India the practices described in these old
books are still carried on with mere variations of detail. The
magician compounds the fatal image of earth taken from
sixty-four filthy places, and mixed up with clippings of hair,
parings of nails, bits of leather, and so on. Upon the breast
of the image he writes the name of his enemy; then he
pierces it through and through with an awl, or maims it in
various ways, hoping thus to maim or kill the object of his
vengeance?  Among the Nambutiris of Malabar a figure
representing the enemy to be destroyed is drawn on a small
sheet of metal, gold by preference, on which some mystic
diagrams are also inscribed. The sorcerer then' declares that
the bodily injury or death of the person shall take place at
a certain time. After that he wraps up the little sheet in
another sheet or leaf of metal (gold if possible), and buries
it in a place where the victim is expectcd to pass. Some-
times instead of a small sheet of metal he buries a live frog
or lizard enclosed in a coco-nut shell, after sticking nails into
its eyes and stomach. At the same moment that the animal
dies the person expires also® Among the Mohammedans
of Northern India the proceeding is as follows. A doll is
made of earth taken from a grave or from a place where
bodies are cremated, and some sentcnces of the Coran
are read backwards over twenty-one small wooden pegs.
These pegs the operator next strikes into various parts of
the body of the image, which is afterwards shrouded like a
corpse, carried to a graveyard, and buried in the name of
the enemy whom it is intended to injure. The man, it is

v Asiatick Researches, v. (Fourth  1823), ii. 63,
Edition, London, 1807) p. 389. 3 Fr. Fawcett, in Madras Govern-
2 1. A. Dubois, Maurs, tnstitutions,  ment AMuscum, Bulletin, iii. No, 1
et crémonies des peuples de I Inde(Paris,  (Madras, 1900), p. 85.
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believed, will die without fail after the ceremony! A
slightly different form of the charm is observed by the
Bam-Margi, a very degraded sect of Hindoos in the North-
West Provinces. To kill an enemy they make an image
of flour or earth, and stick razors into the breast, navel, and
throat, while pegs are thrust into the eyes, hands, and feet.
As if this were not enough, they next construct an image
of Bhairava or Durga holding a thrce-pronged fork in her
hand ; this they place so close to the effigy of the person
to whom mischief is meant that the fork penetrates its
breast” To injure a person a Singhalese sorcerer will pro-
cure a lock of his intended victim’s hair, a paring of his
nails, or a thread of his garment. Then he fashions an
image of him and thrusts nails made of five metals into the
joints.  All these he buries where the unfortunate man is
likely to pass. No sooner has he done so than the victim falls
ill with swelling or stiffness of joints, or burning sensations
in the body, or disfigurements of the mouth, legs, and arms.?
Similar enchantments are wrought by the Moslem peoples Magicat
of North Africa. Thus an Arabic treatise on magic directs Mg

. N . A among the
that if you wish to deprive a man of the use of his limbs Arabs of

you should make a waxen image of him, and engrave his 11321;
name and his mother’s name on it with a knife of which
the handle must be made of the same wax; then smite
the limb of the image which answers to the particular
limb of the man which you desire to disable ; at the same
moment the limb of flesh and blood will be paralysed.*
The following is another extract from the same treatise :
“To injure the eyes of an enemy, take a taper and fashion
it into the likeness of him whom you would harm. Write
on it the seven signs, along with the name of your enemy
and the name of his mother and gouge out the two eyes of
the figure with two points. Then put it in a pot with quick-

* W. Crooke, Popular Religion and
Folklore of Northern India (West-
minster, 1896), ii. 278 sg.

3 Id., The Tribes and Castes of the
North - Western  Provinces and Oudh
(Calcutta, 1896), i. 137.

8 A. A. Perera, “ Glimpses of Sin-
ghalese Social Life,” Indiar Anti-
guary, xxxiii. (1904) p. 57. For
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more evidence of such practices in
India, see E. Thurston, Zthnographic
Notes in Southern India, pp. 328 s¢q.;
id., Castes and ZTvibes of Southern
India, iv. 489 sg., vi. 124 ; W. Crooke,
Natives of Northern India, pp. 248 sq.

% E. Doutté, Magic et Religion dans
2 Afrique du Nord (Algiers, 1908), pp.
61 sg.
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lime on which you must throw a little ckdrib el Kamdm,
and bury the whole near the fire. The fire will make
your victim to shriek and will hurt his eyes so that he
will see nothing, and that the pain will cause him to utter
cries of distress. But do not prolong the operation more
than seven days, for he would die and you would have
to answer for it at the day of the last judgment. If
you wish to heal him, withdraw the figure and throw it
into water. He will recover, with God’s leave” !

Nowhere, perhaps, were the magic arts more carefully
cultivated, nowhere did they enjoy greater esteem or exer-
cise a deeper influence on the national life than in the land
of the Pharaohs. Little wonder, therefore, that the practice
of enchantment by means of images was familiar to the
wizards of Egypt. A drop of a man’s blood, some clippings
of his hair or parings of his nails, a rag of the garment
which he had worn, sufficed to give a sorcerer complete
power over him. These relics of his. person the magician
kneaded into a lump of wax, which he moulded into the
likeness and dressed after the fashion of his intended victim,
who was then at the mercy of his tormentor. If the image
was exposed to the fire, the person whom it represented
straightway fell into a burning fever ; if it were stabbed with
a knife, he felt the pain of the wound.? Thus, for instance,
a certain superintendent of the king’s cattle was once
prosecuted in an Egyptian court of law for having made
figures of men and women in wax, thereby causing paralysis
of their limbs and other grievous bodily harm, He had
somehow obtained a book of magic which contained the
spells and directions how to act in reciting them. Armed
with this powerful instrument the rogue had shut himself up’
in a secret chamber, and there proceeded to cast spells over
the people of his town® In ancient Babylonia also it was

1 E. Doutté, op. ci?. p. 299. (1890) pp. 428 sq.; id., Egyptian

2 G. Maspero, Histoire ancienne des
peuples de D Orient  classique ; les
origines (Pars, 1895), pp. 213 54.

3 F. Chabas, Le Papyrus magique
Harris (Chalon-sur-Sadne, 1860), pp.
169 s¢g.; E. A. Wallis Budge, in
Archacologia, Second Series, vol. ii.

Magic(London, 1899), pp. 73 s¢¢. The
case happened in the reign of Rameses
ITL., about 1200 B.C. Compare A.
Erman, Aegypten und acgyptisches
Leben im Altertum, p. 475. As to
Egyptian magic in general see A.
Erman, Die doyptische Religion (Ber-
lin, 1905), pp- 148 s¢g.
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a common practice to make an image of clay, pitch, honey,
fat, or other soft material in the likeness of an enemy, and to
injure or kill him by burning, burying, or otherwise ill-treating
it.  Thus in a hymn to the fire-god Nusku we read :

Y Those whe have made images of me, reproducing my features,
Who have taken away my breath, torn my hairs,
Who have rent my clothes, have hindered my j‘feet Jrom treadmg the
dust,
May the fire-god, the strong one, brealk their charm.” v

But both in Babylon and in Egypt this ancient tool of Magical
superstition, so baneful in the hands of the mischievous and ;;ii‘f;“
malignant, was also pressed into the service of religion and and Egypt
turned to glorious account for the confusion and overthrow i‘;’,,f};‘fuff
of demons. In a Babylonian incantation we meet with a of demons
long list of evil spirits whose cffigies were burnt by the
magician in the hope that, as their images melted in the
fire, so the fiends themselves might melt away and dis-
appear? Every night when the sun-god Ra sank down
to his home in the glowing west he was assailed by hosts
of demons under the leadership of the arch-fiend Apepi.

All night long he fought them, and sometimes by day the
powers of darkness sent up clouds even into the blue
Egyptian sky to obscure his light and weaken his power,
To aid the sun-god in this daily struggle, a ceremony was
daily performed in his temple at Thebes. A figure of his
foe Apepi, represented as a crocodile with a hideous face or
a serpent with many coils, was made of wax, and on it
the demon’s name was written in green ink. Wrapt in a
papyrus case, on which another likeness of Apepi had been
drawn in green ink, the figure was then tied up with black
hair, spat upon, hacked with a stone knife, and cast on the
ground. There the priest trod on it with his left foot again
and again, and then burned it in a fire made of a certain
plant or grass. When Apepi himself had thus been effectu-
ally disposed of, waxen effigies of each of his principal
demons, and of their fathers, mothers, and children, were

1 M. Jastrow, Z%e Religion of Baby- (New York, 1901), pp. 375, 376, 377
lonia and Assyria (Boston, U.S.A., sgg.: C. Fossey, La Magic assyrienne
1898), pp. 268, 286, compare pp. 270,  (Paris, 1902), pp. 77-81.

272, 276, 278; R. F. Harper, 2 M. Jastrow, gp. czf. pp. 286 sg.;
dssyrian and Babylonian Literature  C, Fossey, op. cit. p. 78.
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made and burnt in the same way. The service, accompanied

by the recitation of certain prescribed spells, was repeated
not merely morning, noon, and night, but whenever a storm
was raging, or heavy rain had set in, or black clouds were
stealing across the sky to hide the sun’s bright disc. The
fiends of darkness, clouds, and rain felt the injuries inflicted
on their images as if they had been done to themselves ;
they passed away, at least for a time, and the beneficent
sun-god shone out triumphant once more.!

Magical From the azure sky, the stately fanes, and the solemn

gﬁ;g‘ ritual of ancient Egypt we have to travel far in space and
time to the misty mountains and the humble cottages of the
Scottish Highlands of to-day; but at our journey’s end we
shall find our ignorant countrymen seeking to attain the
same end by the same means and, unhappily, with the same
malignity as the Egyptian of old. To kill a person whom he
hates, a modern Highlander will still make a rude clay image
of him, called a corp clire or corp chreadle (“ clay body ), stick
it full of pins, nails, and broken bits of glass, and then place
it in a running stream with its head to the current. As
everv pin is thrust into the figure an incantation is uttered,
and the person represented feels a pain in the corresponding
part of his body. If the intention is to make him die a
lingering death, the operator is carcful to stick no pins into
the region of the heart, whereas he thrusts them into that
region deliberately if he desires to rid himsclf of his enemy
at once. And as the clay puppet crumbles away in the
running water, so the victim’s body is believed to waste
away and turn to clay In Islay the spell spoken over the
corp chre, when it is ready to receive the pins, is as follows:
“ From behind you are like a ram with an old flecce.” And
as the pins are being thrust in, a long incantation is pro-
nounced, beginning “ As you waste away, may she waste
away ; as this wounds you, may it wound her.”  Sometimes,
we are told, the effigy is set before a blazing fire on a door
which has been taken off its hinges ; therc it is toasted and

1 E. A, Wallis Budge, “On the Series, ii. (1590) pp. 393-601; s
Hierstic Papyrus of Nesi-Amsu, ascribe  Zgyprian Magic, pp. 77 5993 7.y
in the temple of Amen-Ra at Thebes,  7%e Gods of the Kgyptians (London,
about B.C. 305,” .drchacologia, Second  1904), i. 270-272.
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turned to make the human victim writhe in agony. The
corp chre is reported to have been employed of late years in
the counties of Inverness, Ross, and Sutherland. A specimen
from Inverness-shire may be seen in the Pitt-Rivers Museum
at Oxford! It is remarkable, however, that in the High-
lands this form of magic has no power over a man who has
lost any of his members. For example, though Ross-shire
witches made a clay figure of “Donald of the Ear,” they
could not destroy him, because he had lost an ear in
battle? A similar form of witchcraft, known as “bury-
ing the sheaf” seems still to linger in Ireland among the
dwellers in the Bog of Ardee. The person who works the
charm goes first to a chapel and says certain prayers with
his back to the altar ; then he takes a sheaf of wheat, which
he fastens into the likeness of a human body, sticking pins
in the joints of the stems and, according to one account,
shaping a heart of plaited straw. This sheaf he buries in
the devil’s name near the house of his enemy, who will, it is
supposed, gradually pine away as the sheaf decays, dying
when it finally decomposes. If the enchanter desires his foe
to perish speedily, he buries the sheaf in wet ground, where
it will soon moulder away; but if on the other hand his
wish is that his victim should linger in pain, he chooses a
dry spot, where decomposition will be slow? However, in
Scotland, as in Babylon and Egypt, the destruction of an
image has also been employed for the discomfiture of fiends.
When Shetland fishermen wish to disenchant their boat, they

1 See an article by R. M. O. K.
entitled ‘A Horrible Rite in the High-
lands,” in the MHeekly Scolsman,
Saturday, August 24, 1889; Dro-
fessor J. Rhys in Folklore, iii, (1892)
p. 385; R. C. Maclagan, ‘‘Notes on
Folklore Objects collected in Argyle-
shire,” Folklore, vi. (1895) pp- 144-
148 ; J. Macdonald, Xeligion and Myth
(London, 1893), pp- 3 s¢.3 J. G.
Campbell, Witcheraft and Second Sight
in the Highlands and Islands of Scot-
land (Glasgow, 1902), pp. 46-48.
Mauny older examples of the practice of
this form of enchantment in Scotland
are collected by J. G. Dalyell in his
Darker Superstitions of Scotland (Edin-

burgh, 1834), pp. 328 sgg.

% 1. G. Campbell, op. cit. pp. 47, 48.

3 Bryan ]. Jones, in Folklore, vi.
(18g5) p.* 302. For evidence of the
custom in the Isle of Man see J. Train,
Historical and Staiistical Account of
the Isle of Man, ii. 168 ; in England,
see Brand, Popular Antiguities, iii.
10 5¢¢.; in Germany, see J. Grimm,
Deutsche Mythologie, ii. 913 sg.3 F.
Panzer, Beitragy zur deutschen Mytko-
logte, ii. 272 sg. As to the custom
in general, see E. B, Tylor, Kesearckes
into the Early History of Mankind,?
pp- 106 sgg.; R. Andree, * Sympathie-
Zawher,”  ZEthnographische Parvallelen
und Vergleiche, Neue Folge, pp. 8 s¢q.
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