














8S MAGIC, DIVINATION, AND DEMONOLOGY

"Ahl al-ard" or earth-folk). W. R. Smith 1 was of

opinion that divination by the '6b was connected with

this superstition. Then just as '6b and yiddc<oni, from

meaning spirit, came to stand for the person in whom
the spirit dwelt, so by a similar metonymy—contained

for container and vice versa—the hollow cavern came to

be used for the spirit that spoke out of it.

3. OJn* (yidde<
oni). The English word wizard, by

which this Hebrew term is rendered, means " one very

wise/' and agrees with the LXX. (yi/cdcrr^s), Syriac (puOf*,

yaddu'a), Arabic (^Vs 'arraf), and with Ewald's ren-

dering " Viel-wisserisch."

Like '6b, so also yidde
'oni, means in the first instance

the spirit of a deceased person ; then it came to mean
him or her that divines by such a spirit. W. R. Smith, 2

followed by Driver (on Deut. xviii. 11), distinguishes

the two terms thus :

—

Yidde{oni is a familiar spirit, one known to him that

consults it. The '6b is any ghost that is called up from

the grave to answer questions put to it (cf. 1 Sam. xxviii).

The yiddc<oni speaks through a personal medium : that

is, through the person whom it possesses. The '6b

speaks directly, as, for example, out of the grave (cf.

1 Sam. xxviii). Rashi (on Deut. xviii. 11) says that

yidd e
'ooi differs from 21tf by2 (ba (

al 'Sb) in that he

held in his mouth a bone, which uttered the oracle. It

is hard to prove these distinctions to be either right or

wrong, the data for forming a judgment are so slight.

But is it quite certain that the words are to be held as

standing for distinct things ? Why may we not have in

them different aspects of the same spirit ? So regarded,

1 M Rel. Sem./' p. Jg&-
2 Journ. Phi!, xiv. 127.
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*6b would convey the notion that the spirit has returned

from the other World, while yidde'oni would suggest that

the spirit so returned is knowing,, and therefore able to

answer the questions of the inquirer. The fact that in

all the eleven instances of its occurrence yiddc
'oni in-

variably follows '6b, is in favour of its being a mere
interpretation. 'Ob, on the other hand/ is often found

by itself (i Sam. xxviii. 7, 8; 1 Chron. x. 3, etc.). I have

already said that the expression at the end of Deut.

xviii. 11 ("one who seeks unto the dead w
) is merely a

generalized formula for the two foregoing characters.

Now it is probable that these two characters are at

bottom one, the " and " joining '6b and yidde
'oni in the

way of a hendiadys :
" he who seeks a departed spirit

that is knowing." The remaining part of the verse is

then simply a repetition in different words of the same
thought. This is in complete harmony with the usages

of Hebrew parallelism. The whole compound expression

might be rendered as follows :
" He who inquires of the

departed spirit that is knowing, even he who seeks unto

the dead."'

Though condemned in the Old Testament, 1 necro-

mancy held its own among the Israelites till a late period,

Yahwism was opposed to both witchcraft and necro-

mancy, yet the influence of habit and of intercourse with

people around was too strong to be wholly overcome.2

Winer 3 shows that in the ancient world, divination by

calling back the spirits of the dead was very widespread

among the Greeks, Romans, and other ancient nations.

See the references he gives.

1 See I Sam. xxviii. 7 ft. ; Isa. viii. 19 ; cf. Lev. xix. 31,. xx. 6, 27 ;

Deut. xviii. II. 2 Schultz, ii. 322.
3 " Totenbeseh."

r
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Divination in Post-Biblical Judaism.

In the main the Talmud occupies the Old Testament

antagonistic position regarding magic and divination.
1

Yet it is not wholly, and at times not at all, opposed to

soothsaying; e.g. &hullin, 95b :
- tth . . . #PU VNttJ *3 ty *)»

J^D "If (regarding a matter that is spoken of) there is

no divination " itfni etc. Here there is not a' syllable

I of condemnation about the ^TO, which is in the Old

\Testament uniformly reprobated. In Sanhed., 101a, even

DH# may be consulted if it is not the Sabbath. " On
the Sabbath one may not put question to the DHttf

"

t

(i.e. on other days this may be done).

It should be remembered, however, that the Talmud
is not one work composed by one author, and thus

reflecting one mind. It is rather a repository of Jewish

thought and folk-lore from the third to the seventh or

;
eighth century of our era ; as such it is valuable, only

•we must not in it look for consistency.

Divination among the Arabs.

Our principal sources of information on this subject

are the works by Freytag 2 and Wellhausen 3 already

named, and the authorities which they cite ; these last

being mainly Arabic poetry, epic and lyrical.

There were both male and female fortune-tellers
6 G" "

among the Arabs of the olden time, ^^ and &atf being

the respective terms employed. There can be no doubt
c -

that {$*>\S is identical with Heb. 1H3, and that in both the

2 Sec Khullin, 7b 5 Sanhed., 67b. 2 " Einleitung."

3 "Reste."

1
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'magician of priest and the soothsayer were joined.

w^U properly door-keeper (i.e. one who had charge of

the temple entrance) and y^l* (one who ministered at

the qaaba) were the words used for the priests, a'nd^vhen

this office was rigidly separated from the other, the

distinction consisted in the fact that the priesthood was

hereditary and was exercised at the temple, while the

office of soothsayer opened itself to anyone qualified^ by

'

special inspiration to discharge it.
1

As to the vexed question of the etymology of y&\S and

)tl'3 I must content myself by a reference to the authors

ties named by Gesenius-Buhl.

The Arab soothsayer was called also }W or ftp. (which

is the same root as the Hebrew Pith), though the latter

is specially used of an astrologer, and the former pf one.

who divines from moles on the face and the like.

Other words are <-*fts (pi. aiU), which means especially

.weather prophets and palmists,2 and CAf literally a

knowing one (the form JU* denoting office or occupation).

The communications of the Arab soothsayers were

given in rhythmical form, which, however, was largely

due to the character of the language they spoke in.

Among well-known soothsayers the following are

named by either Freytag 3 or Wellhausen 4
:—Satbih, of

the tribe of Dsib; Shiqq of Bagila; Aus b. Rabi'a; Al-

Khims of Taghlib ; Amru b. Algu'aid; Ibn Kajad of

Medina, while Tsuraifa and Sagah were women.

1 See We]lh7v< Reste7
,v

p. 134, and W. R. Smith, lourn. of" Phil.,
xiii. p. 278.

2 See Sharastani's "Book of Religions and Philosophical Sects," ed.
Cureton, ii. p. 437. 3

p> ISJr#
4 « Reste,» p . j 3e f.
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Modes of Divination.

These Arab soothsayers took omens from the flight of

birds, from writing made on the ground, from the

human body—especially the face, from the lines on the

hand (palmistry), and by watchin'g the descent of balls

which had been thrown into the air. For technical

words and expressions for these see Freytag. 1

Presages.

There were certain phenomena which were interpreted

as signs of either good or evil. The approach of a raven

was an intimation that friends were to be separated.

Hence the proverb : ^aA <~>\f ($>* (*W, M Unluckier than

the raven of separation."

The bird called J^ (the green woodpecker probably)

was also looked upon as presaging evil (^)>as contrasted

with J^» which was a good omen.

Islam and Divination.

It has already been stated 3 that although Mohammed
condemned divination, he was himself too superstitious

to entirely dispense with it. Yet his general attitude

towards it was hostile.

Mu'awiyah ibn Hakam relates that he asked the

Prophet if it were right to consult fortune-tellers about

future events, and he replied, J 4 Since you have em-

braced Islam you must not consult them." 3

Oat'an ibn Qabisah says : " The Prophet forbade

1
p. 158 f.

2 Sufra, p. 22. v

3 Hughes, p. 130a.
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taking omens from the running of animals, the flight of

birds, and from throwing pebbles, which were (was) done

by the idolaters of Arabia." *

For some time after Mohammed's death many arose

in Islam who claimed in the manner of the ^^ to

forecast the future. But their number soon declined,

owing mostly oto the acceptance of complete mono-

theism, tte authority of the Quran and the traditions

of the Prophet.

The Moslem doctors say that up to the time of Jesus

the Jinns had liberty to enter any of the seveii heavens.

With His birth they were excluded from three of them.

Mohammed's birth caused them to be shut out of the

remaining four. Yet even afterwards they continued to

ascend the boundaries of the first heaven, and could hear

the angels converse of God's decrees. In this way they

obtained a knowledge of the future, which under certain

conditions they imparted to men.

Babylonian and Assyrian Divination.

The diviner among these peoples was called bdru
}
seer,

from barii to see. Compare with this the Kebreiy

HNH and the more poetical n?fh Biblical terms for

u prophet," both denoting literally " seer." The office

of diviner among the Babylonians and Assyrians was

called barutu
)

a word denoting literally the il act of

seeing," cf. the corresponding abstract Hebrew term

JDtrr. The barii, like the eYsepu, belonged to a priestly

caste, his special function being that of prognostication.

The signs or omens were of the kind common among

1 Mishkat, Book xxi. 2, quoted by Hughes, p. 114b.
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Greeks, Romans, Arabs, etc.; full descriptions of these

are found on the clay tablets discovered among the

ruins of Nineveh. These tablets formed part of the.

library of Assurbanipal, the last of the Assyrian kings.

Among these omens may be mentioned the cries and

flight of birds, the movements of animals, dreams, and,'

especially, the position and motions of the heavenly

bodies. Astrology is generally believed to have taken-

its rise among the Babylonians. However uncertain'

this may be, its prevalence in Babylon from the earliest

historical times is not to be questioned. Next in

importance to observation of the heavenly bodies,'

dreams were consulted by the baru. Assyrian kings and

generals were often guided in their policy by divination.

We have an instructive example in Ezek. xxi., where

King Esarhaddon takes omens from the fall of arrows

and from the liver of animals offered in sacrifice. For

further and fuller details, see Lenormant's " La Divina-

tion," etc., and A. Bouche Leclerq's " Histoire de la

Divination dans l'Antiquite."

Egyptian Divination.

The newest book discussing divination as it prevailed

among the Egyptians is Wiedemann's already referred

to. I can do no more here than refer to p. 36 1 ff. of this

work for a treatment of the subject)



III. DEMONOLOGY.

The belief in evil spirits is universal. As to its origin,

I must refer to remarks made at the outset.
1

Polyanimism—if the word is to be tolerated—is the

precursor of polytheism, as this last is itself the precursor

of dualism in the first instance and then of monotheism.

In all this we have in action the scientific and philo-

sophic principles of reducing the many to the one.

As showing how widespread the belief in evil spirits

isj I may name the following works (see full titles at the

commencement—Literature) : Among the Chinese,

DennysandNevius; among the Dravidians, etc., in India,

Caldwell ; among the Arabs, Freytag's u Einleitung

"

and Wellhausen's ." Reste "
; among the Singalese, see

Journal of the Ceylon Branch of the Royal Asiatic Society,

1865-6, " Demon Possession." Dr.RoskofTs "Geschichte

des Teufels " gives a mass of information as to the

prevalence among all peoples of dualism in religion,

Demonology in the Old Testament.

Notwithstanding the fact that the Old Testament as a

whole stands opposed to the "belief in evil spirits, yet

1 See supra, p. 8 fT. It is doubtful, and even more than doubtful,

whether in the strict sense devil-worship exists or has ever existed.

What is so called, is probably nothing more than prayer and sacrifices

to well-disposed spiritual beings with the view of securing the help of

these last against spiritual beings which are malicious.
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there are many indications and survivals throughout the

Old Testament of this superstition.

Firstly, many demons are referred to by name: DH#,
in Deut. xxxii. 17, and in Ps. cvi. 37 are demons; DH^ttf,

literally, " hairy ones," are goat-like demons which dwelt

in the wilderness,
1

Isa. xiii. 21 ; xxxiv. 14, etc.

/t^TJ/*, Lev. xvi. 8, 10, 26, is a demon that had its

home in the wilderness, though both Mishna and

Gemara explain it as a steep rock over which the goat

wa$ hurled,2

JVb'b (Assyrian Lelitu,' also masc. Lelu) was a night

ghost (H76* or is this a mere popular etymology ?) or

demon, Isa. xxxiv. 14, 4/*

The D^&En are spirits who dwelt especially in Sheol.

but they also roam about on the earth, where they once

lived.*

Dp&g in Prov. xxx, 15, rendered by the LXX. $U\\^

Vulg. sanguisuga, and in t\\% English versions u
horse-

leach," is probably a vampire or blood-sucking demon*

Thus Muhlau de Prov, Aquri, 42 IT., and Wellhausen

"Reste," 149.

In Arabic the word for horse-leach is <3^, while ^y*,
formed from the same root " to hang," means the kind

of Jinn called Ghoul (J^)*
Reference has been more than once made to the

serpent as a demon. In Ps. lviii. 5, ]JH3 seems to be

1 See W. R. Smith, "Rel. Seat.," p. 423 ; Wellh., Reste, p. 151 i.

Cf. the Teutonic representation of the Devil as a he-goat (Grimm,
p. 095). 2

joei it p . 63#
3 See Griinbaum, Z.D.M.G., xxxi., p. 250, f: Baethgen's "Sindban,"

p. 8 f. ; Wellh., Reste, p. 150 ; W. R. Smith, " Rei. Sem.,
J>

p. 423

;

and Cheyne on Isa. xxxiv. 14.
4 Wellh., Reste, p. 150, and his " Israel, und Jud. Gescli.," p. 99.
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regarded as an evil spirit against whom binding charms

are applied.

In the Talmud 1 and by Rashi, 2 the Itftf ^3, is called a

Pithorn (DWS), one who has his head resting on his

breast between his two shoulders, and utters his oracle

from his armpits ; or, probably, simply with hands raised

and his head lying between both armpits. The word is

surely fror?. the Biblical ]/}3, " adder," and is connected

with* the Greek wSOw, which means first a serpent, then

a soothsayer. The Talmudic DVV3 would appear to be

-one that summoned the serpent demon to give an

oracle. But the exact meaning of the Talmud is a

mystery.

The Hebrew Mot (niO), Duma (HOW), and Sh'ol

(^Nttf), were originally demons or Jinn's, corresponding

to the Greek K^p, ©aVaros and'AtSqs, and to the Roman
Lethum, Mors and Pluto.

According to Philo of Byblus (f end of first century

a.d.) Mot was the son of El. Phoenician and Jewish

traditions say he hovered near dying persons. The

name occurs in .HIO
1

?^ restored by Noldeke to its old

etymology of 72 and JTJO (see Z. A. W., 1897, P* l83 ff-)>

and JIID^HH ; cf. name Mutaddu in the Tel-el-Arnarna

tablets; and the modern river name Nahr-el-Mut (Bae-

dekers " Palestine ")/

The Jewish Aggada says that Duma (HOT!, silence) is

the name of the angel of death. There is a tribe on the

Syrian boundary that bears this name. Perhaps it was

the name of the totem animal first of all ; then the name
of the tribe devoted to this animal.

£ Sanhed., 65a, b. ^Comm. on Deut. xviii. ft.

H
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There is a town in the Haur&n of the same name, and

another among the mountains of Judaea between Hebron

andBeersheba; modern name ed-Dauma. Sh*ol (VlNttf),

/now a synonym for grave "Dp, was originally a spirit

presiding over the underworld, answering to the Pluto

of Roman mythology.

Thus Mot, Dumah and Darkness in the folk-lore

of the Hebrews were demons ; not, however, indeed

exclusively in the bad sense we attach to that word, for

they were regarded as to some extent friendly.

In Exodus iv. 24 we read that Jehovah met Moses

and spUght to kill him ; through the circumcision of his

son Moses was let alone. This has been explained as

meaning that an evil .spirit laid hold of Moses, and that

the bircumcision of the child caused it to depart.

Sober exegesis is against this, but it is a fact that

circumcision has been regarded as a protection against

demons ; the child, up to the time when the ceremony

took place, being considered to, be under demoniacal

control. Just as in the early Church, at the ceremony

of baptism, a formula of exorcism was uttered by

the officiating minister, as is done at the present time

in the Russian orthodox Roman Catholic and German
Evangelical Churches. Indeed, infant baptism not

improbably originated in the view that until baptism

everyone was in the power and Kingdom of Satan.

Eisenmenger * gives proof that among the Jews cir-

cumcision was believed to give efficacy to prayer. After

circumcision, prayer .-was heard, though previously it

might not have been heard.

The ear-rings which Jacob buried under "the oak of

"Jud. Ent.,"i. p. 682 f.
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Shechem were (as remarked before, seep. 52 f.) amulets. 1

These ear-rings are thus explained by Kleinert in Riehm
(" Zauberei "), Delitzsch (Franz. Comment, in loco), W. R.

Smith (Journ. Phil. xiv. 122) and Smend, p. 126, cf.

Wellhausen, "Reste," p. 165, note 6.

The O'tfin^ or moonlets, were moon-shaped amulets

worn around the neck by . men and women, and

even puf on camels. (See Judges viii. 21 and 26;

Isaiah iii. 18.)

Wellhausen,2 Dozy,3 give J^ as an ornament. The
Greeks used to adorn themselves with inscribed

sunlets and moonlets.* The modern horseshoe often

hung up in houses, is a survival of this amulet.

Israel is urged in Hos. ii. 2, under the figure of the

wife of the prophet, to put away- her whoredomsfrom

herface (0^3) : (i.e. the nose-ring which was a charm

against the evil eye), and her adulteries from between

her breasts (i.e. necklaces, also worn as amulets). These

nose -rings and necklaces, when worn, meant an acknow-

ledgment of the heathen religion, in which they were

considered to protect against the evil eye.

The serpent in the history of the fall is a form of the

demon.5

The bells (O^bj® Exod. xxviii. 33 f., xxxix. 25 f.)

which hung from the high priest's garment, were irKhe

first instance amulets 'to frighten the evil spirits away.

It is a fact that from very ancient times, storms, ra;n,

thunder, lightning, hail, etc., were ascribed to demotis.6

Burton in his " Anatomy of Melancholy," p. 123, says

1 See Gen. xxxv, 4 ff.
2 "Reste," p. 165.

3 Dozy, Lexicon, sub voce: 4 See Jahn, p. 42,
* See Smend, 119; cf. Wellh., Reste, p. 152 fif.

*jCrooke, i. 65.
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that "sudden whirlwinds, tempestuous storms/' though

often referred by meteorologists to natural causes, are

most frequently due to " aerial devils/'

Among the East Indians, the storm-bringing demons

are scared away by any kind of noise, and especially

by that of sounding metal. The Circassians sprinkled

holy water over their friends' graves, and the priests

tolled bells near Jthem, in order to keep evil spirits

away.2

In Pegu, copper vessels or bells were used to frighten

away demons that wished to disturb the repose of the

dead.2

Rabbi Bachia b. Asher (Saratoga, 1 291), in his " Com-
mentary on the Pentateuch," is quoted by Ennemoser 8

as saying that when interments took place a boy stood

near the middle of the body, ringing a bell that the evil

spirits might be kept at a distance. 4
-^

•

It is now generally held that the object of the ringing

of the bells in the Tin of the Temple was that the

people outside might know the exact moment when the

priest entered the most holy place. 5 It is quite possible,

notwithstanding its magical origin, that it came to have

this function.

Demonology in the Apocrypha.

' The Old Testament Apocrypha is comparatively free

from direct allusions to demons and their work.

We have, however, an important exception in the

book of Tobit, chapters vi. and vii. Tobias, sonofTobit,

1 Cf. Tylor, ii. 26.
,

k

2 Grant, p. 276. 3
i. p. 380.

4 Cf. Tylor, ii. p. 113.

* See Exod. xxviii. 35; cf. Eccles. xlix. $> and Luke i. 9, 2t.
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1

is sent undeV the guidance of the unknown angel

Raphael t'o Ecbatana, to claim money due to his father
>

and to seek for himself the hand of Sarah, the beautiful

daughter of Raguel who lives in that city. In the

Tigris, a fish is caught, of which he is told, by his angel

guide, to reserve the heart, liver, and gall ; the first two

are to prevent the demons, who had killed the former

husband^f Sarah, from killing Tobias the first night of

his marriage. This turns out exactly as intimated at

the time of the catching of the fish. Sarah is so loved

by a powerful demon, that, seven men who had in turn

married her were by him put to death the night of the

marriage, before indeed it was consummated.

But the heart and liver of the above fish saved the

life of Tobias
; by means of them the devil is driven into

Egypt (viii. 1—3).

The demon referred to before is called Asmodeus, and

the incident shows that at the time when the book was

written (some tipie in the second century B.C., accord-
j

ing to Friizsche, Bissell and Rosenmann) demons were

believed to be capable of sexual love, reminding one of

the love of the sons of God for the daughters of men in

Gen. vi. 2, and especially of the Jinns among the Arabs,

whom W. R. Smith l rightly regards as by no means

peculiar to the Arabs, though the name probably is.

Two opinions prevail as to the etymology of the name
Asmodeus. A Semitic origin is claimed by the Talmud
(in which he is called DH'lOT ^D), and by several modern

scholars.

The root would in that case be ^$, which in Hiph.

means to destroy, Asmodeus being an aphel form. But for,

*-«'Rd. Sem.," p. 4??^
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notin agent, il destroyer," we should, had this etymology

been correct, have had Masmodeus, not Asmodeus.

The great bulk of modern scholars identify this

Asmodeus with the Persian Ashma, who in the Avesta

is next to Angromainyus, the chief of the evil spirits,

Benfey, Stem, Windischmann, Fritssche (in Schenkel

sub wee) and Kohut, say the word means covetous, lustfiiL

The last part of the word is, they say, derived from

doeva (div)=demon (cf. &uos, deus). Thus also Baudissen

(Herzog ii.).

Rev. J. M. Fuller,1 while admitting the Persian origin,

holds that the character given to Asmodeus agrees with

Babylonian rather than with Persian belief.

Evil spirits are referred t6 in some other parts of the

Apocrypha—such as in Wisdom ii. 24 (" by the envy of

the tievil {6 StdftoXos] cleath entered into the world
1

*). In

Ecclus. xxi. 27 Satan is mentioned.

Demonology in the New Testament.

Those miracles recorded in the Gospels by which

demons were expelled, sliow that in the time of Christ

the belief in demoniacal possession and in the power

of exorcism was prevalent among the Jews. It has been

the habit among Christian expositors to accept these

accounts in their literal sense. Thus Edersheim,2

Delitzsch,3 Rev. Walter Scott,4 and the bulk of theo-

logical writers, not to mention the widespread belief

of the Churches.

This same belief prevails among the Chinese at the

present time. Dr. Nevius, for many years an American

1 Speaker's Commentary. 2 "Life and Times of the Messiah,".
3 In Riehm, art. " Besessene," i. p. 209b. '"

« " The Existence of Evil Spirits."
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Presbyterian missionary in China, says that the modern

Chinese have the very same conceptions, as to possession

arid exorcism, which the Jews entertained in the first

century of our era. Moreover, he contends that,

though when he first settled in the country he strongly

opposed these conceptions, he adopted them subse-

quently as his own.

Rev. R. Bruce, B.A., at present a missionary in the

same country, told me some months back (February,

1897) that a prominent convert to Christianity had,

before his conversion, a great reputation as an exorcist.

People supposed to be possessed Came~or were brought

to him from all parts. Notwithstanding the fact that he

has ceased to belong to the popular religion, andj indeed,

is now an eloquent Christian preacher, yet the natives,

though not themselves Christians, continue to flock to

him, and he is, they say, as successful now as before his

change of religion.

Mr. Bruce tells me that the Chinese converts to

Christianity take the gospel narratives concerning

demon possession quite literally, and the missionaries

do not feel called upon to correct the views they have,

even if they hold different views from the natives.

There can, however, be no doubt that in all these

cases, in Palestine and in China, nothing more is meant
than certain diseases superstitiously regarded as due to

demoniacal influence.

Among the Jews of a later time, and probably at this

very time, 0*7$ or demons are designated according

to the diseases they induce. There were demons of

asthma, croup, hydrophobia, insanity and indigestion. 1

1

1

See authorities quoted by Edersheim, ii. p. 759-
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How widespread this view is, appears from what Dr.

E. B. Tylor tells us of the Indian Archipelago and its

superstitions. 1

It is a confirmation of the identity of demons and

diseases that among all peoples the favourite resorts of

demons are damp places, latrines, ovens, ruined houses,'

rivers, etc., in the East the most prolific originators of

sickness.

Tallqvist 2 says that among the Assyrians, demons
were named after the diseases due to them. He further

tells us Jthat the connection was so close that names

of demons and ^corresp'onditTg^ diseases came to be

identical.

Demons were among the later Jews supposed to be

j
capable of being transferred from ' one individual to

another, or from human beings to animals. We come

across this formula in the Talmud :
" May the blindness

of M, the son of N, leave him and pierce the eyeballs

of this dog." 3

D'Alviella 4 speaks of the same idea—-that demons were

transferred from human beings to animals, stones, etc.

Compare with this Christ's casting out of demons

from the man on the east of the Sea of Galilee, and

causing them to enter swine in such wise that the swine

rushed into the lake and were drowned (Matt. viii. 28 f.;

Mark v. 1 ff.; Luke viii. 26 f.; cf. also Mark vi. 25).

Josephus, who was born less than a decade after the

death of Jesus, has an interesting parallel to this. In

Antiq. viii. 2, 5, he gives an account of a celebrated exor-

cist of his time, by name EHezar. He saw him, not only

casting out evil spirits, but giving ocular demonstration of

1 " Prim. Cult.," ii. 127.
2 " Assyr. Besch.," p. 17.

3 Gittin, iv. 66* * Hibb. Lect., p. SB £
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the fact. This Eliezar proceeded thus—and all this the

Jewish historian says he " saw ^with his own eyes." He
applied to the nostrils of the possessed a ring having

attached to it a root which Solomon is made to have

prescribed. The demons came out through the same

nostrils by which they are alleged to have entered.

f

This last is significant, for how many diseases are trace-

able to* what is inhaled. As the demons came out,

Eliezar caused them to pass into a basin filled with

water, which was at once thrown over.

The same superstition as to. the connection of demons

and disease obtained among the Egyptians, as I have

already pointed out.
1

We have before us in the New Testament, phenomena
which are upon all fours with what we see among the

best known nations of antiquity, and there is no doubt

that in all cases we have the same data— disease due to

demoniacal influence, and recovery a result of driving

out the demon. This is not the place to vindicate the

character of Christ in either winking at the ignorance or

superstition of His contemporaries, or in being Himself

the victim of such ignorance or superstition. This is

the task of the theologian, and I do not think it is a very

difficult one. I will, however, say this much, that we do

not read of Christ's employing such means as exorcists

employ. He never counsels the wearing of amulets.

He appears even to despise those who do put on such

defences as phylacteries, etc. He applies no medica-

ment ; He utters no incantation ; He simply speaks the

vv ord.

In Acts xix. we have two noteworthy incidents. In

* See Wiedemann, p. 271 ff.
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verse 12 we are told that not only was Paul able to cast

out demons and heal diseases, but that handkerchiefs

and aprons which had been in contact with his body

had this same power. This is much like the anti-

demoniacal magic which one meets among heathen

nations.

In verses 13—20, many of those at Ephesus, who
practised " curious," i e.

{i magical ,9
arts (ncpUpya), brought

their books together and burned them in the sight of

all. We know from other sources, literary and monu-

mental, that the Ephesians used such written charms,

called £<f}(<Jia ypa//,//,ara.

The formulae were written on leather generally,

though some on papyrus, on lead, and even on gold.

Those mentioned in the present instance must have

been more valuable than leather. They could hardly

have cost ^"2000 (50,000 drachmas) unless some were

made of gold. Such charms have been dug up from the

ruins of Ephesus.

Antichrist.

It appears to me that the Antichrist legend, the seeds

of which are to be found in Daniel, where Antiochus

Epiphanes is the arch-enemy of God, is part of the same

general conception,

In later Judaism the Antichrist appears as Armillus,

under which name he often figures in the Jewish fables

of the Middle Ages. He is known by this name already

in the Targum of Jonathan on Isaiah xi. 4.

In 2 Thess. ii, 1— 12, and in Rev. xiii. zo, this concep-

tion comes prominently forward, Whoever is meant

—

and emperors, popes, and many others have been put
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forward-—it appears to me that we have here the opera-

tion of that dualism which was so powerful a factor

in the Oriental world, and especially among the Baby-

lonians and Persians. It is a pity that Bible expounders

so generally regard the conception as a product of the

Jewish ' mind alone. It is really part of a very general

idea among Eastern peoples.

A shojit and simple account of views respecting cl Anti-

christ,' ' or its equivalent in the Bible and among Jews

and Christians in later time, may be seen in Findlay's

excellent Commentary oh " the Epistles to the Thes-

salonians," p, 170 fF. But for a full history of the " Anti-

christ Legend," students will consult the able work of

Bousset (Englished by A. H. Keane, London, 1896).

Demonology of Josephus.

The great Jewish historian, Josephus, was born a.d. 37
and died a.d. 100, i.e. so near the time of Jesus Christ

that his belief may be regarded as sampling the Jewish

beliefs of Christ's day.

In Antiq. viii. 2, 5, already referred to, he says that

God taught Solomon how demons were to be expelled,

a M science useful and sanitative to men." He (Solomon)

composed incantations by which demons were exorcised

.and diseases healed.

The a root " by which Eliezar drove out evil spirits is

very like, if not identical with, that which he describes

in Wars,- vii. 6, 3. He calls it " Baaras," probably the

Hebrew ttllfQ boara, burning, for he describes it as

flame-like in colour, emitting at evening a lightning-like

ray. Unless protected by certain drugs, it is fatal to

j;ouch it. It must also be carried in a certain way. All
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this shows how closely in the mind of Josephus, as in all

times and among all peoples, demonology and magic go

hand in hand, this last supplying the antidote to the

former.

Demonology of rm Pseudefigraphical Writings.

The word Pseudepigrapha (i/rcvScm'ypa^a) is used by

many Protestant scholars to designate a number of

Greek writings, called mostly after patriarchs, prophets

etc., of the Old Testament, such as Enoch, Testament of

the Twelve Patriarchs, Psalms of Solomon, etc. By far

the most important of this collection for our purpose

is the Book of Enoch, and we shall refer to no other.

In ehs. vi.—xyi., which belong to the ground-work

of our existing Book of Enoch, and which Charles dates

before b,c. 170, we have a history of the fall of the

angels. This came through their lusting after the

daughters of men, whom they at length marry, and from

whom
;
they get children. These children are giants in

strength and their wickedness proportionate.

Demons, according to ch. xvi. 1, are the ghosts of

those malicious giants gotten of the angels by the

daughters of men. These demons, in their disembodied

state, are allowed to bring moral ruin among men until

the time of the final judgment.

In ch. liv. 6 and ch. lxix^ 5,' which, according to

Charles, is eighty or ninety years later than the other

part, Satan is set forth as the ruler of a counter kingdom

of evil, though one subject to the Lord of spirits. He it

was who led the angels astray, and made them subjects

of his kingdom.
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Demonology in Post-Biblical Judaism.

The Mishna and Talmud fall first to be considered,

and this can be done but briefly.

It is indisputable that, as compared with the Gemara, 1

the Mishna is very free from magic and demonology.

The reason for this is not far to seek. 1

The Mishna is almost wholly halachic, i.e. it contains

for the most part laws for the government of Jewish

persons, homes and communities.

Then, again, it was conceived and put to writing 2
at a

period when Jews were very exclusive. In later times

the Jews settled numerously in Babylon, Persia and

Egypt, and contact with other religions would make

them broader, and more ready to adopt new principles

and practices.

There are, however, in the Mishna, as Joel is compelled

to admit, undoubted traces of magic. (See Joel i. p. 57.)

But it is in the Gemara that demonology and magic

bulk largely ; and it is particularly interesting to note

that what in the Mishna has a natural explanation, is

regarded in the Gemara from the magical point of view.

JHPT VV in the Mishna means simply ";envy," as in

Pirqe Abot ii. n : " Envy (jrn ]*y), evil desire, and

1 See supra, 61 f.

2 Whether the Mishna was eVer, as such, put to writing prior to or

even during the time of the Amoraim is uncertain. The Amoraim
simply quote the tradition ; no MS. of the Mishna is once referred to

in either Talmud. Vet it is hardly likely that such an immense col-

lection of material should be handed on by word of mouth alone. It

has been said that for each part of the Mishna separate scholars were
set apart. When, therefore, in the schools of Sural), Pumbadith,
Tiberias, etc., the sections of the Mishna were discussed, the text was
supplied by the persons appointed to commit the particular part to

memory.
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hatred of human 1 creatures, take men out of the world."

Cf. v. 19 :
M Envy (>nn VV) i

and haughtiness and lust."

In these passages the effect is taken for the cause, just

as among the Assyrians and in later Jewish.Jiterature,

demons and diseases are identified^

We have in \ the same tract, of the Mishna 1 the

antithetic phrase rQi&
]
l
y, which must have been formed

by analogy/

In the Talmud, and in other Jewish writings of a later

time, \% means "a sickness due to the action of demons."

See Levy, sub ^y , for examples.

Magic and demonology reached their highest point

among the Amoraim in the time of Abaya (best known of

the Pumbaditha teachers) and Raba, who was head of

the Machusa Rabbinical SchooL

Abaya acknowledges that he had changed his own
opinion as to demoniacal influence. Thus he says,

2

formerly he looked upon washing of the hands after

meals as needful for cleanliness only ; but later he came

to believe it to be necessary in order to remove all traces

of contact by evil spirits. Formerly the sin of eating out

of a bundle of vegetables consisted in the fact that it

showed greediness. But subsequently he came to see

that such a bundle contained an evil spirit, and each part

taken out of the bundle was injurious for that reason.

Joel, in Heft i. and ii., gives detailed accounts with

adequate citations of the magical and demonological

beliefs and practices which prevailed among the Jews

from the time of the Genera to comparatively modern'

times. See also Brecher's compact and interesting book.

I submit here a brief and general statement concerning

1
ji. 9. i Khullin, 105W
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Jewish demonology'. In this part I am "much indebted

to Weber and to Kohut. Full references to authorities

are given by these writers.

Evil spirits are called mazziqin (PjpMO), i.e. beings who

injure (p>3). They are divided into two main classes:

—

I. Fallen angels who are wholly supernatural. Their

leader is Satan, a spirit of delusion (JTKStfn fTD), an

accuser (J^tD^D Kar^yopos), and the messenger of death

.(»rto ^q). (See Kohut, p. 88-9.) He is not to be

distinguished, Weber thinks, from Sammael
(

(/KDD,

the poison of God, i.e. a great poison), who was once an

archangel near the throne of God. He it was who in;

the form of the serpent deceived Eve (Weber 253).

II. The second class of PjJMO (mazziqin) are half

supernatural and half human. Of these note two

separate kinds

:

(1) The $?$ (cf. hf> "night") Lilin, begotten of

Adam on the one side, and Lilith and other female^

spirits on the other. Lilith reigns over these as queen.

(2) The- DHttf (Tltf "to be violent n
) Shedim, the

offspring of Eve and male spirits. Their king is Asmedai

!

(=Asmpdeus), who,however, resembles the merry if also

mischief-making hobgoblins of fairy tales,
1 more than he

does the Persian Asmai or the Apocryphal Asmodeus
(though these last two are not quite identical)

In the time of Solomon all these demons existed and
practised their arts. He, however, so long as he kept

the commandments of God, had absolute control over

1 Cf. the German Zwerge. 'See Grimm's u Teutonic Mythology/'
1409 and i8£i.

.
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them, their leaders as well. But as soon as he fell into

sin, the demons were his master and not he theirs*

These demons, as the corresponding beings among
Arabs (Jinns) and Assyrians, carried on their work in the

night. The moment the cock crew their work was

gone (Weber 255). Has the incident about Peter's

denying Christ before the cock crowing any reminiscence

of this ? (cf. Matt. xxvi. 75)

COUNTERCHARMS.

Among the Jews the methods of self-protection against

demon agency were similar to those in vogue among
other nations, Arabs, etc. These consisted 'Of amulets,

incantations and physical agents.

Phylacteries (]^9n), mezuzas (J"tfft?D), and tsitsith

(/TIPS) were at the first charms against demons, though

Weber (p. 27 f.) denies this, maintaining with most

modern Jews that their purpose was at the first to

remind those who wore tefillin and tsitsith, and those

who passed through the doors, of their duty to love and

serve Jehovah. *

But according to M enakhot,- 33b and Berishit Rabba,

ch. 35, the mezuza served to protect the house against

injury. R. Elieser b. Jacob, in Menakhot, 33b, says,

14 Whoever has the tefillin on his head, the mezuza on his

door, and the tsitsith on his mantle, may feel sure that

he cannot sin, for it is said, Qohel. iv. 12, * a threefold cord

is not easily broken/ " Weber explains the impossi-

bility of sinning on religious grounds—the power of

the tefillin etc., to keep the commands of Jehovah in

1 See Kohut, p. 81 f., and Griinbaum, Z.D.M.G., xxxi. p. 3Q<k
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remembrance. But the quotation shows that it is a

magical binding that is meant. 1

Weber gives quotations from Jewish writings (Talmud,

etc.) to show that the religious explanation was the

true one. But all that he succeeds in showing is that

there were in early times, Jewish scholars who
endeavoured to explain these charms in a rational way,

and this either for the sake of vindicating Judaism from

the calumniations of Christians, or in order to supply a

rational basis for these primitive superstitions, which are

to be found in our own time among the Jews of all

countries. Modern Jews will often wear tifillin and

• tsitsith as they go about, believing them to prevent

accidents, sickness and death. In December, 1887, I

travelled from Alexandria to Jaffa in a steamer in

company with a Jew who wore his tifillin the whole

journey. But while we reached Palestine in safety, the

tifillin did not keep off from either him or me the demon
[of sea-sickness.

Other safeguards were the pronunciation of the

Aaronic blessing,
2 of the u Sh ema 4 " 3 and its accompanying

prayers, and of passages of Scripture which had power

under special circumstances. Thus, if the traveller

recited Zech. iii. 2,
4 he could keep away the angel of

death. If Psalm xci. was said before the sleeper closed

his eyes, he would be sure to awake safely in the morning.'

Upon waking, he was not to rub his eyes until he had

,
washed them, lest the JHV? D2 (demon of sickness) should

.blind him.

1 See Targum on Cant. viii. 3. W. Robertson Smith (Journ. Phil.,

xiii. 286) says, " the phylacteries are survivals of old superstition."
• Num. vi. 24—26. 3 Deut. vi. 4—9.
% "Jehovah said unto Satan, 'Jehovah rebuke thee/ " etc.
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Fumigation was another device employed (cf. Tobit

vi. 1 6, viii. 3). Perhaps the smoke of the fish's liver in

Tobit was believed by its offensiveness to drive away the

demon, just as the sweet-smelling odour 1 served to

attract Jehovah.

Demons were supposed to feed on certain particles at

night. It was therefore dangerous to drink water in the

night lest Shabriri (HH3tt>), the demon of blindness,

should smite the drinker.2 The latter might, however,

cause the demon to gradually decay by lopping off the

syllables of his name one by one and pronouncing the

continually shortening name. Thus Shabriri, briri, riri,

ri. Directly the drinker said ri the demon died. This

answers to what is now called sympathetic magic.

Sources of Jewish Magic and Demonology.

Two main views have been held as to the principal

quarter from which Judaism was influenced in its

magical and demonological beliefs.

On the one hand, Persia with its Zoroastrianism is

claimed as the chief factor. On the other, Babylon and

contiguous Aramaic countries are pointed to as that.

The first view is defended with considerable learning

and with great vehemence by two Jewish Rabbis, Kohut

and Schorr.

The second and more recent view is advocated by

Lenormant,3 and by Dr. Gaster,4 the last making

Gnosticism the immediate and Babylonianism the

ultimate factor.

1 nTP3 m» Lev. i. 9, and often. 2 Abodah Zarah, 12b.

* "Chaldean Magic." A Asiatic Journal
r

, Jan., 1S96.
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Schorr's first volume appeared before Kohut's, and he

probably suggested to the latter some points, and

perhaps the drift of his argument. But his second Heft

came out in 1872 ; i.e. six years after Kohut's book was

published. Schorr's special aim was to show that the

Talmud is of little worth, as it owes nearly all it contains

to other religions and especially to Parseeism. In his

second wd/k he charges Kohut with gross inaccuracies,

alleging that he did not understand the Talmud. He
is profoundly surprised that the German Oriental

Society (D.M.G.) should have issued with its imprimatur

so unscientific a production. Prior to this, however,

Kohut had in th,e Nachtrag of his work1 made an attack

upon Schorr.

There are in Kohut's work many blunders which

ordinary care could have prevented. Thus at p. 33 he

translates ID as a proper name, and has therefore to insert

>Gott to make a subject for the following verb.

Mar is not a Jewish doctor as Kohut assumes, but

simply a name of God—" The Lord stretched forth His

hand."

For his acquaintance with Zoroastrianism the author

is indebted, as he acknowledges, to the writings of

Sprenger and Windischmann, which he constantly cites.

He thinks he has proved his thesis when he has shown

that there are resemblances between post-exilic Judaism

and Parseeism. This is therefore the task he sets himsejf

to accomplish, and in this he succeeds, as it was easy to

succeed. But Kohut shows no knowledge of the Baby-

lonian religion, from which Parseeism borrowed its most

essential doctrines, and to which scholars are more and

1
p. 96, ff.
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more disposed to trace the magic and demonology of

later Judaism.

Kohut says, that although Jews were transplanted to

Mesopotamia and Babylon, many of them crossed over

to Persia. According to Esther iii. 8, Jews dwelt in all

the provinces of Persia. Josephus 1 says the Jews were

carried by Nebuchadnezzar to Media and to Persia :

further on2
in the same work he says, many of the Jewish

exiles had passed from Assyria to Persia.*

Granting all this, it is nevertheless true that the majority

of Jews remained in Mesopotamia* and Babylon, and it

is much more likely that they were influenced by the

religions of these countries.

Kchut cannot resist the temptation to quote Isa. xlv. 7*

as showing Persian influence. But fire or light was

worshipped among the Accadians long before we read

,of it among the Persians. From the Accadians it passed

to the Babylonians, who took over
5
not onlyttie country,

but the Cuneiform mode qf\ writing and much of the

religion. From the Babylonians it was received hy the

Zoroastrians..

Lenormant* and Tallqvist^ show the importance of the

£re-god (cf. the Agni of the Vedas). Dr. Friederich

Jeremias says that Gibil, the Babylonian fire-god, was

undoubtedly the most powerful deity invoked by the

exorcist.7

So likewise dualism was rife among the Accadians and

Babylonians as well as among the Persians, though they

1 Antiqq. ix. 15.
s

xi. 52. 3 Kohut, p: 4 f.

4 " I form the light and create darkness. I make peace and create

evil.".
fc " Chald. Magic," p. 184 f. « "Assyr. Besdbu," p. 23.

? De la Saussaye, i. p. 214, ,



DEMONOLOGY II

7

had" hot reached the two unities which tRe Parsees had

worked to, Ahuramazda and Agromainyus. Lenormant l

holds, however, that the Babylonians had a clear concep-

tion of the divine unity, notwithstanding their apparent

Pantheism and Polytheism.

It is important to note that for seven or eight hundred

years after the Exile, the Jews shew scant traces of the

alleged Parsee influence. The doctrine of Satan in Job,

Zech. etc., of the good and bad angels of Ezek. ix. 2—4,
of the archangels Gabriel and Michael—these might iust

as well have come by way of Babylon.

Kohut 2
tries to show that Gabriel is the counterpart

of the Zoroastrian Qraosho. But Lenormant 3 points out

that Qraosho j s taken from the Accadian Silikmulukhi.

It is possible, in general, when Kohut finds in Parseeism

parallels to Old Testament angelology or demonology,

to find such parallels in the Babylonian and often in the

Accadian religion.

Kohut thinks the principle of arranging angels in

orders, arch^gels (Michael and Gabriel) and angels, is a

sign of contact with Persia. But Lenormant 4 says that

among the spirits believed in by the Accadians there

were such hierarchical ranks.

It is in the period subsequent to the second century

of our era that Judaism shows the most remarkable

development in regard to angelology, demonology and

magic. It is not therefore so much a question as to what

people influenced the Jews during the Exile, but rather

who influenced them most during the Talmudic period*

The Amoraim had schools in Palestine (Tiberias,

Sepphoris, Caesarea and Lydda) and in Babylon

1 " Chaldl Magic." p. 112. 3
p. 28.

8 « Chald. Magic," p. 195J *Jb., p. 24 f.
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(Neharda, Sura, Pumpaditha, Mahusa and Neresh) ; but

those of Babylon were the largest, drew the best teapherst

and they lasted the longest.

Anz. 1 has shown that the Babylonian religion continued

to flourish until the s.econd century of our era at least

;

and traces of Gnosticism can be found in the very first

centuries, if not, indeed, in the time before our era set in.

When the ancient religion of Babylon ceased to exist as

an institution, ifs .dogmas did not cease to be known or

even believed ; nor did they cease to be operative upon

the forces of heathenism, Judaism and Christianity, with

which they came in contact;

In Zoroastrianism, which it always modified in the

Jewish schools of the country, and in the Talmud which

preserves their teaching, we haye the continued life of

the old religion of the Accadians.^

It may be said that Zoroastrianism was'the immediate

factor that operated upon Babylonian Judaism ; but even

this is not to be conceded, for there were in Babylonia

at this time Gnostic sects which inherited and handed on,

much of the old national religion;

It is being more and more acknowledged that Judaism

owed much, if not most, of its magic to Gnostic influence.

(See Gaster, p. 152 f.) It is only now getting to be seen

how deep and widespread was the power wielded by

Ophites, Mandaeans and other Gnostic sects/

The mystic magic of the Qabbalah is certaiiiLy due to

this influence.

Prof. Kessler 2 and Ans—the latter with much learning

—show that Gnosticism, heathen, Jewish and Christian,

1 "Zur Frage" etc., p. 60 f.

3 Encyc. Brit. " Mandaeans
!>

: llev/og

—

Plitt " Mandaev" ; cf. also

his " Ueber Gnosis und AUbabylonische Religion" in Transaction*

Berlin Oriental Congress, 18S2.
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has its foots in the ancient religion of Babylon. The
Mandaeans exist at. the present time,' and have been

visited in recent "years by the late Dr. Petermann and

by Prof. Dr. A. Socin...

Gunkel says,
1 " The more Babylonianism becomes

known to* us, the clearer does it get that it operated-

powerfully in very late post-Christian times. Babylonian

elements are' to be traced among Hellenistic Greeks,

Gnosticism and, later, Manichaeism as well as Madaism,^

have preserved in^ them -considerable/ elements of

Babylonian tradition."

The late Principal Tullock2 defends the old view that

.Gnosticism was indebted principally to the theology of

Alexandria (Philoh), and especially to Parseeism.

The discovery and interpretation of Cuneiform

monuments'; and careful, study of
v

Eastern religions, is

proving that it has been' the habit to over-estimate the

influence of Parseeism in shaping Judaism, and to under-

estimate that of Babylon.

It would be wrong, however, to" deny that Persian

religioji did have some formative power upon both

i
Babylonianism and upon Judaism.

Joel differs from his* brother Rabbi in that he attaches

more weight to the Babylonian than to the Persian

influence. 8

PEMONOLOGY AMONG THE ARABS AND MOSLEMS.

Freytag 4 and Wellhausen 5 are our principal authori-

ties^ on this subject. Ifane \p his " Thousand and one

r

1 " Schorfung und Chaos," p. 294'. 2 Encyc. Brit. " Gnosticism.

"

W Professor Cheyne's " Jewish Religious Life after the Exile" has
come into my hands as I am correcting the final proofs. I am glad to

see that he attaches greater importance to Babylonian than to Persian
influence. (See p. 25 ff.)

' * " Einleitung," p. 164 ff. J " Reste," p. 148 ff.
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Nights " l and in his "Modern Egyptians," has a long

and valuable note on "Jinns." This Hughes has epito-

mized and somewhat adapted in his dictionary under
M Genii." Goldziher i gives some valuable notes on the

subject.

The Jinns of the Arabs are not to be considered as

demons sui generis, as seems to be implied by many
writers. This has been rightly emphasized by W. R.

Smith.3

Yet the name is peculiar to the Arabs, for the

derivation from the classical Genii, or the identifying of

the roots, has been rejected by all modern Arabicists.

In the first edition of his " Reste " Wellhausen contended

that Jinn was a loan-word ; Noldeke 4 showed, on the

contrary, that it is a genuine Arabic word, and in the

new edition of his <( Reste " 5 Wellhausen very candidly

acknowledges Noldeke's correction to be just, and he

accordingly adopts it. Its strict meaning is
u covering,"

11 hiding '

' it being the noun of action of the verb jy*. Then
from its abstract meaning it acquires the concrete

meaning of those who hide themselves, or who dwell in

secret places. ^^H is also a term used for the Jinns.

($W the participle of the same verb is another designa-

tion of the Jinns. But Arabian writers are not consistent

in their use of this word, as sometimes it stands for Iblis,

the father and ruler of the Jinns, while at other times it
9

is used interchangeably with Jinn (<£*). See Land's note.

Islamic writers distinguish between angels (<&%>•)—all

of whom are good, devils (e^^*)

—

a^ °f whom are bad,

and Jinns '-(<£*), some of whom are good and some bad.

1 Ch. L, note 2i. 3 " Abhand." i.
s "Rel. Sem.," p. 424.

4 Z.D.M.G., xli. p. 717 ff. * p. 148, note 3,
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In Ouran lxxii. 1 1 the Jinns are made to say fi some of
- f " j

us are good and some otherwise" (<£\J«3 <^) : this last

meaning the antithesis to good—bad, though the com-

mentator Zamakshari takes the sense of the last clause

to be intermediate between good and bad.

The demons of Islam were, for the most part, gods

worshipped in the "time of ignorance," just as the

prophets of Yahwe reduced heathen deities to the same

level.
1 Ouzah (t)j*) the pre-Islamic god was to the

Moslems a Satan or Jinn.2

This accounts for the important fact rightly emphasized

by Wellhausen 3 that the Jinns so commonly assume a

serpent form. Indeed, the words jann IqW) and ghoul

(jyO became names for the serpent.

Among other names of Jinns the following may be

given \-*-Mak : Ifrit («h/^) ; Azabb (vr>j% literally harry,;

cf. Hebrew 'VJrtP) ; Izb (v>^) ; Aziab (v>^). Female

:

Ghul (j^); 'Aulaq (jJy); Aluq (js^=Heb. n|WJT

in Prov, xxx. 15). Freytag (p. 167) adds several others to

this list. J*W }
literally " corrupter," is used for Jinn and

devil.

Several attempts have been made to differentiate

between the functions of these several evil spirits. 4.

In the Quran, Sur. $5, the inhabitants of the earth are

represented as of two kinds, men and demons. In

verse 31 ($& literally "two heavy ones," or weights,

i.e. two bodies of creatures is used to describe them.

Among the Moslems the word Satan came to be used

1 See supra, p. 38. * Goldziher, " Abh.," p. ira t
3 " Reste," p» 1 $3. * See Lane's note, and Freytag, p« *6f>
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in the same sense as Jinn. Hence we have in the Quran */

the plural Satans (^*kUa.)j and the activity ascribed to

these Satans is of a piece with what is elsewhere said of

the Jinns.

Mohammed showed his usual diplomacy in accepting!

the heathen belief in Jinns, though in a modified form. 1

In the Quran,2
in the Hadeth, in the life of the Prophet 1

by Ibn Isham, and in other quarters, Mohammed's doctrine

of Jinns is more or less folly spoken of;

In the opening of Sura 72 are these words : "Say,

it hath been revealed to me that a company of Jinns

listened, and said :
* Verily we have heard a marvellous

discourse
}%

{
(Quraji). Here the Prophet clearly assumes

the real existence of the Jinns;

But what the Prophet strongly /reprobated was the*

lieathen practice of worshipping the Jinns^

Musejlima;.; and the false prophet al-Aswad al 'Ansi^

too; .were -acknowledged to be under the, influence o£

Jinns
v

^Ijat ^of
.J,
truth thcij

r^^\ predicted was* by;

Mohammed ascribed to the fact' that it came from tlie^

:Jinn,C.r .._.

Even .the Mu'tasiliten, who professed to contend for;

pure .and unadulterated Islam,' assumed the Jirins to

have a re51 existence.
^

Moslem philosophers were disposed to minimize the

role played by demons. ^Neither al-Farabi, the Arab,

Aristotle (t9So), c
por Masa'udi (t956), denied the existence

of Jinns. :
Abu Sina (Avieenna 17037) was the first

Moslem writer of note whp relegated the Jinns to the
realm of mere fable. On the relation of Islam, to the

doctrine of JinnsJ see Goldziher,' J07 #, • ^pd 5prepger'%

* vi. 70 ; xxui. 99H8&^9^ ^333m <5> imh 9, ttc*
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11 Leben und Lehre des Mohammads,-' ii. pp.239—251,

quoted by Goldziher.

The English " Will o' the Wisp," or " Jack o' lanthern,"

was supposed by the early Arabs as by our European

forefathers, to be carried by Jinns* Indeed, similar be-

liefs are still to be met with in our own country* Among
the pre-Islamic and Islamic Arabs the Jinns were com-

monly conceived of as carrying with them lights,
1 and

also as riding on animate, .especially the fox.
3

It will be

of interest in this connection to note the divine appear-

ance to Moses in the burning bush (Exodus iii. 2).?

Locations—They dwell specially in sandy barren deserts

(u*V> sing- *")*) unapproachable to man, such as

Abgar, Barahut, Baqqar, Tsaihad and Jabrin. Really,

however, these spots are magic oases in such deserts.

But the tame and friendly Jinns are not seldom denizens

in the homes of human beings. They are to be found

in large numbers among the mountains of Qaf («~rtl) which

surround this world. They live, too, in holy trees, and

in damp, dark places of the earth ; in fact, they may be

found anywhere.

Time of Action.—It is in the night they carry on their

work.

Form.—Though their proper and distinct form is that

of the serpent,3 they can assume any form at will,

animal or human. But they are generally invisible, and

it is the work not the worker that is to be seen. If a

man or woman disappear in the wilderness, it is at once

put down to the Jinns who have carried them off. Any
abnormal, unexplainable event is credited to them.

1 See Goldziher, " Abh.," p. 20. a lb., p. 209.
3 Wellh. Reste, p. 152 f. W. Robertson Smith, however, denies

this, see «' Rel. Semites," p. 422.
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Indeed they are a kind of dens ex machina to account for

what else would be unaccountable, this suggesting a

possible cause of their being so largely believed in by the

curious Arabs.

Work,—Accidents, sickness, insanity (hence called

QF*)i the inspiration of singers, of poets, and of prophets

—these and much else? are ascribed to Jinns. They often

post themselves at windows and on roofs, and throw large

stones at people who pass by. They steal clothes, food,

etc., and when anything is missing they are often blamed

for the theft—a boon for the real thief

!

Mode of Life.—The Jinns eat and drink like other,

people. They are male and female, marry and get

children. Sometimes they have children by human
beings, the offspring partaking of the nature of both

parents. Some Jinns are peaceable and friendly, others

the reverse. Like men, they are divided into believers and

unbelievers. Those who are good Moslems discharge the

duties of religion—prayer, alms, fasting during the month
Ramad&n, the pilgrimage to Mekka and Mount Arafat, with

as much care as the most devoted among believing men.

As among later Jews, so among Moslems, Solomon

plays an important part in reference to the Jinns. The
means by which he was able to control them was a most

beautiful sealing-ring, which he received direct from

heaven, and on which was engraved the "great name",
j -C?C J c c-

of God (fk*$\ (*~l\). By virtue of this ring Solomon

was able to compel the Jinns to assist in building the

temple of Jerusalem.

Lane l gives a sketch of some spirits generally believed

to be an inferior kind of Jinn. Among these he names

the Ghul, Si'lat or Si'la, Ghaddar, Dalhan and Shiqq.

1 "Arab. Nights/' i. p. 36 ft
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COUNTERCHARMS.

(See also "Magic among the Arabs," p. 63 ff.)

These, in the main, are of the usual kind : amulets,

material agents and formulae of incantation, showing that

we are dealing with a general superstition and not with

anything that was confined to the Arabs, though there

ar£ in ali such cases peculiarities due to physical environ-

ment, temperament, and religion.

Among amulets may be mentioned rings suspended

from the ears and nose and worn on the fingers. Bands

and girdles were worn, much as the modern Jew carries

under his clothing the Talith Qaton l

(18 j? wb&).

Among physical agents the plant called ©\^» was

believed to act as a deterrent to demons. Citron in the

house kept demons away.

Incantations were also used. Among the Moslems these

were parts of the Quran and other religious formulae.

The " spell " called J&s> consisted of a string of passages

from the Quran. The same passages could be written

on an amulet.

Assyrian Demonology.

Under the head of " Assyrian Magic," 2 much was of

necessity said that forms part of demonology.

To the innumerable company of demons belong the

seven evil spirits whose names and full character are

unknown ; the depths of whose nature have never been

1 A small garment worn next the skin, covering the breast. It

answers to the large garment (Talith Gadoi) worn in the synagogue.
Both have at the corners the tassels (/V2K0, wrongly translated
M hems" in the Eng. versions, '

'

* See supra; p. 67.
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fathomed in
,
heaven or

v on v
earth. But

r
there is an

innumerable company in addition to these seven.

They work evil upon human beings either
r
of their

own free. will on their own account, or by command of

the gods, who use them to execute vengeance upon the

wicked..

They sow the seeds of discord in family life. They
cause the most attached friends and even lover^ *-o detest

each other. kTo bring about strife, quarrels and wars, is

their delight. ; There is no disease which they may not

induce. v Sickness, calamity, sudden death, these and all

nameable and even conceivable , ills they produce and

promote.,

They accomplish their nefarious ends in ways similar

to those rampant among the Jinns or demons of other

nations ; such as the evil eye, the magic word, by breath

and by spittle^

They can be overcome and their work undone with

the help of the supreme deities, and especially by that

of the Magic Trinity, Ea, Marduk and Gibil. ^In this we
have nothing really unique, though among ' the Baby-

lonians the intervention of favourable spirits, or, if you

will, deities, is made particularly prominent.

But either implicitly or explicitly all efforts to frustrate

the activity of evil spirits involve the good offices of

friendly ones. .^Tn all 'magic and demonology. whether

among savages or among civilized people, there is implied

a dualism of good and evil—the counterpart and reflex

of what is seen in human life. The modern science of

comparative religion will render good service by showing

the sameness, or, at any rate, the similarity of the prin-

ciples underlying magic and demonology in all ages and

climes.
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COUNTERCHARMS.

These are much the same as those we have had to

look at as obtaining among Hebrews, Arabs and others.

We have, as preventives, amulets, incantations and

material agents.

Incantations are said, but in Assyria as in Egypt it is

the priests wha,
%

in the main, recite them. Each disease,

each demon-caused evil has its peculiar formulae, and it

required much training to know which to employ.

Besides, in both countries the mode of repeating the

charms—generally in a low, gurgling monotone—was of

great moment.
Physical agents bulk largely in Assyrian demonology.

Many were really medicinal, and had their origin in

their healing character, though ostensibly they were

efficient because anti-demoniacal. In line with what we
now call sympathetic magic, 1

fruits, animals, etc., were

burnt, and as these disappeared in smoke and flame the

ills also vanished. It is quite open to conjecture that

these holocausts of fruits, animals, etc., had a sacrificial

origin, though the conception connected with images of

demons (see below) favours our regarding them as a part

of sympathetic magic.

If, as noted before,
2 an image of a demon was made, to

injure and even to destroy the image was to bring a

corresponding fate upon the demon whose image this

was.

The material of which the image was made varied

according to the locality and the means of the person

who wished to punish the demon in question. Wood,
wax, clay, were among the ingredients used.

1 Sec Jevons, p. 28 ff., and suj>ra
t p* 17 L 8 See suj>ra,

r

p. 69,
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Egyptian Demonology.
i

The Egyptians had their gods whom they worshipped,

and whom they invoked against the demons. For a

succinct and up-to-date account of the Egyptian deities,

see Wiedemann, p. 103 ff.

But they believed equally in demons whose power

is exercised in this world and in the next.

Among this people, as among the Assyrians, the

friendly and hostile deities are sharply distinguished,

and in this case, too, magic is but the employment of

appropriate means to bring the influence of the friendly

deities to bear against the hostile ones.

It is characteristic of Egyptian magic and demonology

that they busied themselves very much with the affairs

of the future life. This could hardly be otherwise with

a people in whose religion the doctrine of a life to come
constituted a very vital part.

Demons were believed by the Egyptians, as by others,

to bring about sickness, death, and all sorts of misfor-

tunes. Diseases were particularly thought to be their

work, as I have more than once had to notice. Magic

and medicine were therefore inseparably combined,

COUNTERCHARMS.

These are, as before, amulets, incantations and

material agents.

As regards amulets, they were of various kinds and

worn on the bodies of all sorts and conditions of men.

Moreover, when buried with a dead body they were

supposed to secure safe entrance into the fruitful fields

where Osiris reigrjs, and protection during the subse-

quent life there.
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Wiedemann 1 gives a full account of the amulets used

by the Egyptians for the dead and for the living.

Incantations were also used. When a body was being

embalmed, and afterwards when it was interred, sundry

formulae were pronounced, generally by the priests.

Much importance was attached to the way in which

the incantations were said. If beautifully uttered and

repeated* with sufficient frequency, these incantations

possessed unlimited power. But the very conditions

demanded, wherever possible, the services of a priest.

Indeed prayer among the Egyptians was almost exclu-

sively magical, i.e. its efficacy resided in the manner

in which it was said, and not in its contents, and still less

in subjective or ethical conditions.

Phoenician and Syrian Magic and Demonology.

Little has been written «on the prevalence and

character of magic and -.demonology among these

peoples. In the work of De la Saussaye, which deals

briefly with the religions of the Syrians and Phoenicians,

nothing is said of magic and related subjects.

These peoples were in religious matters less original

than the Hebrews, the Assyrians, the Egyptians, or the

Arabs, and they have left fewer and less important

remains, literary or monumental, than the other nations

named.

We know, however, that the Syrians believed in

demons, and practised magic even after they embraced

Christianity. The Syriac legends of Tur Abdin collected

by Prym and Socin are important as showing this. (See

index, "Damonen, etc.")

* p. 284 ff.

K
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Wellhausen 1 refers to the legend that Simon Stylite

banished from the land of Lebanon demons and wild

beasts.

Rev. G. Margoliouth, M.A., Keeper of Oriental MSS.
in the British Museum, tells me there is but one Syriac

MS. in the Museum containing magical charms in

Syrfac. Two or three years ago two others were offered

for sale to the Museum, but were refused. The Rev.

H. Gollanz, M.A., of the Battersea Synagogue, London,

purchased and has since made a translation of them.

This translation he is about to publish in the transac-

tions of some learned society. These MSS. are, how-

ever, small and rather modern. In January, 1897, I was

permitted to see both the MSS., and also the transla-

tion.

Mention may be made of the inscribed cups and bowls

from ancient Babylon with Aramaic inscriptions.

1 " Reste," p. IJ2 > note 2^










